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INTRODUCTION 
1. The Problem of the Thesis 
The problem of this thesis is to investigate the 
philosophy of Plotinus with particular reference to its 
historical roots and its structure as a system. That this 
problem is an historical one, in the sense of evolution of 
thought, is seen in the fact that Plotinus is the product of 
several intertwining historical strains. It is often said by 
historians of philosophy that Plotinus was the "last golden 
glow of Greek philosophy." This is true. It is equally often 
asserted that Neoplatonism, with Plotinus as its chief exponent, 
is but the logical ext ension of Plato's thought systematically 
understood. But this "logical extension", occurred not only 
in the mind of Plotinus; Plotinus was the culmination of this 
extension. It occurred also in varying degrees in the schools 
of Greek thought during the centuries following Plato and 
Aristotle and leading up to Plotinus. The problem of investi-
gating the philosophy of Plotinus in the light of its cultural 
and philosophical background is both a systematic and historical 
one. 
For a more adequate sta tement of the problem of this thesis 
it is necessary to state that Plotinus is a culmination of Plato's 
thought in two distinct senses. Historically, the evoluti on of 
Plato's thought through the various schools, the Stoics, the 
:N eopythagoreans, all the schools of the Hellenistic period in-
cluding the premonitions of Neoplatonism found in Philo a nd the 
Patristics, is a many-threaded strain of speculation and grov~h. 
One phase of the problem of this t hesis will be to unravel this 
- l -
thread and to examine it as an historical development. The 
other phase in the problem of this thesis is to examine the 
seeds of pure Platonism which are latent in the phi l osophy of 
Plotinus and to examine the extension and expansion of the 
Platonic doctrines as they occur in the Plotinian system. 
2. Previous Literature 
The previous literature appropria te to the problem of 
this thesis is extensive enough to afford ample hist orical 
dat a . While the problem of this present work has not been 
treated specifically to any great degree, historical material 
concerning the schools and thinkers considered herein is copious. 
There also exists a wide range of lit erature which occupi e s 
itself with the systematic thought of both Plato and Plotinus, 
even though the relationship contained · therein is not the major 
concern of most of these works. 
Plotinus' writing s are extant, a fact that is largely due 
to the ambition of his student, Porphyry, who goaded Plotinus 
into composing these v.rriting s and who added t hereto his own 
Vit a Plotini. The Paris edition of the Enneades has been used, 
an edition which features t he notes of • Emile Brehi er. This 
edition also includes a French translation of the original. 
The gr ammatically difficult Enneads have been translated into 
English by Stephen lViac Kenna and B. S . Page. The Taylor trans-
lations are largely inadequate and obsolete for literary reasons. 
Several histories of philosophy have been employed. 
\Vindelband's Anc i ent Philosophy, Copleston's History of 
Philosophy, Volume One, and Zeller's Greek Philosophy have 
proved to be most valuable. Ueberweg's History Qf Phi losophy 
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is also a valuable source. Tsanoff's Great Thinkers, Ferro's 
History Qf PhilosophiqB;.l SY§.tems~ Fuller's History _of An_9ient 
Philosophy and Gomperz' Greek Thinker$. have been consulted. 
Eucken' s Problem of Human L_ife has proven invaluable in re-
creating the tone of Greek and Roman thought and life during 
the Hellenistic and early Christian ages. 
For general background of the period considered, JaeGer's 
Paideia and I•Iore' s Hellenistic El!ilosoplu are highly valued. 
Uithin this sphere must also be included Stace's Critical 
History of Gr~ PhilosopJll, as well as Cumont' s _Orient al 
Religions ~nct Roman Paganism, an outstanding work. 
Commentaries on Plotinus (and Neoplatonism), in English 
are fairly numerous. Of these W. R. Inge's Philosophy Qf 
Plotinus and Whittaker's The Neoplatoq:hsts are the most valuable, 
the former for its exposition of Plotinus' thought and the latter 
for its treatment of the origins and roots of Plotinian phil-
osophy. Armstrong's The Arch~t~gtur~ Q{ ~ Intel~igibl~ 
Universe in th~ PhilosopJly ot Plotinus occupies a niche all to 
itself because of its consideration of Plotinus from a specific 
point of view. Bi gg's Neoplatonism is a work of singular and 
popular merit. Benn' s The Greek Philosot?.ll.~.§ fails to penetrate 
the outer surface of Plotinus' system. Katz is a contemporary 
editor of the Enneads; his work is of limited merit. Grace 
Turnbull has selected many central passages of l'vlacKenna' s 
translation of the Enneads in an excellant work, The Essence 
of Plotinus. 
The Oxford University edition of Plato's works has been 
used in the original. Cornford has supplied this thesis with 
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much valuable information in the form of his Plato's. :the ory 
of Knovlledge, Plato' §. Co_srgg). g_gy, and Plato and Parmenides. 
Demos' The Philo~onhY Qf Plato~ Professor Taylor's Plato' §. 
Timaeus ~ Critias have elucidat ed important points con-
cerning Plato's doctrines. So has Ritter's The Essence o£ 
Plato's EhilosoQbx. 
Works which pertain to the problem of t his thesi s in a 
minor way are vJolfson' s Philo and Drummond's Philo Judaeus. 
Also included in this category are Harmack's History of 
Dogma and McTaggart's Studies . . Qll Hegeliaq .Q.osmol g_gy . 
Articles pertai ning to the problem of this the s i s are 
found most frequently in the Cla ssi~al ~t~~~' Mind , 
Cla~al P~ilolQgy and older numbers of The American Scholar. 
:rvr . J. Boyd, A. P . Armst rong , J. F. Dobson and E. R. Dodds 
t ypify the writers on Plotinus and related subjects in these 
journals. Of particular interest is the article "The Poseidonius 
Mythn, by J. F. Dobson in the Classic?-1 \,ri uart erly , January 1918. 
3. The Method of the Thesis 
The problem of this thesis, as stated, has a t wo-fol d 
na ture; t hese may be termed respectively, hist orical and 
theoretical. Because of this, a two-fold method is necessary. 
The his t orical phase of the problem of the investigation 
of the philosophy of Plotinus begins with the decline of the 
Academy and the evolution of Plato's thought through the various 
subsequent schools and men who both stood in direct rela t ion-
ship to Plato and who stand as carriers of Pl atonic ideas in the 
march of the centuries which cul minated in the vision of Plot i ni an 
Neoplatoni sm. Thus, the task here is largely an historic al one 
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even though it is a history of theory that is to be considered. 
The various streams of philosophy which flow from many sources 
into the river of Plotinus' system are almost all rooted in 
Platonism, even if the root is in the form of reaction. (The 
exceptions, ie., Zoroastrianism and other Eastern religions , 
will be noted but not dwelt upon. Recognition will be given 
to the possibility of other non-Platonic influences.) Analysis 
of the evolution of Plato's doctrine within these streams and 
their fruition in the system of Plotinus is a major concern 
of this thesis. The historical aspects (the fruits of Plato 
and the roots of Plotinus} will be developed in Chapters One 
and Two, and the general cultural milieu in Chapter Three. 
Chapter Four will concern itself with the philosophy of 
Plotinus. 
A further aspect of the historical problem of this thesis, 
which will be developed in Chapter Three, is closely related 
to the post-platonic evolution of Plato's thought in that it 
consists in an understanding of the general cultural conditions 
in the Third Century A.D., in ·which Plotinus lived and died. 
At least a partial understanding of the conditions of culture 
in Rome in the Third Century is necessary to the solving of 
the problem of this t hesis. Systematic philosophy is for the 
most part a response to the condition of the culture in which 
it thrives. While it is true that Plotinus was an um-1orldly 
man in the highest sense of the term, it is equally true that 
Plotinus was not indifferent to the spirit of his age , culturally 
understood, or the ages which had immediately preceded it. The 
decline of Greek culture and the decay of the Roman structure 
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played an all-important role in the construction of both 
Plotinus' predecessors' philosophy and in the thought of 
Plotinus himself. Too many scholars have tended to look upon 
the Third Century A.D. as a barren a ge which stood too close 
to the ruins of the glories of classical culture to create a 
masterful philosophical system, in and of itself. Such a view 
passes Plotinus off as a man who attained his vision in spite 
of the spirit of his times rather than because of it. This 
is only half the truth. A Plotinus is an exception in any 
century. But, the Third Century A.D. and the centuries 
immediately preceding it exerted a very real influence upon 
both the essence of Plotinus' thought and the effect this 
thought was to have upon succeeding centuries of thinkers, both 
Christian and pagan. 
The theoretical phase of the problem of this thesis con-
sists in the scrutiny of Plotinus' philosophy with respect 
to the doctrines which serve as its bases. This scrutiny 
will seek to determine whether the philosophy of Plotinus is 
a coherent and living unity. The purpose of this examination 
is to gain an understanding of the extent of Plato's influence 
and the culmination of the growth of Neoplatonic doctrine which 
occurred within Plotinus' system. 
- 6 -
CHAPTER ONE. PHILOSOPHY AFTER HELLENISM 
It is ironic that the reign of Aristotle's pupil, 
Alexander t he Great, coincided with the demise of Hellenistic 
civilization. Aristotle, both the student and critic of 
Plato and his co-equal at the pinnacle of true Hellenic 
philosophy was present morally and physically at the birth 
of what must be called Hellenistic culture. For, during the 
reign of Alexander the Great and the reign of his successors, 
the Greek city-state perished as the citadel of fre edom of life 
and thought. After Aristotle, whose death was virtually coin-
1/ 
cident with that of Alexander, Hellenism belonged to history. 
A new age begins in all aspects of culture and the t enor of 
thi s age is nowhere better expressed than in the philosophy it 
produced. The decline of the superiority of Greek culture in 
relation to any of the barbaric cultural forms was almost 
instantaneous and nowhere in the course of history is the de-
pendence of speculative philosophy upon the cultural conditions 
in which it thrives more sharply distinguishable than in the 
last quarter of the Fourth Century before the birth of Christ. 
~li thin the century Socrates had died; Plato had achieved the 
zenith of his and his culture's thought; Aristotle had grown 
to meet his teacher on even critical terms, and yet before the 
century was over t he great est expression of human intellectual 
aspiration to Mount Olympus was dead. 
The intimate relationship of Plotinus to his ackno1tdedged 
master, Plato, falls sharply into focus when, under historical 
1. Copleston, HOP, I, 376. 
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scrutiny, the thinkers who lived between the t1·w are considered. 
In such a scrutiny may be found a complex development of Plato's 
thought from which a many-faceted influence upon Plotinus is 
discernible. 
1. Evolution of the Academy 
The Academy of Plato underwent a sharp decline after 
Plato's death. The leadership of the Academy passed into the 
hands of Speusippus. Speusippus turned from spiritual insi5ht 
to empirical knowledge and substituted mathematical numbers for 
11 
the Ideas. This has a distinctly Pythagorean sound . Speu-
sippus' successor, Xenocrates, headed the Academy until 313 
2J B.C. The dominant tone of this time was fast becoming 
ethical, although Xenocrat ~ s maint~ained a true relationship to 
the Platonic ethics. Polemo the Athenian succeeded Xenocrates at 
the helm of the Academy, and steered the philosophical course 
even more toward an emphasi s on ethics. With the leadership of 
these men the Academy lost its major vital impetus: the spiritual 
vision of its founder , Plato. 
The death of Polemo was followed by the brief, ten year 
leadership of Crates of Athens, who soon gave up the leadership 
to Ar.cesilaus. With this event, the Academy passed ful l y into 
the skepticism that dominated Hellenistic philosophy in the 
Third Century B.C. It was Arcesilaus' claim that he ·w-as certain 
of nothing - not even of the fact that he was certain of nothing. 
Arcesilaus, thus, instilled into the Academy the practice of 
- ~ --~-· -:;-7- ~ ~~ . --1. Zeller, GP, lo5. 
2. Windelband, HAP, 225. 
3. Copleston, HOP, I, 414. 
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Epoche or suspension of judgment. This doctrine coincided 
exactly -vvith that of the outstanding skeptic, Pyrrho (d. 275B.C.) 
Pyrrho lived cont emporaneously with Epicurus and Zeno, and was 
the forerunner of the skeptical bent which occurred in the 
Mi ddle Academy under Arcesilaus and his successor as the head 
of the Academy, Carneades. ( Carneades founded the New AcadeJ;!lY 
e:.bout 175 B.C.) \vhile Pyrrho left no writing, his views are 
extant in the writings of his disciple, Timon, who left 
JJ 
skeptical satires on dogmatists. Pyrrho's influence per-
meated the Academy and reached its culmination in Garneades 
. -~ 
(d. 129 B.C.). Carneades is the man who shattered Roman 
faith in rational knowledge by arguing brilliantly on either 
side of a controversial ~uestion. Carneades' eloque nce is 
undoubted, as is his contribution to philosophy of a doctrine 
of probability, but his skepticism is a striking illustration 
of the philosophical deviation of the Academy, once the home 
of certain, rational, intuitive knmvledge. 
The passage of the leadership of the Academy to Antiochus 
of Ascalon (d. 68 B.C.), presaged the final stage in the 
evolution of the Academy 1'lhich 1'faS decidedly eclectic in 
nature and which savv the r eturn of the Academy to a position 
·;_; 
close to Plato's own. Th e tendency toward Neoplatonism of 
the eclectic Platonists, is strikingly seen in the thought of 
Varro (d. 27 B.D.), whose concept of the one God who is the 
Soul of the world and who governs according to His divine prin-
ciples of reason is a decided step in the direction of 
Plotinian thinking. \'Jith the prophecy that is 
1. Tsanof f, GP, 130. 
2. Tsanoff , GP, 131. 
3. Inge, POP, I, 82. 
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the advent of this type of thinking the evolutionary cycle of 
Plat~ onic doctrines in the development of the Academy begins to come 
full circle. Under the strong influence of Poseidonius, Varro's 
eclecticism, which included Pythagorean "number mysticism" as 
well as Platonic elements, set the tone for the Academy and 
provided the basis for the so-called "Orthodox Platonism" which 
11 
ruled the day in Plotinus' time. (This orthodoxy was hardly 
a pure form of Platonism.) 
The development of theoretical . philosophy in the Academy, 
that is, from Plato to the threshold of Neoplatonism, demonstrates 
in the later stages of its development a strong eclectic flavor. 
This eclecticism is characteristic of all the schools which 
emerged from Hellenic philosophy into the Hellenistic Age. The 
progression of the Academy to a mixture of Platonic and Pythagorean 
ideas exhibits a strong tendency toward dogmatism. This 
dogmatism tended to look upon the rise of Neoplatonism as a 
deviation from orthodox Platonism. Because of the strong 
eclectic f a ctors i n t his Orthodoxy, however, the defection of 
Neoplatonisrn in general and in Plotinus in particular was 
chiefly illusory, for the Orthodoxy itself had assumed an 
eclectic form. 
The Academy survived with more or less the same eclectic 
Platonism until the year 529 A.D., when it was closed by the 
Emperor Justinian, who had embarked upon the campaign to stamp y 
out "pagan speculation." 
1. Copleston, HoP;·-y~· -418. 
2. Vlindelband, HAP, 378. 
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2. The Skeptics 
It i s chiefly in the Academy that the skeptical point 
of view is carried through the Hellenistic Age. With the 
advent of Antiochus of Ascalon, hov1ever, the Academy turned 
from its skeptical ways and returned to a self-styled orthodox 
Platonism. It will be remembered that Pyrrho of Elis, (d. 270 
B.C.) was the founder of the original Skeptical school. It is 
through Pyrroh's diciple, Timon, that the doctrines of Early 
Skepticism are apparent. Timon left for . history skeptical 
satires on dogmatists. At this juncture the Skeptics and the 
Academy joined hands in a unity that was broken only with the 
advent . of Antiochus in the time of Cicero, (d. 43 B.C.). 
Subsequent Skeptics, therefore , chose te look to the school of 
Pyrrho for their inspiration rather than to the Academy. The 
school of Pyrrho was the cradle of Skepticism, while the 
Academy remained as its historical conserver. 
Contemporaneous with Cicero the Cretan, Aenesidemus of 
Knossos, attacked all knowledge and science, continuing the 
march of Skepticism into the First Century before Christ. 
Finally, Sextus Empiricus, who flourished about the time of 
Plotinus, makes the illustrative claim that philosophers, like 
physicians, hopefully venture diagnoses whi ch are usually mis-
taken and always incomplete. Sextus Empiricus is the chief 
historical source for the doctrines of Skepticism. He is 
justly famous for his attack upon syllogistic reasoning and 
his logical refutation of the concept of God. For the purposes 
of this investigation it is enough to note, however, the 
continued survival of the Skeptic school into the era of 
Plotinus. 
- 11 -
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3. The Epicureans 
Coincident with the rise of Skepticism in the Hellenistic 
Age was the flourishing of Epicureanism, the Peripatetics and 
11 
the Stoics. Epicureanism is not vital in the study of the 
problem of this thesis except to further illustrate the pre-
dominantly ethical form that the philosophy of the Hellenistic 
Age took in yet another school, that of Epicurus and his 
fol l owers. The School has no ultimate significance for the 
study of Plotinus. The Epicurean school was the histori cal 
outgrowth of the old Cyrenaic concept of life. In this school 
a lofty concept of the good life based upon a negat i ve conception 
of the maximum of pleasure .- as the absence of pain became the only 
positive principle. This philosophy clearly illustrates the 
tendency of Hellenistic men of culture to use philosophy a s a 
way of moral livi ng and means of salvation. Democritus' atomism 
determined the Epicurean concept of Physics. 
The School survived into the Roman Era in the famous figure 
of Lucretius, who's hymn De rerum natura is a long ode to 
natural pleasure and to atomism. 
4. The Peripatetics 
It is not too strong a statement to assert that the 
Peripatetic school, which followed Aristotle's system, took a 
2:./ 
course similar to that of the Academy. In fact t he evolution 
of this School anticipates the evolution of all philosophy in 
the Hellenistic period. It is historically demonstrable -·~· t 
1. Windelband, HAP, 297. 
2. Windelband, HAP, 248. 
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that the thought of the Peripatetic school progress ed from an 
early Democritean atomism to Neoplatonism. It is a further 
fact that the School was S\"'allowed whole by the latter. 
The able and learned Theophrastus of Lesbos, (d. 2$7 B.C.), 
inherited the reins of the Peripatetic school from his teacher, 
11 Aristotle. Theophrastus maintained the Aristotelian scientific 
bent and distinguished himself in Logic and Botany. It is 
interesting to note that Theophrastus, until the Middle Ages, y 
remained the absolute authority in the science of Botany. 
Another activity of Theophrastus was the defense of the concept 
of the eternity of the world in the face of the attack of 
Zeno the Stoic. Theophrastus maintained with Aristotle that 
all men are ultimately inter-connected and related. He 
administered the affairs of the School with eclat, and dis-
couraged marriage among initiates. 
Eudemus of R4odes, another pupil of Aristotle, was 
responsible for several excellent historical works and adhered 
more closely to Aristotle than did Theophrastus. Eudemus was 
particularly active in Ethics and his sole deviation from the 
Moral Philosophy of his teacher consists of the combination he 
makes of Ethics and Theology. This is a Platonic tendency. 
A third pupil of Aristotle, Aristoxenus of Tarentum, achieved 
singular scholarship in his work in music and harmonics. As 
Eudemus introduced a Platonic ethic into the Peripatetic school, 
so did Aristoxenus introduce a non-Aristotelian tinge: 
Aristoxenus was originally a Pythagorean, and he carried into 
1. Zeller, GP, 222. 
2. Zeller, GP, 223. 
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Aristotle's legacy a pythagorean vievv of the soul as a harmony 
of the body. This view precludes the possibility of individual 
immortality. The immortality of the imperson!} Nous which 
inheres in all men was asserted by Aristotle. Vihether the 
survival of the Nous after the death of the individual entails 
a personal i~nortality is a question of singular difficulty 
in Aristotle. 
Strate of Lampsacus (d. 269 B.C.), succeeded Theophrastus 
as the leader of the Peripatetic school. Strate is an important 
thinker who introduced to the Peripatetics the atomism of 
£:.1 
Democritus and a materialistic, monistic vie'~ of the universe. 
Strate attempted to demonstrate the non-Aristotelian view that 
all thinking and all feeling in human activity can be explained 
in terms of physical activity, that is, motion. Strato had 
a strong scientific tendency and he kept alive the Ari~tote11an 
interest in science and scientific experimentation. 
Strate's successors were a pedantic, uncreative lot who 
busied themselves largely in a reiteration of the inherited 
ll 
doctrine of their predecessors in the School. These men are 
typified by Lyco, (d. 225 B.C.} , Ariston of Chios, Critolaus, 
(c. 156 B.C.), Diodorus (c. 120 B.C.) and Erymneus. This 
epigonic leadership saw the death of scientific investigation 
1±1 
in the Peripatetic school. 
The scientific spirit which had gone far to lay the 
groundwork for the original Peripatetic school was briefly 
revived in the person of Andronicus of .l.i.hodes, who, as the 
1. 
2. 
3. 
4. 
Aristotle, De Anima, I, 408 b. 
Copleston, HOP, I, 425. 
Copleston, HOP, I, 425. 
Zeller, HOP, 226. 
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eleventh leader of the School at Athens, republished the 
pedagogical works of Aristot le. Andronicus attempted a re-
vival of the Aristotel i an philosophy about 60 B.C. The works 
which he published were commented upon by him with par ticular 
11 
att ention given to Arist otle's logic. Boethus of Sidon carr ied 
t his work further, yet more in a spirit akin to the Stoics. 
This activity resulted in a long line of co~nentators and 
laborers in the Aristotelian system .which culminated in the 
distinguished Alexander of Aphrodisias (c~ 200 A.D.). 
y 
Alexander denied the human soul's immortality and att acked 
2.1 
religious universals and anthropocentric teleology. A 
strong respect for scholarship and syllogistic reasoning is 
characteristic of Alexander. 
Alexander is the last true Per;i.patetic. Al l other 
thinkers at this time were becoming thoroughly involved in 
the eclecticism of the period which was fast prepar ing the 
way for the rise of Neoplatonism. Galen, the famous physician 
(d. 199 A. D.), and Aristocles of Messans (c. 180 A. D.) typify 
this eclectic tendency. These thinkers incorporated elements 
of Stoicism and Neoplatonism in their thought. The School at 
this time became absorbed in Neoplatonism and those members 
of the School that did not become eclecticized into the 
Neoplatonic position occupied themselves chiefly with commenting 
on the works of Aristotle. Anatolius of Alexandria (c. 286 
A.D. ) , demonstrates the Neoplatonic nature of the late 
Peripatetic school in its concern for Pythagorean mysticism. 
1. Copl eston, HOP , I, 426. 
2. Windelband , HAP , 302. 
3. Cbpl eston, Hop, I, 426. 
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This Anatolius is probably the man who was the teacher of 
Iamblichus, the extreme example of Neoplatonism. 
5. The Stoics 
Windelband maintains that, "The most important scientific 
11 
system that the Greek epigones developed was Stoicism." 
Windelband's reasons for this cla im may not precisely parallel 
the reasons for the importance of the Stoa to the problem of 
this thesis. But, nonetheless, this statement is difficult 
to deny. 'I'he Stoa gives to the Hellenistic Age a rational 
basis for morality. The Stoic school, a direct outgrowth of 
the old Cynics, develops a long history of systematic ethics 
beginning with the vie·w that morality has its basis in theore-
The Stoa calls all men everywhere to tical conviction. y 
meditate. Free obedience on a lofty plane comprises the 
greatness of man. The most important early Stoic thinkers 
insist upon the rationality of the world and all that is in it. 
Such a view is necessary to the thinkers of the Stoa in the 
light of their assertion that emulation of ultimate rationality 
in the universe is the right and the duty of the rational man 
who wishes to attain perfect virtue. This conception leads to 
the further promulgation of a thorough-going causal connection 
in the ultimate nature of things. 
v 
Behind this causal connection, 
Deity lurks. The Stoa tends to look upon adversity in human 
life as a valuable training in the conditioning of the individual 
to virtue. Theoretically, suicide is permissible in this view, 
but only to the man \tho has attained perfect virtue. A. relative 
1. Windelband, HAP, 303. 
2. Eucken, PHL, 86. 
3. Eucken, PHL, 88. 
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immortality is discernible in the early Stoa in that death 
11 
implies a return to the Heracleitan Fire. (There v-rere 
variations in this doctrine.) Perfect virtue, or coincidence 
of the mind and body vdth the universal reason, is this life's 
positive good and man's only opportunity for heroism. Thus, 
the individual must fight against the body and the lust of 
the world. 
Such a view of life v'las characteristic of the Early Stoa. 
The evolution of this thought is another story of growth into 
Neoplatonism. ~ ut Stoicism retained enough of its ri g id 
moral attraction throughout the centuries to appeal in Plotinus' 
time as a support for high-minded men amidst the miseries of y 
the Third Century A.D. 
~eno of Citiwn is the founder of the Stoic scho ol. Zeno 
was a thinker with Cynical roots. Turning from the Cynics he 
founded his own School and is universally honored among the 
ancients for his exemplary life. This life was voluntarily 
ll 
ended by himself, 264 B.C. 
Cleanthes succeeded Zeno as the leader of the Stoics, a 
man whose life was far more singular than his thought. Cleanthes 
set a rigid ascetic pace for his pupils in the Stoa and perished 
JJj 
of voluntary starvation at the age of eighty in 251 B.c. (An 
insi,ght into the moral rigidity of this School is obtained from 
the vital choices of these two men.) 
Chrysippus, (d$ 206 B.C.} appears as a second founder of 
1. Eucken, PHL, 89. 
2. Eucken, PHL, 93. 
3. Zeller, GP, 230. 
4. Zeller, GP, 230. 
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the Stoic school because of his systematization of the Stoic 
JJ 
doctrines. Chrysippus deserves the accolade given him in y 
the light of his extensive writings and dialectic prowess. 
Zeno of Tarsus and Diogenes of Seleucia succeeded 
Chrysippus at the helm of the Stoa. With the succession of 
Antipater of Tarsus (about 145 B.C.), the period of the Early 
Stoa ends. This early period is the only "purett era in the 
hi story of the School. The succeeding Ivliddle Stoa and New 
Stoa divest themselves of much of Stoicism's rigid morality 
and take on various eclectic interests. 
In the doctrines of Chrysippus the epitomization of the 
Stoic pol.nt of view is seen. Denying the Platonic concepti on 
of epistemology, the Stoics turned to sense impression as the 
only source of knowledge. The soul is seen as a tabula rasa 
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upon \vhich sense experience imprints the stuff of knmvledge. 
This empirical characteristic is further seen in the Stoic 
cri·terion of truth .which lies in the perception itself. This 
perception compels the assent of the thinking subject. 
Cosmologically, the Stoics maintained a doctrine of fire 
as the world substance and the Logos as the Active Principle 
which motivates every thing that exists. The forms of this 
Active Principle are called the logoi spermati~j .. , v.;hiV .... , : 
are the seeds that bring individual things irito being. This 
concept finds a large place in the systems of Neoplatonism and as 
such, marks an early prophesy of the thought which is to come. 
1. copleston~ · lfar· ,~ ·r~-48~ 
2. Tfindelband, HAP, 304. 
3. Copleston, HOP, I. 386. 
4. Copleston, HOP, I, 389. 
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The Stoics taught that the whole world must ultimately return 
to the primaeval fire from which it was born. Since all 
t hings are for the best in the Stoic view, the explanation of 
evil within their system is a difficult task. Chrysippus 
attempts to show that evil is rational on both the physi cal 
and moral planes, because it is essential to the understanding 
and the experiencing of the good. Thus, evil in the universe 
gives to the good a far greater emphasis than if hwnan life 
was n ev::er confronted with evil. (This doctrine too is a 
forewarning of certain elements of Neoplatonism. For in 
several systems the apparent dualism of the world order and 
the s·truggle between cosmic good and evil rely in part upon 
thi s view for resolution.) For the Stoics in general, moral 
evil consists in the wrong choice of the individual man. This 
view stems nat urally from a philosophy i"lhich is chiefly con-
cerned with conduct and which sees perfect virtue, ie., harmony 
with rational, divine h eason, as the only good. A direct 
result of this vie-vv is the cosmopolitanism of the Stoics, an 
attitude which is singular in its rarity in the Hellenistic 
Age. 'l'he Stoics t aught a moral concern for all others , not 
simply for one's countrymen. 
A surprising personal devot ion to the divine principle 
in the universe is demonstrated in sever al fragments of Stoic 
literature. The famous Hymn to ~ eus, written by Cleanthes is 
a good indication of this devotion. It rings throughout with 
Plotinian adulation of the One. It begins, 
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0 God, most glorious, called by many a name, 
Nature's gr eat king, through endless years the same; 
Omnipotence, who by thy just decree, 
Controllest all, Hail, ~eus for unto thee l/ 
Behoves thy creatures in all lands to call.-
\"hile this curious attit.ude toward the divinity is 
reminiscent of Plotinus, as are the ratio~ seminales ih the 
divine order of things, the resemblance of Stoic thought to 
Plotinian doctrine is even more striking in the development 
of the lvii ddle and J;.:;arly Stoa. 
From 150 B.C. onward the Stoa begins to assimilate many 
aspects of the thought of Plato and Aristotle through their 
contact with the Roman world and the attacks of the skeptical 
Academicians. The move toward the Peripatetics and the 
Platonics is simultaneous with the ascendancy to the leader-
ship of the scholar, Panaetius of Rhodes (c. 150 B.C.). Panaetius 
. ' ~ 
introduced Stoicism to Rome. 
Roman Stoicism has a long and culturally well known history. 
One of the reasons for i ts rapid growt h is the modification 
the Stoic , doctrine underwent at the hands of Panaetius. Since 
the early Stoics were convinced of the absolute determinism 
of the universe, their t h ought v'las susceptible to variant 
divinations and astrologies. Panaetius divests Stoicism of 
t hese elements. He also waters down the rigid Stoic puritanism. 
This was accomplished by asserting that ordinary men ought 
simply . to perfect t heir m.m individual nat ures rather than 
co ncern themselves with a stri ct adherence to the principles of 
divine reason as revealed in nature)./ ·- -. · 
-
1. Coplesto-n , HOP , f;-3~ ('rr. Dr. James Adam). 
2. ~Jindelband, HAP, 304. 
3. Copleston, HOP , I, 421. 
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In addition, Panaetius aband ons the doctrine of the ultimate 
return of the -vtorld to its fire-home and the con::ii t i onal 
immor tali·ty of the soul.. Panaetius certainly must have in-
eluded within his thought a laudable inclination toward 
t heological inquiry for he is responsible for a t hree-fold 
t he ology which dismisses the philosophy of the poets as 
anthropomorphic and that of the politicians as a political 
tool and yet applauds the theology of the philosophers, which 
11 
is b oth rational and true. 
Fanaetius' greatest contribution to the world of thought 
consists in the fact t hat he was the t ea cher of Poseidonius, 
( d. 51 B.C .). In 97 B .. C. Posei donius opened hi s own school 
in Rhodes. Both Pompey and Cicero came to hear him in the 
city. The figure of Poseidonius looms as a giant of ancient 
phi losophers . Little knovm in t he contemporary world , 
Poseidonius has but recently come to light a s one of the 
greater influences on the philosophy that succeeded him in 
general and the swelling course of Neoplatonism in part icular. 
Poseidonius was more t han a Stoic, although he brought 
together his historical and ge ographical studies, and his 
rationalism and mysticism in a unity of Stoic monism. 
Pos eidonius' doctrines were charged vtith a ful l ness of em-
pirical knm-dedge and shot through with vitality of spiritual y 
insight. Of Poseidonius, 1:/indelband says that, " a thorough 
examination of his work in detail se ems to be the most important 
an d most difficult desideratum for the history of Hel lenic 
1. Zeller, GP, 255. 
2. Windelband, HAP, 305. 
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philosophy." Indeed, such a task will be difficult for the 
works of Poseidonius have all perished and the magnitude of 
his thought can be determined solely through an examination 
of his influence on later thinkers. Chief among this group 
are the thinkers who flow~ished in Alexandria just before 
Plotinus' appearance in Rome who provided such great impetus 
to the rise of 1~eoplatonism. It is possible, if not altoget her 
likely, that Flotinus kneH of the doctrines of Poseidonius 
through Numenius, Philo and ll.lbinus. 
Poseidonius ' chief sources appear to be rooted in Platonism, 
Aristotelianism, Pythagoreanism and Stoicism. From Stoicism 
Poseidonius acquired a monism of universal harmony which is 
structured as a hierarchy, with God at the summit and His 
rational activity permeating the entire framewor k . Such a 
viev.; already sounds like Plotinus. Poseidonius refutes 
Panaetius ' rejection of the ultimate Fire and the return of all 
the vwrld to it and God is pictured as a rational, fiery breath. 
\IJ'hile his concern with the Fire and his ultimate monism 
re f lect orthodox Stoicism, Po s e i donius ' introduction of the 
hierarchy of the universe brings him 1.vithin the Platonic and 
Pythag orean tradition. A dualism of the world order creeps 
in and Poseidonius attempts to shm"l a sharp distinction betvleen 
the apparent ·\vorld as earthly and peyshable and the spiritual 
\'lorld , as celestial a nd imperishable. Man stands at the 
juncture of these two 1fmrlds containing both perishable and 
divine elements. Above man there exist higher spiritual beings, 
1. Windelband, HAP , 305. 
2. Copleston, HOP, I, 423. 
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the hierarchy of . which culminates in the being of God. Likewise, 
below man exist purely corporeal beings which cannot participate 
in the spiritual world. Thus, within his hierarchical monism, 
Poseidonius introduces a subordinant Platonic dualism. rrhis 
dualism is further observable in Poseidonius' psychology, in 
which the body is seen as an hindrance to the free development 
of knowledge by the soul. Poseidonius 5 oes even further than 
this and proclaims an immortality of the soul in .that the soul 
JJ 
is pre-existent. 
The thought of Poseidonius is eclectic in the highest 
sense of that term. He anticipates much that is the essence 
of Plotinus and goes far beyond any of his predecessors or 
contemporaries in preparing the way for Plotinian Neoplatonism. 
His greatest gift appeared to be the ability to reduce a vast 
array of empirical knowledge to a strikingly advanced system. 
He offers a highly ingenious theory of cultural development. 
He transcends even the best of his Stoic inheritance and com-
bines an Aristotelian grasp of encyclopedic knowledge with a 
Platonic structure of the universe in a system of thought which 
must be remarked as a si3nal achievement in any a ge. He is a 
1. Copleston, HOP, I, 423-4. Because of Poseidonius' retention 
of the concept of the ultimate world Fire, Copleston insists 
that the soul thus, must be mortal. But, if the soul is 
pre-existent in relation to the body, its existence must be 
rooted in the divine Fire itself. If it is pre-existent in 
the divine Fire, it will also be existent when it returns 
thereto. It is suggested that the concept of the return of 
the soul to the divine Fire is a retention by Poseidonius of 
orthodox, early Stoic terminology \vhich yet transcends early 
Stoic thought. The divine Fire, then, is the essence of 
God to which the soul returns upon death. 
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great and little knovm man whose thinking is vital to the 
development of Neoplatonism. 
As in the case with all historical schools in the Hellen-
istic A~e the late Stoa took on a bri .ght eclectic hue. This 
0 ' ~ 
philosophy flourished in Rome and produced some of the greatest 
names in Roman literature. Seneca, Epictetus, and r-1arcus 
Aurelius are included within this school. For Seneca, phil-
osophy is essential in the pragmatic sense in that · it is the 
best way to insure individual attunement and morality. Seneca 
harbors a reluctant belief in God, while maintaining a 
theoretical materialism. Seneca, also, promotes the Stoic 
doctrine of the intimate relationship in which all human beings 
stand. 
Epictetus continues the Stoic tendency tov;ard the practice 
of virtue as the only means of happiness . Epictetus was in-
different toward external realities and wished to encourage 
right reason and true piety. He maintains his belief in God 
as the Fat her and all men as brothers. 
Marcus Aurelius breaks openly with Stoic materialism but 
maintains the Stoic monism and continues the concept of the 
reabsorption of the soul of the individual ' with the world con-
flagration. Marcus Aurelius continues the practice of pro-
mulgating a practical ethic with a religious flavoring. 
None of the later Stoic thinkers is si gnificant for the 
problem of this thesis, with the exception of their link with 
the heritage of the ethics of the Early Stoa. The Stoic 
tradition was maintained in the th~ught of the Roman Stoics 
and was absorbed in the tide of Neoplatonism under the influence 
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of Poseidonius and the rising schools of Neoplatonism that have 
their t emporal origin in the city of Alexandria. For the 
i mmediate progenitors of Neoplatonism it is necessary to t urn 
to an examination of the thinkers and schools which f lourished 
in Alexandria during the centuries from 100 B.C. to the time 
11 
of Plotinus. Here the investigation of the roots of Plotinus 
h i ts upon a fresh trail. 
1. Inge, POP , I, ~1. 
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CH:~PT t:H. TVJO. 1,H.l!: RI SE OF 1 EOPLATONISivl 
The advance of Neoplatonism began in formal earnest in 
t he First and 3econd centuries A.D., and the chief cultural 
location of this growth vJ as the city of Alexandria. While 
the ascendancy of Neoplatonism into a coherent system was not 
consu~nated until the Plotinian climax to its historical 
growth, the doctrines which were to comprise this formal system 
were fast becoming dominant in the philosophy of all the major 
thinkers in the first and second centuries of the :::hri s tian era. 
n.gain, this last period of growth before the ad vent of Plotinus 
himself consists in the main of an eclectic t endency on the 
pa rt of all philosophical and religious thinkers. Neoplatonism 
can be seen as an a ttempt to synthesi z e the original Platoni c 
d ogma , chiefly the metaphysical doctrines, with all of the 
various evolutionary ideological elements which mani fest 11 . 
thems elves in the time of Plot inus. 
While Al exandria was not the home of all of the speculators 
who contributed to the 'rise of Neoplat onism, it is not an y 
overstatement to say that Alexandria is the cradle of Neoplatonism. 
The city which Alexander founded to commemorate his name in 
history had achieved, by the time of the First century A.D., a 
position of cultural and philosophical supremacy in the vmrld 
of anti '-1.uity. Here t he East and ?Jest met in peoples, r eligi ons 
and ideas. Secret Or phic and Pyt hagorean societies flouri shed 
contiguous to Jewish patriarchs. Platonic and Aristotelian 
sch olars thrived side by side with the first faint rumblings 
1. Co pleston, -}lOP , I, 263. 
2. Inge, POP, I, 81. 
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of the Christian creed which was looked upon by pagans as an 
undesirable sect of Judaism, and by the Jewish population as 
a formal heresy. Alexandria was more cosmopolitan tha n Rome. 
In this city Judaism took on a Hellenistic influence throug h 
the allegorizing interpretations of Phi lo. Pythagoreanism 
emerg ed from its esoterica and took formal shape in the 
Neopythagorean beliefs which were to exert so much influence 
upon the neoplatonizing of Plotinus. Christianity itself 
became platonized in larg e measure through the back6round and 
intellectual industry of Clement and Ori g en. The later 
Platonism was to find it self pushed forcibly in the direction 
of Plotinian thinking by the mystical impact of Neopythag oreanism. 
\ 
The center of this activity was Alexandria. The reverberations 
of the philosophical conflicts and coalescences which had their 
roots in Alexandria were felt throu.::';hout the ancient -vvorld. 
The new influences which permeated the Classical world 
in the First and Second centuries of our era were largely 
rel i s i ous in their practical influence. The a g e was weary of 
civilized life and t he Classical revival which occured in Arts 
and le·tters in the Second century was but a superficial, 
1/ 
atavistic intransiency which somru degenerated into nothingness. 
The s pirit of the age longed for a positive, unshakeable 
happiness which was not provided by the ethical remains of 
classical Hellenism. Dread was the source of a g reat yearning 
for absolute knmvledge and certain happiness in the face of a 
general cultural decay. To this condition the syncreti z ing 
1. Eucken, PHL, 95-96. 
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religions and philosophies spoke with an ever growing voice. 
In the First and Second centuries philosophy was brought into 
harmony with the deep religious hunger which was characteristic 
of an era in which all revered cultural forms were fast going 
under. Out of a clear line of philosophical history, a line 
which had been eclecticized in its journey from Classical Greece, 
the contemporary philosophers received one half of their sub-
stance. From the religions of the East, from the necessity to 
cope with a world in which irrational evil was an everyday 
encounter, and from a thorough syncretization of differing 
doctrines, the thinkers of the era received the other half of 
their impetus. The minds of men at this time were anxious to 
deal vri th both their history and their contemporaneousness, 
and the rise of N·eoplatonism was the upshot. 
1. Neopythac;oreanism 
As a formal school of philosophy the old Pythagorean 
school died in the Fourth Century B.c. That the teachings of 
the Pythagoreans were influential in the formulation of Plato's 
thought is apparent in the dialogues, Phaedo and Timaeus. ll 
The Platonic conception of the tension of positive and negative 
poles, and the tendency to look upon the Ideas as objectively 
existent Pythagorean Numbers, are two instances of the influence 
of the Pythagoreans upon Plato. It is, therefore, not wholly 
correct to say that Pythagoreanism was unknown as a forraal 
discipline. It was extant in the doctrines of Plato himself. 
But from the Fourth century B.C. until the First century B.C. 
l. Kullman, Art. -IT950f:" 
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the Pythagorean school \'!as preserved only in an oral form in 
a religious esotericism. Neopythagoreanism was reborn in 
11 
the First century B.C. In an age which was beginning to 
mistrust man's capacity to cope with the universe and his own 
life, the fuel for a search beyond natural knm•Iledge to a 
su~Jposed higher authority needs but a spark to strike it into 
flame. The birth of Neopythagoreanism is but one of the sparks 
that ignited the Alexandrian a ge. (The Greek thought which 
abounded in ' this age received such a spark from several other 
sources, that is, Judaism and other Oriental religions, each 
of which will be dealt vvith in this thesis.) The chief 
characteristic of Neopyt hagoreanism is found in its accent 
upon a mystical relis ion, a dualism of body and soul, a dark 
int uition of God. The old Pytha6orean Number Mysticism, it 
is interesting to note, gave several thinkers of this age the 
basis for the development of a doctrine of a triadic God-
Y Structure (excluding the latent potentiality of this doctrine 
in the Platonic Timaeus). 
The first Neopythagorean, whose name is known, is one P. 
Ni gidius Figulus (D. 45 B.C), and the second is S. P . Vetinius. 
In the second half of the First century A.D., Moderates of 
ll 
Gades and Apollonius of Tyana, flourished. Under t he Emperor 
Hadrian, Nichomachus wrote a history of Pythagorean doctrine 
of which a part is extant. Numenius, the philosopher whose 
thinking so closely anticipates that of Plotinus himself, is 
an excell ent example of the pythagoreanization rlhich Platonic 
1. c0p1eston~~-Aof~ I, 446 •· 
2. ~'lhittaker, .. NP, 37. 
3. Zeller, GP, 307. 
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thinkers were undergoing. Nurnenius is a thorou:?:; hly 
pythagoreanized Platonist. 
The Neopythagoreans were active in all branches of 
philosophy, even Logic and Physics. During the First and 
Second centuries A.D., the Neopythagoreans evolved conclusions 
which are obviously precursors of Plot,iniah principles. The 
Neopythagorean movement was a systematic attempt to coalesce 
the Platonic Ideas and conception of the Good, with the 
Aristotelian Forms and the monism of the Stoa, spiritually 
11 
understood. The Pythagorean tradition \vas kept alive in 
that the Neopythagoreans maintained number-symbolism and a 
thorough-going asceticism which surpassed in rigor the de-
votees of the Stoa. The Platonic Ideas were equated with 
the Pythagorean Numbers and were placed firmly within the 
mind of God. One phase of Neopythagoreanism differed on 
this point and, follm'ling the Timaens of Plato, made the 
:N umbers the Forms after which all things were fashioned. 
Another basic dogma of the Neopythagorean school was 
the postulation of the infinite Ivlonad and the Indefinite 
Dyad. The I··1onad is an anticipation of the Plotinian One in 
that it is the root of all good, all perfection and all 
impeturbable being. The Indefinite Dyad is a universal 
principle of evil which is responsible for all being that is 
material, perishable and imperfect. This metaphysical dualism 
clearly calls for a principle of mediation between the divinity 
and the world. This principle has its ori~in in the Platonic 
Demi-urge and vvas influenced by the Jewish-Alexandrian vi e·w of 
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1.1 
God's interjection into human history. The inf luence of 
Ori ental dualisms which rendered God ab s olutely pure also 
play ed a role in the development of this concept,. It was 
necessary to separate God from the Indefinite Dyad in order 
to preserve His purity from the stain of evil which l urks 
in material being. Therefore, the mediational God , the Demi-
urge, is go od because of its participat i on in 'the One and 
l i teral ly does God's dist asteful work for Him by forming matter 
on the pattern of archetypal Ideas. This formulation i s the 
world. This doctrine is best formulated by Numenius, and will 
be met in a later secti on of this chapter. 
To the populous body of gods and demons which f louri shed 
in Al exandrian society, the Neopythagoreans brought a monotheism 
whi ch i s spiritually triadic. The Neopythagoreans welcomed the 
demonology of the ag e and used this hierarchy of intermediary 
. y 
being to bridge the gulf betwe en God and the world. The 
cosmological dualism of the Pythagoreans was correlated mth 
an anthropological dualism ~mich saw the Platonic conception 
of the Soul fused with Aristotle's concept of the Nous. The 
e ve r corning of the senses is the goal of the moral and religious 
life and this task is faci l itated with the help-of the mediating 
demons who find expression in holy men, such as Pythagoras and 
Apollonius~ Poseidonius' concept of the ultimate opposi t i on 
of metaphysical good and evil is joined with eclectic Platonism 
in order to fit a ny pos s i ble polytheistic structure into a 
monotheistic mold. Neopythagoreanism stands as the first formal 
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system of philosophy which grounded real authority for r eal 
ll 
~ 
knowledge in the principle of divine revelation. 
Incorporated under the aegis of Divinity were the systems of 
divinations which provided the me chanistic St oics with their 
concept of knowledge. 
The Hermetic literature and the Chaldaic OracleP stand in 
2/ 
close connection with the doctrines of Neopythagoreanisrn . 
The Hermetic literature bears a distinct relation to the 
philosophy of Poseidonius and is fundamentally concerned w~th 
the salvation of the individual human soul through direct 
knowledge of God. This concern for knowledge of God manifested 
itself also in the later Gnostics, vvho derived their name from 
a very special use of the concept of Gnosis. (Gnostics is a 
modern word.) This concept of knowledge is rather more concerned 
with participation in God than in objective knowledge of Him. 
This do ctrine, too, is directly antecedent to Plotinus and 
establishes a relationship between Poseidonius and Plotinian 
concepts. The Chaldaic Oracles is a poem \vhich fuses religious 
elements of Orphic and Pythagor ean doctrines, Platonism and 
Poseidonius' tendency toward a spiritual monism. 
Apoililonius of Tyana is an intere sting f igure about whom 
a body of miraculous stories was accumulated by Philostratus , 
(c. 200 A.D.}. Apollonius was the voice of extreme Orphic 
and Pythagorean religiousness and he developed a cult of 
followers who looked upon him as a miracle-working savior who 
was superior in dignity to the Christians' r~Iessiah. Apollonius 
is not important in himself in so far as the purpose of this 
thesis is concerned, but the cultural conditions which could 
1. Windelband, AP, 346. 
2. Copleston, HOP, I, 448-449. 
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foster such a thinker are important. This was an age of 
longing and such a voice as Apollonius' did not go unheard. 
It is clear, then, that Neopythagoreanism was widely 
eclectic and was a definite step toward Neoplatonism. The 
postulation of God as the One, v·Jhose purity is maintained 
through the ap plication of His power by use of an intermediary; 
the tendency to look upon matter as evil; the great e mphasis 
laid upon human immortality; and the placing of the Ideas, 
tentatively at least, in the mind of God, are all ideas whi ch 
find further and more complete expression in the philosophy of 
Plotinus. It is impossible wholly to separate Neopythagoreanism 
from the Platonism which was evolving towards Plotinus at this 
time. Neopythagoreanism influenced to a great extent this 
Platonism and it will be remarked during the course of further 
considerations. 
The Neopythagorean movement was a,lso an attempt to 
intellectualize and moraliz e Orphic and Pythagorean religious 
traditions. That this attempt was eclectic is apparent in 
that the syncretization of this religious tradition with 
appropriate Platonic, Aristotelian, J ewi sh and Stoi c creeds 
provided the basis for this intellectualization. The importance 
of the attempt is singular in t hat it souGht to meet the 
challenge presented by the demands of the age in which it 
flourished and went on to help mold doctrines which v1 ere to 
solidify shortly in the Plotinian system. 
2. Pythagorean or ~dddle Platonism 
The advent of Antiochus of As calon has been seen as the 
turning point of the Academy away from skepticism to belief 
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in the attainability of truth. This occurred circa 79 n.C., 
and Antiochus taught adherents of the Academy a credo which 
was based upon the great thinker who had founded the school. ll 
Equally significant in the development of Platonism through 
the first centuries of the Christian era is the philosophy of 
Philo of Alexandria, and his platonized Judaism. After the 
middle of the First century A.D., the adherents of Platonism 
grew in number and importance in the evolution of philosophy 
to ward Neoplatonism. Plutarch (ne 48 A.D.), and Dion 
Chr ysostom belong among the earlies·t Pythagorean, or neo-
platonizing Platonists. A little later, throughout the 
Second Christian century, the names of Faverinus, Nigrinus, 
Gel us, Atti cus, I'-'iaxim of Tyre, and Galen appear in the 
widening flow of Platonism. In the middle of the Second century, 
Albinus appears as one of the most important immediate pre-
decessors of Plotinus, together with Apuleius. The doctrines 
v1hich began to emerge in Albinus take a more definite form in 
the philosophy of Numenius and the teaching of Ammonius Saccas, y 
under whom Plotinus sat for eleven years in Alexandria. The 
Platonism of this period began with a distinct similarity to 
the Stoic teaching with respect to virtue as the key to 
happiness, the brotherhO'od of man and cosmopoli t.ani sm, and 
physical speculation. At this point Platonism de-parted from 
Stoicism and sharply criticized the latter for its lack of 
v 
religious and spiritual awareness . Platonism began to 
project the in~anence of God into a paradox- ridden transcendence. 
1. Bi gg , NEO, 46. 
2 . Bigg, NEO, 47. 
3. Bigg, NEO, 48. 
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Atticus denounced the Deism of the Peripatetic school as the 
basis for this latter school's commonplace morality and 
impersonal divinity. Atticus is convinced that the Deism 
of Aristotle results in the impossibility of a relationship 
with the Divinity, and he shudders at the Peripatetics' lack 
of concern with immortal i ty. 'l'he Deism of the Peripatetics 
was devoid of grace, and the easy pantheism of contemporary 
religions was lacking in rightousness. The Second century 
A. D. is an age which needed both grace and righteousness ~n 
its spiritual craving. The spread of Platonism is partly a 
result of this hunger of the soul, and is partly a continuation 
of the eclectic movement of philosophy toward its culmination 
in Plotinian Neoplatonism. 
The thinkers of a Plat onic persuasion concern t hemselves 
with discussion of but One God, but as Bi gg points out , the 
concept of One God was meant to indicate only that the One 
God has a multiplicity of name s, and each religi ous tradit i on 
11 
is speaking the same truth in a different language. This 
mixture of mythology provid es an arbor upon ·which the vine of 
Plat onistic speculation is drap ed with a rich and provocative 
result . 
The religion of the Romans was largely inadey_uate for 
its a ge in that its chief ap peal lay in the realm of convenient 
morali ·ty and domestic tranquility, ordained by a conf using 
number of semi-dieties. Stoicism in this period was but the 
philosophical expression of the inadequacy of the Roman religion, 
and as such was overcome by the advocat es of Platonic and 
1. ~igg , NEO, ~2-53~ 
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Pytha,:;orean religious enthusiasm., aesthetic vitality and 
philosophical dexterity. The Platonic thinkers of this 
era contributed in part to the resurgence of Cl assicism in 
the Second century A.D., a r esur gence which could not change 
the course of decaying culture. Too, the championing of the 
old Hel lenism by the new Platonist s resulted in an at t empt to 
bring philosophy into line with th~ reliJious longing of the 
I 
period. It is at this point that Platonism and Pythagoreanism 
coales ce and evolve, through the thinkers mentioned above, a 
growing body of thought which is the direct antecedent of 
N eoplatonism. 
~'Jhile Plutarch is not a thinker of the first rank, he is 
an a ccompli shed man of letters, who provides for his t ory an 
understanding of the religious and metaphysical eclecticism 
which was overtaking the body of Platonic thinking . P~ut arch 
illustrates a purer concept of God than his predecessors and 
followed the trend of his era by placing God far above the world 
1J 
in a position to avoid contact with evil. 1'~~latter for Plutarch 
vias neutral and yet served as the vehicle for evil through the 
activity of the World Soul, which is the cause of all evil. 
Plutarch reflected a Pythagorean influence in his construction 
of the hierarchy of intermediary beings who may be called by 
any name and who serve to preserve the efficaciousness of the 
Deity in a world in which the Deity cannot actually parti cipate 
because of the evil contai ned therein. 
Plutarch maintained a dualism of the body and soul plus 
2/ 
a duali sm of the soul itself. The soul is divided into two 
1. Copl e ston; HOP , I~---452-453. 
2. Copleston, HOP, I, 453. 
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parts, the Psyche and the Nous. The Nous is subject to the 
passions of the body, while the Psyche is the element in man 
which is immortal and which ought to rule a man's life so 
that he may attain to the happiness that the after-life 
affords those who have sought the truth. Plutarch retained a 
creation of the world in time, because of the necessity to 
maintain God's priority with respect to the world. Plutarch 
is not ascetic in the Pythagorean sense but is rather anxious 
to promote a golden mean between excess and deficiency. This 
latter smacks of Epicurean and Peripatetic ethics. Religion 
remained as the crown of life for Plutarch . In Plutarch there 
is sometimes a tendency to reveal a Pythagorean infl-uence in 
an i dent ifi cation of God with the ab solute One, a clear step 
toward Neoplatonism. While Plutarch advanced no doctrine of 
ecstacy, as do Philo and Plotinus, and is not clearly a mystic, 
his thought can be seen as a decisive a ccumulation of fuel 
which Platonism v;as gathering for the combustion of Plotinus' 
system. 
Plutarch was responsible for a conservative revolution 
in the history of Platonistic thinking which preserved the 
anthropomorphic gods of polytheism in a structure which was 
capped by the concept of the divinity as the One. This notion 
emerged in clearer form in Plotinus as the ultimate principle 
of the universe. 
Dion Chrys estem is a minor thinker who typifies the 
ecl e ctic tendency of Platonism, and who is singular in that he 
1/ 
elevated social philosophy to the r eal m of met aphysics. Dion 
1. Bigg, NE07-~ 
- 37 -
spent his life wandering and vlriting about his wanderings. 
He possessed a sensitive social consciousness and illustrates 
the Platonists' conception of God and the realm of s piritual 
beings between man and God. 
'l'he activity of Celsus (c. 178 A.D.), is chiefly known 
as an attack upon Christianity. Celsus was not a great thinker 
but he was indefatigable in his denunciation of Christianity. 
He possessed a wide knowledge of the Jewish scriptures. He 
was accuainted with the Gnostics and knew the four Gospels 
'" 11 
extensively. Celsus epitomi zed the Hellenistic rejection of 
Christianity on aesthetic and moral grounds. Such a non-
aesthetic figure as Christ is seen by Celsus as repugnant to 
the thinking individual. Celsus cannot grasp the Christian view 
that the Divinity sent a Messiah to men who are sinners. As 
any Hellenistic thinker knows, only the man without evil or 
sin is deserving of God's special attention. In matters of 
doctrine, Celsus held that evil is the result of the resistance 
of matter to Divine thought . He looked upon God as a cause 
whose work is finished and who is, at most, passive in the 
phenomenal world. This is in sharp contrast to the early 
Christian doctrine of the evolution of God through the body 
of Christ and the active participation of God in history. 
Celsus provided an excellent argument against the Chri stian 
do e;i:V\ of t he resur r ection of the body, a tenet which pr actical 
Christianity promulgated widely~ 
In the middle of the Second century A.D., Platonists were 
greatly concerned with the ret ention of a pure Platonism. In 
1. Bi gg , NEO , 101. 
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s pite of this concern, Platonism \'las grm'ling evermore 
eclectic and this trend is clearly illustrated in the 
thinking of Maximus of Tyre , Apuleis, Albinus and Numenius. 
Albinus is a significant thinker who conceived of God as the 
1.1 
one unmoved cause . God operates through the Nous which is 
composed of subsidi ary gods much in the same way as in 
Plutarch. Albinus projected the Platonic Ideas into t he 
mind of God and Aristotle's Eidolon are copies of these 
I deas. This fusion of Plato and Aristotle is anot her impor-
tant step on the road to Neoplatonism. Albinus pr esents a 
rich mixture of Platonic, Peripatetic and Stoic persuasions. 
Calvisius Taurus, a student of Plutarch , (c. 100 A. D.), 
denied the ori ~in of the world in time, thus introducing an 
2/ 
eclectic element of importance into the bo dy of Platonism. 
The t hought of 1vlaximus of Tyre is a light and rather 
superficial blend of Plat onism and an eclecticism similar to 
ll 
that of Plutarch. Iviaximus held that all religions, no 
matter how unlear ned, encompassed the same truths which 
Platonistic philosophers teach under a different name . There 
is much demonry in Maximus' thought , a not surprising condition 
in the light of the popularity of the view of the t wo ultimate 
forces of good and evil in eternal opposition. The angels of 
paganism vvere employed in Maximus to bridge the chasm bet\v·een 
the purity of God and the finitude of the world. 
Apuleius is another Platonist in t he same vein who, unlike 
Maximus of Tyre, was better known for his bibulousness than for 
1. 
2. 
3. 
Copleston, HOP 1 I, 455. ~el ler, GP , 20cs. 
Inge , POP , I, 92. 
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1.1 
his relisious teaching. Apuleius held to the transcendent, 
ineffable concept of God. His religion, however, is largely 
made up of good or white magic and divination. From the 
dualistic interpretation of t he Platonic Timaeus., Apuleius 
proceeds to the currently popular belief in a triadic deity 
which is similar in spirit to that of Plutarch. 
The thought of Justin r'1artyr and of Numenius represents 
a higher expression of the movement of Platonism in this 
period. Justin Martyr must be considered as an Apologist. 
Numenius, however, is i:,rholly a Platonistic thinker, albeit 
a pythagoreanized one, whose system is v!Orthy here of a 
rather more detailed examination. 
In the development in this period, up to the end of the 
Second century .D., of Platonic doctrines, the emergence of 
the Jeoplatonic concept of the Trinity is of supreme importance. 
The doctrine of the deity underwent a singular change at the y 
hands of thinkers like Numenius . .Nurnenius may be seen as 
a very important step of development on the historical road 
to Plotinian Neoplatonism , for he epitomizes and systematizes 
mos t adequately the Pythagorean and Neoplatonic tendencies 
of the Platonists of this period. Together with this 
significant change in the doctrine of God, there occurs at 
this time a definite shift in the location of the Platonic 
Ideas and the mind of God , and from this identification a 
knowledge of the doctrines of Philo must be accorded such 
thinkers as Albinus and Numenius. In Plato's Timaeus , the 
1. Zeller, GP, 297. 
2. Bigg, NEO, 119. 
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Ideas are separated from God and comprise the eternal pattern 
to which He looks in his formulation of the world through 
the Demi-urge. Such a view, it would seem, leaves God without y 
any Ideas which He may call his own. This separation stems from 
Plato's sincere detestation of sensationalism. But by placing 
the Ideas outside of the mind of God , Plato has in a certain 
sense merely elevated sensationalism to a higher, spiritual 
level. The notion of the independence of the Ideas l urks 
always in Plutarch's thought even though Plutarch credits y 
nsomett thinkers with placing the Ideas in Intelligence. 
~vi th the advent of Albinus and Numenius , the leading exponents 
of Platonism, however , there is a distinct shift in this 
teaching and Albinus formally proclaimed that the Ideas are 
God's thoughts . This conclusion is even more explicit in 
Numenius, for Numenius was a thinker of wider perception and 
broader scope . (It is interesting to note, however, that 
Porphyry maintained the independence of the Ideas when he 
was first a student of Plotinus. Plotinus persuaded him to 
depart from this position.) Numenius, then, holds that God 
thinks his own thoughts; the world is a copy of the divine 
Mind. Thus, it is clear that Aristotl~'s concept of God 
thinking himself is incorporated in this eclectic Platonism. 
~ umenius first formulated the systematic presentat i on of 
God as a coherent trinity in Hellenistic thought. The second 
God or Demi-urge subsumes within its structure all of the 
myriad inferior gods to whom Numenius' predecessors had 
1. Bi gg, NEO, 121. 
2. Copleston, HOP, I, 452. 
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ascribed the function of creation and formulation of the 
world . This second god has pronounced Philonic attributes . 
Perhaps this Logo~-function of the second god was borrowed 
from the Gnostic sects of the time. But \-vherever the notion 
came from it marks a vest improvement in the clarity of the 
doctrine of God. The Supreme Being is logically exalted, as 
well as emotionally, and is in contact only with the spiritual 
world. The third god is the created world which depends upon 
the Demi-urge for its existence. The Demi-urge ha s a dual nature 
for it participates in both the created world and the \vorld of 
apparency. In the individual human soul there is a correlative 
duality in which both good and evil principle s are active. 
The individual human soul is immortal and is destined for 
reincarnation . Paradoxically, however, Numenius held to the 
belief that g ood souls will find their home in God upon death, 
while evil souls \vill find their hpme in the evil World-Soul. 
This "like unto liken notion is ren..rl.niscent of Predestination. 
Numenius appealed for support of his doctrines to 
Iviagians, Egyptians, Brahmins, Pythagoreans, and 1·-1oses, as 
well as Plato. He even refers to Plato as an At t ic r~~Ioses. He 
employed Philonic viev-1s and used certain doctrines of the early 
Christian Gnostics . He taught that knowledge of God , spiritually 
understood, is the sole means of salvation of the individual 
soule While it is the task of Plotinus to give final form to 
the conception of the Triadic Divinity, Numenius represents a 
great stride toward this fulfillment. Finally , it is noted that 
Numenius' doctrines were, superficially at least, so closely 
allied to the later tenets of Plotinian thought , that Plotinus 
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was charged with the theft of lrumenius' teachings. 'l'his 
charge has no basis in fact and Ame lius was commis sioned 
to \trite a refutation of this charge during Plotinus' career 
11 
at Rome. 
It is of utmost importance to note that the seeds of the 
Plotinian doctrine of the Triadic Divinity are found latent 
in Plato 's Timaeu~ it self. Numenius was obviously affected 
by the Pythagorean reverence for the mystical Trinity. but, 
Plato, too, was distinctly swayed by the teachings of the old 
Pythagoreans, perhaps even Pythagoras himself. Plotinus, 
while demonstrating an awareness of Numenius' doctrines, and 
a knowledge of Neopythagorean traditions and generalizations, 
still does not give evidence of any influence which may not be y 
traced, however indirectly, back to Plato. 
The imrnediate precursor of Plotinus was Amrnonius Cassas 
of .1.lexandria. Nothing is known with any certainty of 
Ammonius ' teachings except as it may be traced in the later 
developments of his students. Among these students were 
Plotinus himself, the Christian Origen, an Hellenistic 
11 
philosopher named Origen and Longinus. Ammonius is assured 
a gr eat place in history simply because Plotinus, when as a 
young man he became dismayed with all available teachers, 
J:tl 
turned to Ammonius as, "The man I have been looking for.'' 
It is said of Ammonius that he sought to reconcile the teach-
ings of Plato and -ristotle, but this is not known to be certain. 
It is by no means safe to assume that Plotinus ' teachings were 
1. Zeller, GP, 314. 
2. Bigg, NEO, 125. 
3. \Tindel band, HAP, 367. 
4. Inge, POP , I, 115. 
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first expostulated by Ammonius, for Longinus, Plotinus' 
fel l ow-student under Ammonius, sha rply disagreed wi th 
Plotinus on many points of doctrine, particularly in that 
he opposed Plotinus' placin6 of the divine Ideas in the 
mind of God. It is doubtless that .A.mmonius lives in the 
philosophy of Plotinus. To what extent this is true, it 
is impossible to determine and is a pointless area of 
speculation. It is more than enought to know that Plotinus 
remained with him for eleven years, surely a singular tribute 
to a man who must have been a remarkable teacher. 
3. Jewish-Hellenistic Philosophy 
The origin .and growth of the Jewish-Hellenistic Philosophy 
is a long and rich historical story vrhich demands a much more 
thorough ex~nination than is possible \rithin the scope of 
this thesis. For the problem of this thesis it \!~Jill suff ice 
to note briefly the ori5in of the Philosophy and to ex~ine 
cursorily its cro~~ing achievement, the thought of Philo 
Judaeus. Such a pursuit will reveal basic similarities to 
t he philosophy of Plotinus which are based, in part at least , 
up on historical movements of thought V'lhich are common to 
Plotinian Neoplatonism and to the philosophy of Philo. The 
philosophy of Philo is, perhaps, more than any other system 
of the Neoplatonic era, a blend of ideas which draws upon 
several sources in several different cultures. The eclectic 
flavor which characterized all thinkers of the Early Christian 
Era is nowhere more notable than in Philo. 
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i. Philo's Rredec~. The background to the 
emergence of Philo · lies darkly shrouded in the distant haze 
of history. Out of this obscurity it is possible, however, 
to ascertain an insight into the growth of the Jewish-
Hellenistic Philosophy by observing the arrival of large 
numbers of Jewish emigrants to Alexandria in the last two 
centuries B.C., and by noting the flourishing in Pru.estine 
of groups of religious deviationists who , two centuries 
before Christ, were already beginning to show a Hellenistic 
1/ 
tendency. Out of these two historical phenomena it is 
possible to construct a rous h ideological history of the 
early hellenizing of Jewish thought. 
It is not a startling affair, this hellenization of 
the Jewish tradition, in spite of the renowned Jevfish 
t endency to shun polytheisms and the instrusion of foreign 
cultures on harmonious Jewish law. This is especially true 
of Jewish thinkers in Alexandria, the cult 1rral cent er of the 
era. To lexandria many Jews progressed, adding copiously 
to the cosmopolitan quality of that city with its. many strains 
of peoples from the East and ~'lest. Here in lexandria the 
Jewish emigrants were confronted with all of the diverse 
religious forms and abuses of the period. These they shirked. 
But to the teachers and thinker-s of a more intellectually 
respectable breed they gave a ready attention. Chief among 
this group \'rere the re-awakening Pythagoreans and the orthodox 
Platonists who were busily influencing each other while vying 
in benevolent rivalry for intellectual converts. Their 
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teachings were not altogether unattractive to the Jewish ear. 
These t wo historical communit i es were teaching the validity 
of r evelation and prophecy, the ultimate purity of the One 
God, the reality of evil in the world, a hierarchy of 
subordinate Be ings or Angels and the benevolence of divine 
11 
wisdom . These ideas provided a definite point of contact 
for the Jew and the Greek. Jewish thinkers were significantly 
pleased with the possibility of providing their ancient creeds 
with the philosophical justification of the world of Greece. 
This relationship had a reciprocal phase, as well , in that the 
decline of the Golden Age in Gre ece and the rapidly advancing 
decay of civilization turned the minds of many Greek thinkers 
toward the religions of the Orient in a quest for certain y 
knowl edge. The Jewish religi on was not in the least ignored 
by s uch a general movement, and it went on to exert a wide 
influence in many important thinkers. 
In the year 167 B.C., Antiochus Epiphanes' attempt to 
force the Jewish population of Palestine into a Hellenistic 
mould was met by a surprising s ympathy on the behalf of at 
least one large group in Jewry. This group was the Essene 
movement \'Jh ich ha d survived for unknown centuries as a state 
within a state in Palestine. The Essenes \'/ere a rigidl y ascetic 
ll people who lived a communal life on a large collective farm . 
The Essenes comprised a remarkably well-educated unit in the 
Palestine of t his period and survived for many centuries as an 
histori cal body. It is safe to say that t he Essenes provided 
1. Zeller, GP, 3lb. 
2 . Drummond, PHI, I, 6-7. 
3. Zeller, GP, 316-318. 
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the most fertile ground for the historical development of 
the dualistic speculation of the Neopythagorean and Platonistic 
ideas which were to sweep the IIIJ'orld in the first centuries 
after Christ. Je~~sh receptivity to these dualisms is most 
adequately typified by the Essenes and this group stands as 
an amazing proof of the contagion of ideas. Long before the 
formal out growth of Neopytha.:~orean tendencies in Greek centers 
of the world, these same ideas had rooted themselves firmly 
in a group whose major cultt~al allegiance was jealous of 
it s elf in the extreme . The i'ssenes vvere Jews of the highest 
literate rank and reflect a practical and theoretical 
assimilation of original .Orphic-Pythagorean legends which 
came to them in an unknown way at an unknown time, After 
the formation of the formal Neopythagorean philosophy the 
Essenes developed collat erally with this formulation and 
1/ 
adopted many of the new formal doctrines. Like so many 
self-sufficient social and intel l ectual groups in history the 
Essenes were a soundly secretive, ritualistic people who give 
the ancient Jewish Law a most modern int erpretation. The fact 
that the Essen~ as a ~roup remained above the civil strife 
which marked the centuries just before Christ in Jewry accounts 
in large measure for the development of this body toward a 
syncretization of Jewish and Hellenistic ideas. 
The movement of large groups of Jewish peoples to 
Alexandria was accompanied over the years by a remarkable 
hellenization of Je·wi sh thought i n the tvw centuries before 
Christ. There began to appear in Alexandria Jewish thinkers 
1. Zeller, GP .. 317. 
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who , in their capacity to interpret the Scriptures alleg orically 
a nd in t heir sensitivity to a.ttractive Greek ideas , began to 
11 
pave the way for Philo. The first known Jewish thinker of 
this stripe is one Aristobulus , who flourished c. 150 .1:3 . C. 
Ari8tobu.lus is typical of t his period in that he did not doubt 
that Plato and Pythagorus had availed themselves extensively 
2/ 
of the knowledge and revelation contained in the Old Testament. 
Aristobulus, through the free sway of allegorical interpretation, 
at tempt ed to divest the Old Testament of its appa rent anthro-
pomorphism and thus make that body of wisdom a more philosoph-
ically adequate entity in the eyes of his sophisticated 
Pl a tonic and Neopythagorean colleagues. Aristobulus can be 
seen as a typicill Jewish thinker of his era who did not yet 
undertake to sys tematiz e and unify the Jewish and Greek 
traditions. 
The first formal attempt to develope a s ystematic 
philosophy and to unite the traditions of the Jews and the 
Greeks was an anonymously written Book of \hsdom. , which c a1ne 
21 
into being in the First century B.O. This Book was falsely 
a scribed to Solomon and is obviously a colle ction of the i deas 
which flourished in the minds of Jewish thinkers who were 
r ap idly becoming hellenized. Doctrinally, it asserts the pre-
existence of the soul and its inf inite survival. In its dogma 
of the imperturbability of God and the assumption of the 
premundane matter, it is doctrinal l y close to the Essenes . 
That it is the immedi ate precursor of the age which gave rise 
1. Copleston, HOP, I, 457~ 
2. Zeller, GP, 319. 
3. Zeller, GP , 319. 
- 48 -
to Philo may be seen by the fact that the Philoni.c tenet 
of the formation of the Logos, as separate from God himself, 
first emerges in Jewish thought within its covers. 
Most of Philo's predecessors are an anonymous lot and 
can be understood only to have participated in the hellenization 
of the Jewish traditj_on which marked the century before Christ. 
Inherent in this century is a rapid drift toward allegory and 
the absorption of Greek ideas by the Jewish tradition so that 
that tradition could stand unashamed in an era of the coalescence 
and the belligerence of inter-cultural ideas. 
ii. 
11 
Philo Judaeus lived between 25 B.C. and 50 A.D . It 
is necessary to establish unequivocably that Philo was wholly 
a son of his ovm culture and his own reli ;: ious tradition. No 
matter how broad his interpretation of Jewish orthodoxy and 
the Scriptures he remained a Je~v in both religious and 
cultural categories. Philo used the broad, posi·tive inter-
pretive approach to the Scriptures and thus was able to 
introduce Platoni c elements into his theology while remaining 
Orthodox . Throu,~h the use of alle_sory, he taught that there 
are two levels of interpretation of the Scriptures; one for 
the mass and one for the thinker. 'rhis duplicity served the 
admirable function of provi ding Philo with eclecticizing 
possibilities and the retention of his status as an Orthodox 
J e w. 
Philo i s a very important figure in the history of 
philosophy, particularly in the development of ideas in the 
period vvhich culminated in the philosophy of Plotinus. Included 
1. Windelband, HAP, - 345. 
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within the scope of the very system which he constructed was 
a wide rang e of J ev-d sh an d Greek ideas. \V"hi l e Philo looked 
upon the J ewish tradi tion as the purest revelation of God's 
truth, he saw truth in Gre ek philosophical traditions whi ch 
was only sli ghtly less pure. In both strains the re is one 
truth. By an elastic use of allegory, Phi l o concluded that the 
Scriptur es contained a higher statement of the same truth than 
is obtainable in the doctrines of Plato and the Pyth agoreans, 
v 
Parmenides and Empedocl es , ~eno and Cleanthes . Through an 
extens ive kn owledge of all major Greek philosophical traditions 
and throuE;h the use of the Scriptures , correct ly interpreted , 
Ph i lo arrived at his system. VVhile Philo was cont emporary with 
Christ , and w·hile there are coincidental similarities in their 
teachings, the Jewish master of Alexandria was unmvare of the 
2/ 
person or persuasion s of Jesus_ 
The beginning and the end of Philo's system was his 
conception of God_ For Philo, God has no name and is incon-
ceivable. He has all Being, all Perfection, and is the 
ultimate Cause of all that exists. God may be described i n 
terms of absolute Povver and absolute Goodness, but of thes e 
2) 
categories Goodness describes him most adequately. Be cause 
of the utterly transcendent nature of God, a nature that is 
higher than the Idea of Good and Beauty, God is far above thought 
l±l 
and is approachable only through intuition and ecstasy~ Philo 
works out a system for the i mrnanence of God in the world whi ch 
1. Wolfson, -PHI, I, 115-138. 
2. Druamond, PHI, I, 12. 
3. \rolf son, )HI , II, 202. 
4 . Vlolfson, PHI, II, 87, 110. 
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is second only to Plotinus in clarity of construction. 11 
In the area of the individual's relation to God , ecstasy 
for Philo is basic. Philo is one of the first Western thinkers 
to conceive such a notion and to utilize it in a syst em wherein 
it affords the only apport unity for the individual to knm'f the y 
ineffable nature of God. The origin of his doctrine of 
ecstacy is seen by some histori~'1.s as an oriental incorporation. 
But this is not necessary to a man of Philo's genius , par-
ticularly whenit is remembered that Philo's fusion of Greek 
and Jewish ideas of God has pro jected God onto a plane which 
is v1holly unattainable by rationality or traditional knowledge. 
It was necessary for Philo to include within his system a way 
of approach to God , and his ima3inative genius was equal to the 
task. While Philo's use of the doctrine of e cstasy \vas a 
singular advancement in the history of systematic religion, 
and it must be assumed that Phi1o actually enjoyed this state 
himself upon occasions, it was left for Plotinus to utilize 
both this experience and the doctrine which grew out of this 
experience in the highest manner . 
The Phil onic view of God necessitated a further systematic 
innovation in the history of philosophy . God's trancendence 
was so complete that His efficacy as final Caus e was l eft in 
serious jeopardy unless a way could be found for Him to act in 
the V'rorld without sufferin · impairment of His Goodne ss or his 
Power. Philo' s cosmology handles this point very well, and it 
ll is here that the f amous conception of the Logos is the key. 
1 . Wolfson, PHI , I, 269. 
2. Wolfson, PHI, II , 83 . - . 
3. Wolfson, PHI, I , 226-234 . 
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The Logos i s God ' s first-born. It is inferior to God and is 
chief among many suprahuman spiritual beings . The effluences 
of God which permeat e the v-:mrld and are the actual conveyors 
of God's power and Goodness are controlled by God through the 
Lo gos . The Logos has two distinct functions, the f i rst of 
consists in providing a ~~ in wh ich the Ideal world sits, 
and the other of which governs a vast array of potenci es 
11 
wh ich create the world and all that is in it . This dual 
function of the Logos exerted a very strong influence on 
the Neopythagoreans in general, and upon Numenius in parti-
cular. For Philo, the Logos sub s umes all of t he power s and 
properti e s which are included in the Stoic Logos, a s typified 
by Foseidonius, and yet the Stoic t endency towar d mat er ialism y 
is completely transcended. Further, the Philonic Lo gos must 
be i mpersonal, for God is personal even in !:lis complete 
Otherness and the povvers which the Logos controls must not have 
thi s personality , else God would sustain corruption a t the 
hands of Hi s mm creation. I t i s at this point t hat the 
Philonic Log os differs radically from the Christian Logos , 
f or the Christian Logos finds no need to r emain impersonal. 
Because of the fact that Philo locates the Ideas in 
the Logos, exact location of the Ideas remains unclear . If 
the Logos i s an a spect of God, then t he Ideas are His thoughts. 
If it is independ ent of God then the Idea s are equally inde-
pendent. Since Philo s peaks of t h e Logos as God's first-born 
it would seem correct to assume that the Logos is an aspect of 
1. Wolfson, PHl , I, 229. 
2. Zeller, GP, 323. 
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11 God and that the Ideas are, therefore, in God's mind . But, 
the Logos has been deprived of God's personality and is in-
troduced into Philo's system to provide a one-way bridging of 
the e;ulf between God and the world, so that the Logos must be 
seen, at least in part, as separat e from God . The Ideas 
would, therefore , exist apart from the mind of God. Philo 
never settles this ~uestion. 
From the Platonic tradition Philo has adopted a sharp 
soul/body dualism. l'~'Ian must liberate himself from the evil 
that lies in the world of sense and aspire to virtue , not 
to passion . The ultimate trust lies in God, and only He can 
assure an inward pursuit of a purity of soul which is the sole 
basis for the attainment of ecstasy. To this end, Philo dis-
courage s public life and he furt her prescribes steps to be 
taken toward a fulfillment of man's inward journey. Philo 
preaches an emulation of God, an overcoming of passion for 
virtue, the attaining of conceptual knowledge and finally the y 
attainment of direct intuition of God. 
For Philo, matter is evil. The nature of the world can 
be explained in terms of the divine power which formed it only 
in a partial manner. Opposing the causal activity of God, 
2.1 
there is presupposed an inherence of evil in matter itself. 
Philo does not dwell upon this principle but it occupies a 
position of major importance in his system in that it is 
closely connected with his use of the Pythagorean tradition 
of the fall of souls and the battle \vhich souls must wage in 
1. Wolfson, PHI , I, 227. 
2. iolfson, PHI , II, 200- 224, 87. 
3. olfson, PHI , I, 273-274. 
- 53 -
this life in which evil abounds ( cf. Plato' s Phaedrus ). 
Philo conceived that God created the world out of a 
primordial chaos of matter. Where this matter came from 
is unknown. Through the mediate activity of the Logos, the 
world had its beginning , and it will have no end. The hope 
of the individual lies in the inward journey of the soul in 
this life and the attainment of that journey's c1uest in the 
imperi shable life that is death. The purpose of life for 
Philo underlies his entire system and can be seen as the 
dependence of all aspects of life upon the necessity of the 
individual to get home to God. But this ability is not a 
capacity of the individual soul, for it is God that gives 
potentiality to the soul, and as wisdom arises only from 
faith, so does the ultimate ability of the soul to find its 
home spring only from trust in God. 
Throughout the entire Philonic system there are most 
remarkable similarities to Plotinus. It is safe to assert 
that tne thought of Philo had a direct influence on Neo-
·1/ 
platonism in three very important cate6ories. Philo's 
conception of God 's utter transcendence; a transcendence which 
precluded the possibility of God participating directly in the 
world , is the most important of these influences. This doctrine 
is absolutely basic to Neoplatonism and Plotinus and occurine; 
several hundred years before the codification of such a view by 
systematic Neoplatonists, it has to be given a place as an 
important influence in the growth of the latter system. Of 
almost equal importance is the Philonic construction of 
- 54 -
intermediary beings, subsumed under the Logos which stems 
from the transcendence of God. It has been noted that Philo 
formulated the nature of God and His agents in a manner whi ch 
was surpassed only by Plotinus himself. To these two im-
portant similarities may be added the Philonic doctrine of 
e cst asy which occupies such an all-important place in 
Plotinus ' thought. Be caus e of these demonstrable similarities 
a nd because of the absorption of these Philonic doctrines by 
the growing systems of Neoplatonism, it is possible to assert 
11 
that Plotinus knew of Philo's t eachings. This is not to 
say that Plotinus knew Philo as an historical figure. It is 
y_uite possible that Plotinus had never heard of Philo , and 
bec~u se of this possibility many historians con clude that y 
Plotinus was unaware of Philo's thought. It must be pointed 
out, however, that Plotinus was enamoured chiefly of purely 
Hellenistic progenitors and never went out of his way to 
mentio n thinkers who were not overt Hellenists. Philo was a 
Jew, albeit a hellenized one, and many of his teachings were 
ab sorbed by Later Gnostic sects. Plotinus despised the 
Gnostic s . It is possible, therefore, that Plotinus either 
knevv of Philo's doctrines anonymously through the works of 
Numenius and Al binus, of wh ich 1.-mrks he was well aware, or 
Pl otinus knew of Philo's thought through the same sources and 
did not wish t o give verbal al legiance to the same thinker who 
was utilized by the Gnostics. In any event, it is imposs ible 
to conclude that Plotinus was total l y unaware of Philo's 
philosophy, if only because so much of Phi l o became a part of 
1. Kullmann, art. (1950), 133-134. 
2 . i:Jhittaker, NEO, 34-35. 
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the Neoplat onism which Plotinus brought into complete 
systematic fulfillment. No historian who deals with this 
matter denies the fact that Philo \'las known to the 
11 
Neoplat onists. The CJ.Uestion beg s for treatment and is 
usually passed over by a casual reference to the fact that 
Philo was known to "the Neoplatonists", but unknown to 
Plot inus. Such a statement is inadequate. 
4. Christian Platonism 
In the purity of its infancy, Christianity was largely 
indifferent to the scientific and philosophical teaching y 
afforded by the Hellenistic world . During the course of 
its early growth, ho~rever, it was compelled to take cogniz ance 
of philosophical ideas which flourished in the peoples to 
whom it spread. The contact with the ancient world, in which 
Hellenistic philosophy and the Koman politic dominated all 
literate and social phases of life, soon compelled the early 
Church to forsake a position of indiff erence to the vestiges 
of classical culture and to seek survival in this cultur e by 
competitive assimilation. The gradual socialization of the 
Gospel manifested a need for Christian thinkers to construct 
a theoretical basis for Christianity to fit the needs of 
ll 
Roman antiquity. 
The changes which were taking place in Christianity at 
this time expressed themselves in several diff erent forms. 
The Apologists are the earliest of the Church fathers who were 
anxious to justify their creed to a sophisticated world . The 
1 . Zeller7 GP, 32b. ---
2. Windelband, HAP , 350. 
3. · ~ndelband, HAP, 350. 
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Gnostics were a largely amorphous group who imported into 
their Christianity so much of the Hellenistic world that 
they soon were denounced by the Church and spent their 
religious energy in a fantastic eclecticism of Pagan and 
Christian ideas. 1'he Catechetical School at Alexandria 
consis t s chiefly in the thought of Clement and Origen and 
was the expression of the first great systematic thinking 
which Christianity produced. 
The concept of the Logos appears in St. John and is 
illustrative of the very early effect of Platonism on 
Christ iani·ty. 'v'lhile the Christian view of the Logos is 
rather different from t hat of the purely Platonistic t hinkers , 
this doctrine is still a Platonic one . The Logos in St . 
John fulfills the same function as the Plotinian creative 
(cf. 1-24). 11 intel ligence St. J ohn I, In addition it is 
t ogether likely that the Epistle to the Hebrews denotes a 
Philonic strain. St. Paul has been seen as the author of 
all 
Ghri stian doctrines in vrhi ch his acquaintance with Philo and 
other Platonistic thinkers molds his language and his y 
thinking (cf. Hebrews I and XI ) . 
It may be taken as a general premise that the early 
thinkers of the Church, the Apologists, the Gnostics, the 
Catechists, all of the Patri stics, used in their theorizing 
of the Christian dogma philosophical ideas which were largely 
N eo plat oni stic in nature. When the Church deviated from its 
original indifference to philosophy, it did so in the form of 
1. Bigg' NE0~45. 
2 . Bigg, NEO, 145-146. 
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the thinking which occupied the minds of the Pagan thinkers 
to vvhom Christianity \vas becoming justified. It may further 
be asserted that Christianity entered the field of religious 
and philosophical c ontroversy at a time when victory in this 
struggle belonged to that persuasion which absorbed most 
11 
completely the culture of antiquity. The theoretical 
justj_fication of Christianity Ha s undertaken by early 
Christian thinkers to facilitate both the construction of a 
theoretical systern and the contagion of the Christian dogma. 
This attempt met with singular success in the formal 
. chri stianizing of the entire ancient world several centuries 
later. In the realm of doctrine alone this triumph was 
a chieved largely through the syncretizing of the Christian 
do gma with Neoplatonistic ideas. 
i. The l~l?ologist$. '.i.'he most important of the n.pologists 
are Justin £4artyr and Athenagorus, and the Roman Hinucius 
t'elix- and, much later, Lactantius. 'l'ertullian, the foe of 
Re ason, and Irenaeus are also included in this group. These 
men achieved their significance throu,gh the expedience of the 
2:.1 
use of Greek and Roman philosophy. In order to vindicate 
Christianity in a philosophical system the Christian Apologists 
had to have a wide knowledge of Pagan philosophy. In spite 
of their insistence upon the purity of the doctrines of the 
Church and in spite of the radical nature of the teachings of 
the new faith, the Apologists could not help but hellenize 
their beliefs in their very systematic expression of them. 
1. Windelband, HAP, 351. 
2. Windel band, HAP, 3 52. 
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Flavius Justin Iviartyr, a man of Greek ori t?:; in and culture , 
was the first master of the Hellenistic philosophy to 
theoretically conclude that Christianity alone ~-.ras the true 17 
philos ophy.- Justin enjoyed the Philonic belief that Plato 
must have been acquainted with M:oses. Justin preached an 
identification of faith and reason in the belief that faith 
is the key to the attainment of revelation, and revelation 
is the source of all truth. God's perfect revelation is in 
Jesus Christ and in the historical figure of Jesus. Justin 
found an unshakable article of faith which the adversaries of 
Christi .:mi·ty 1 with the exception of the followers of Apollonius, 
did n ot have. The complete identification of reason and 
revelation is partly a result of the influence ex:erted on the 
Apologists by the historical Stoic Logos doctrine and the y 
purification that doctrine undenv-.ent at the hands of Philo. 
Justin ' s tendency to Neoplatoni ~e may be seen in the 
fact that he extended the tenet of divine revelation back 
to the origins of Hellenistic philosophy and regarded the 
great Greek thinkers as divinely inspired. Al l of the 
Apologist s , including Tertull i an and Iranaeus, looked upon 
revelation as the only possible criterion of truth. li.eason 
is God's revelation. Uut of the Apologists, Justin's is the 
only position which gives credence to the philosophy of the 
ancient world. Justin ' s philosophical background is util iz ed 
in his thinking and he was ashamed of neither his Christianity , 
nor his philosophy. Justin was a defender of his faith who 
1 . Winde1band , HAP, 352. 
2 . v indelband, HAP , 354 . 
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taught the divinity of Christ, yet he was not anxious to 
condemn thinkers who regarded Christ as a man born of men. 
He held that tolerance of the degrees of revelation incor-
porated in the thought of Hellenists who did not embrace 
each specific tenet of the Church was a necessary part of 
11 
the Apologist's task. Such a vie11'l bore fruit in later 
years in the acceptance and toleration of Christianity~ 
This toleration did not occur early enough , hovv-ever, to 
prevent Justin's martyrdom at liome in 165 A.D. for his 
defense of Christianity . 
The pologists are the· first· formal thinkers to construct y 
a doctrine of free will . No Gre ek tradit ion had looked 
upon the vrill as an entirely independent faculty. The 
Apologists taught the free choice of the individual in that 
he is free to choose the Good, as revealed in God 's ~lord, or 
to choose Evil by rejecting this Word. This freedom of the 
will was seen as dependent upon God's Grace, and without this · 
Grace the individual \vill cannot choose the Good . 
Inherent in the Apologist 's acceptance of Christianity 
as the one true Philosophy is a dualistic \\forld-vie\"1 which 
finds the unity of God standing opposed to the Evil 'V'!hich 
ll 
is contained in the '4,.a,;OCJ1 'J.A't of the world . God 's power 
is manifested through the Logos in a Platonic and Philonic 
sense, a lthough the Christ ian Logos retains its personality. 
The Logos also is t he form for the expression of God 's revelation 
in Jesus Christ, which form has the power of God to rescue man 
1. Bi gg , NEO , 154. 
2. Bigg, NEO, 155. 
3. Windel band, HaP , 3 55. 
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from the Evil of his fall in a vwrld of sin. 
The incorporation of this f u n '" amental principle into 
a philosophica l system is the essence of the work of Justin. 
V'ihile the early Apologists, Justin excepted, rejec.ted 
philosophy as a means of acquiring truth, they did not object 
to the final explanation that truth is only attainable in 
some form of Christian truth, even Christi an Philosophy. Such 
a shift in interpretation was necessary for the development 
of a systematic doctrine which would provide Christianity with 
the instruments of theoretical competit;ion which the dogma 
a n d the historical figure of the Christian faith did not afford. 
The seed for this development was sown by the pologists, chiefly 
Justin. The fruit born of this seed was a vr.i.de variety of 
ideas and beliefs 'w·vhich .were unified by the Catechists and 
diversified by the Gnostics. 
ii. The Gnosti.cs·. The Gnostics are the most extreme 
exampl e s of the hellenization of Christianity. This group 
of ·thinkers is difficult to examine historica l l y, . for the 
Gnostics were not a sect and do not comprise a clear-cut 
11 
doctrinal body. The term Gnostic is derived from a unique 
use of the Greek yu~~ts, in that this word implies an almost 
mystical knowledg e which has its ori gin in faith . Thinkers 
of a Gnostic strain combine ~~th Jewish, Platonic and 
Neopythagorean doctrines. The Christia."1s of Alexandria and 
Syria fused their Christi~nity with Oriental and Occidental 
cults and mythologie s a s vell as with more orthodox philo-
Y 
soDhical ideas. The movement vvhich came to be called Gnosticism 
. 
1. Inge, Por-;r-;·io.f-164. 
2. Windelband, HAP , 355. 
- 61 -
was a large and many-faceted attempt to utilize the certain 
' . insi ,~ht of faith (7tc.uTL s- ) in a sys tem of conceptual 
knowlede e. Gnosis is the word whi ch indicates such knowledge. 
Gnostic speculators broug ht Christianity into vital synthesis 
with the most extreme mythological form of Hellenistic 
philosophy. The Gnostics had their ori gin as a source of the 
Hermetic vvritings, but their later absorption of Christian 
principles proved to be the greatest impetus to their growth . 
The O.nostics perfected a fabulous mythology within .their 
Christian framework, and as a result they earned the hatred 
of orthodox Ghristian thinker$ and the contempt of the 
N eo plat onists . 
Fundamental to the Gnostic point of view was a Christo-
centric philosophy of history. This principle gave the Gnostics 
1/ 
their chief value for history. Their philosophy of history 
was based on the belief that all of history was a ba t tl e of 
the gods of all peoples . 'rhe victory in this struggle was 
won by a semihistorical Jesus, and this success was seen as 
t he climax of the history of all the universe. From the 
victory of Christ over al l other gods , th e domination of Evil 
by Good is assured, and the individual can find his personal 
redemption therein. 
The doctrines developed by the Gnosti cs are all rooted in 
a religious interpretation of history. An extreme dualism was 
introduced to Christian principles and the extremity of this 
dualism has its culmination in Ivlani chaeani sm, which survived y 
until the time of Thomas Aquinas. Within the du rll structure 
1. Windelband, HAP, 356. 
2. Bi gg, NEO , 146. 
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of the Gnostics, in -which a s upremely ,:'; ood God is p ost ul a ted 
in ultimate opposition to the evil which abounds in matter , 
a vast arr ay of JmAJi.sh a nd Babylonian angels and demons are 
g iven places of ins trumental power. The Gnostic concept of 
God has its partial ori gin in t h e Zoroastrian view of a 
good and an evil g od . ·with this belief the Gnostics combined 
a strict esoteri cism, a ritual of extreme variety and a cla im 
to secret teachings of the Gospels. The whole Gnostic system 
was ting ed vJith an imaginative application of Platonic and 
11 
~· eopythagorean persuasions. The Gnostics may be r;enera lly 
s aid to ha ve united East ern mythologies with a Greek separation 
of spirit and matt er a nd crowned t he entire stru ctur e 1.'\li th the 
person of Christ as the triumphant a dversa ry of cosmic evil . 
Carpocrates developed a Gnostic dualism along lines of 
Neopythagor ean persuasion. Saturninus and Basilides constructed 
a more extreme dualism through the efficacious employment of 
Ori ental mythology. The later Gnostic, Valentinus , at t empted 
a Neoplatonian conquest of Greek dualism in the form of an 
idealistic monism \'lhich utilizes the convenience of the 
2/ 
d emiurge and the polydemonic structure of mythology. 
Va lentinus' construction was a p urely accidente~ and almost 
unbeli eva ble preview of Plotinian monism. There is much in 
Valentinus which is later found in Plotinus, and it is in 
Valentinus' thouf;ht that the Gnostics most closely approa ch 
the Plot inian vision. But the sources for Valentinus' system 
are only incident ally simila r to those of Plotinus , and the 
differendes in oriz in could har dly be greater. 
-=----___...,_._ ~ ·- -· . l. Inge, POP, I, 104-105 . 
2 . Windelband, HAP, 358-359. 
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The last Gnostic teacher of note, Bardesanes, died 
11 
about 240 . D. This does not mean that Gnosticism was 
dead, however , for Plotinus devoted himself to a denun-
ciation of its teachings, thus indicating its acceptance amongst 
his contemporaries. V·lhile it is undoubtedly true that Plotinus 
disapproved of Gnosticism for its accidental similarity to 
his own system, the pessimism of the Gnostic teaching with 
regard to the apparent universe is the chief object of his 
2/ 
attack. The Gnostics did not per ceive in the heavenly 
bodies the haunts of Deity whi ch Plotinus found, and the 
Gnostic view of the incapacity of man was distinctly dis-
tasteful to Plotinus. Plotinus objected also to the place 
given to Christ in the Gnostic system , a place which must 
have been f ar larger than the Orthodox Christian oppon ents 
of the Gnostics would allow. Finally, Plotinus argued against 
the Gnostic view that the real world was created in time , 
against the Gnostics' view of the fall of the soul and against 
the monotheism which the Gnostics proclaimed in spite of their 
mythological hierarchy of demons and angels. Plotinus did not 
fail to give verbal acquiescence to polytheism, and was 
anxious to view the world as an eternal entity and to avoid 
the Gnostic- Christian view of the or i gin of the phenomenal world 
2.1 
in the fall of the hwnan soul .. 
iii. The Catechists. The growth of the Christi an 
doctrine s into a formal system was completed through the \'fork 
1. Inge, POP, ~, 106 . 
2. Inge, POP , I, 107. 
3. Inge, POP , I, lOB. 
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of the school of the Catechists at Alexandria. The School 
was probably founded by Pantaenus, a converted Stoic 
philosopher, in reaction against the extremes of Gnosticism 
on the one hand and the rejection of Philosophy by early 
v 
Christian thinkers on the other . The object of the School, 
which was founded about 175 A.D., was to demonstrate that 
faith and philosophy need not stand in bitter opposition. 
Clement, the second head of this School, and Origen, the 
third leader, were the out standing Cat echetical thinkers. 
In Clement, and to a more conclusive degree in Origen, the 
eclectic Platonism of the Third centt~y was welded to 
systematic Christionity in a dogma of completed structure. 
While the theological tenets of Origen' s thought 1.vere in 
some measure abandoned by the dialecticians of the later 
church, the philosophical foun dations of Christianity as 
developed by Origen remained authoritative for permanent 
Christian dogma. 
Clement was a native Greek (150-213 A. D.), who v1as 
converted from Pasanism to Christianity in early manhood. 
Clement was a well educated man whose gifts were of a more 
ll 
oratorical and poetical nature than dialectical . He was 
2/ 
an able and aph.oristic thinker whose philosophy is not pos-
sessed of depth of perception. Clement , hol'lever, is 
significant in the course of both Christianity and Neoplatonism 
for he served the same function for Christianity· that Philo 
1:.±/ . 
so ably fulfilled for Judaism. Clement was anxious to fuse 
1 . Bigg , NEO , 160. 
2. Windelband , HAP , 361. 
3. Bigg, NEO, 162. 
4. ~ifindel band, HAP, 361 . 
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the Christi an revelation which he looked upon as the true 
philosophy with the Pl atonic s train of the eclecticized 
t h inkers of his age . Li ke ?hilo, however , he .found t hat 
while thGre is but one river of truth ther e are many streams 
t hat run int o thi s river and pagan philosophy must not be 
judged by the moral want of paganism. Cl ement was anxious 
to promote a philosophical spirit amongst t he adherents of 
the true Church and called upon all Christians to philosophize. 
Only a misrepresentation of philosophical knowledge is harm-
ful. True knowledge, while having its ultimate basis in the 
dogma of the Chur ch , is parti ally attai nable through the 
d iscipline of phi losophy. Cl ement sees a happy end for the 
history of philosophy if philosophers everywhere declare 
their allegiance to Christ . Cl ement was rather optimisti c 
and typifies the man of letters wh o is grounded in an absolute 
point of view, but whose enlight enment fost ers tolerance and 
whose toler ance extends to all men everywhere. Clement re-
ceived a definite impetus from Hellenistic thinking in his 
view of the nature a nd morality of God and in his concept of 
t he moral and religious activity of the individual vvithin the 
11 
fold of the Church. Clement was at the head of the 
Catechetical School when Ori gen arrived t here as a young 
lecturer. The i nfluence of t he school widened under Clement 's 
leadership and the doctrine s of Christ i anity were s ystematized 
in a benevolent, academic manner. But t he fulfillment in a n 
important way of the potentia lity of the Christian philosophy 
was the task of Origen, Cl ement ' s succ essor at the helm of 
1. Bi J·g NEO 160. 
0 ' ' 
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the School. 
Origen vra s a man of a completel y diff erent makeup and 
background than Clement. Egyptian by birth, Ori gen vvas a 
son of t he martyr Leonida s and was fed the Scriptures from 
his youth up. Origen was a thoroughgoing scholar, pos sessing 
a br eadth and depth of knowledge and insight, and a subtlety 
, 1} 
comparable to that of Thomas Aquinas . Or i g en disliked 
Cl ement's optimism concerning t he universality of truth and the 
capacity of good in man , and the charm of Hellenistic lea rning 
exercised no appeal for him as it had for Clement. Origen 
lived a life of ascetic spiritual quest and through prodigious 
effort conceived and executed t he highest and the hard~st ·t h ea-
logical t a sks \vhich ·were rooted in the Holy Scriptures. Origen's 
te a ching is parallel in many ways to the persuasions of 
Gnost icism, but Origen sternly avoided the Gnostic's sweeping 
and extensive use of extreme mythological and philosophical 
met hods and ideas. Und er the leadership of Origen the School 
a t Alexandria undertook a ri gid organization of the tenets of 
the Christian faith which was based upon God's only r evel ation, 
t he Scriptures. 
The fundament a l principle of the thought of Origen is his 
concept of God , Who is the eternal author of all t h ings and 
lfv.hose most typical chara cteristic is the absolute causality of y 
His will . Contrary to the impersonality of the Philonic 
Logos , Ori ~en views the Logos as a Person who acts a s God' s 
instrument in creation , since God cannot directly participate 
in the world. The essence of God is His creativeness. The 
~~-z .. ~ .. -- ~- ·---1. Bi gg, NEO, lo3. 
2 . Windelband, HAP, 363 . 
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Lo 6 os is the tool of this essence and stands in relation to 
the world as the archetypal Ideas according to which all 
thing s are created. The everlastingness of creation is 
responsible for uncountable numbers of spirits who are all 
destined to find their way home to their Creator. These 
spirits become the angels, the stars, mankind, and evil 
demons through the choice which each one makes as a result 
of the freedom which God has instilled in them all. That 
which a spirit chooses is to be his form in his journey through 
the mat erial world. God created the material world for the 
purification of spirits who have chosen badly but who will 
nonetheless be reunited with God after their p eriod of material 
incarceration. 
Origen tau~ht the creation of the vvorld out of nothing by 
God . All things begin in unity. Origen sees the final 
ever coming of the apparent dis unity in the world through God's 
po1,.rer and God's love. Origen was castigated by the Catholic 
Church for his belief that all spirits that have chosen them-
selves a1'Vay from God will be finally united vvith Him. Tha t 
this is contrary to a literal int erpret ation of the New 
11 
Testament is no real problem for Origen. Utilizing an 
allegorical interpretation whi ch is rernini scent of Philo , 
Origen in this instc.nce justifies his doctrine admirably. 
Origen further taught the existence of two levels of inter-
pretation of the Scriptures and felt that this was a necessary 
result of superior and inferior minds in individual men. The 
fate of Origen's lofty and systematic syncretization can be 
1. Inge, POP , I, 101. 
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seen as bearing distinct s imilarity to the fat e of Plot inian 
17 
Neoplatonism. The do ctrines of the true Church were 
compromised with a superstitious, paganesque Cathol icism at 
the hands of Origen' s dogmatic successors, while Neoplatoni sm 
became a philosophy of extreme demonism, white magi c and 
the urgy in the hands of Plot i nus ' successors. 
For Origen, the man who would achieve ultimate knowledge 
(ie. salvation) must adhere to t wo fun damental principles: 
faith in div i ne omnipotence a nd consciousness of sin. A 
choice is given each individual and mediation of freedom is 
acc omplished through the Grace of God in the person of Je sus 
Chri st . The personal nature of God is such that He is accessible 
to a l l men through the choice of Ghrist. God is thus immanent 
in a world which is based upon a Pl atonistic duali sm of good 
and evil . Like Plotinus, Origen seizes the class ical dualistic 
principles and fuses them in a transcendent, immanent moni sm. 
Such a contradistory state of affairs is very much akin to the 
Ploti nian concept of ultimate Be ing as a unity. l:fui le Plotinus 
he l d no brief for Christians and Christi an thinking, it is to 
the great historical credit of Orig en that he left below those 
elements of Christianity which Plot inus despis ed and worked 
out independently a monistic fu sion of the dualistic , Platonic 
world in a manner which Plotinus could only have admired . 
1 • Ing e , POP , I, 103 • 
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CHAPTER TH fmg. A C~NTU - Y OF CHAOS 
1. General tone of the Tilird Century 
Plotinus lived and died within the limits of one of the 
, 
most chaotic centuries in record-ed history. The Third Century 
.D. is an obscure and stormy·period to which historians of 
antiquity have devoted little activity. This neglect is a 
result of a general cultural decline within the Romen Empire 
which occurred at this time and an accompanying l act of source 
11 
materials. The period of time between the rei~n of Septimius 
Severus in 193 A.D., to the reformations of Diocletian which 
began in 285 B.C., was a backdrop for a stormy era of fusion 
and change on almost. all cultural levels within the oman 
Empire. This was the period of military anarchy in the Roman 
government and there is no more bloodthirsty and fratrocidic 
re cord of imperial succession to be found in any history. 
Treachery, murder, intra-familyrnassacres- all were common-
place in the affairs of the imperial government in the Third y -
Century . This rampant condition expresses itself in almost all 
other mod es of life in this period. Pessimism clearly marks 
all records whi ch survived to tell of the spirit of the age. 
The general feeling that the demise of the glories of antiquity 
had ushered in an era of moral, intellectual, and cultural 
poverty resulted in an ey_ually universal opinion that the end 
2} 
of the -..v-orld was at hand. Such an attitude is characteristic 
of the disease which had gripped old Roman and Greco-Roman 
institutions, ideas and systems. 
1. Cumont, ·oRR~l3 .. 
2. Duruy , GFw, ch. ~II . 
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The Roman ~wrld had by the time of t he Third Century 
become completely wearied of civilized life as its i l lustrious 
11 
forebears had known it. The Roman culture had never been 
a vitally creative culture in the sense that classical Gr eece 
was creative. Aspects of Roman culture beyond military 
efficiency and the disciplines of Law and rhetoric were 
l a r gely ass imilated from Greece and maintained in Rome for 
centuries. By the time of the Third Century, however, the 
glories that were Greece had long since faded from t he earth. 
It had no more blood to give the polyli th of Roman sover eignty. 
Great areas of Greece were barren of humanity; commer ce and 
trade were at a stand still and intellectual disciplines y 
existed only as survivors of the past. The Romans, de-
prived thus of the well-spring of their cultural vi gor, were 
de ,:; enerating with an alarming rapidity. I n the Second 
Cent ury there had been a brief, artificial cla ssical r evival 
during which Roman literates attempted a resurgence of t h e 
strength of pure Hellenism. By the time of the deat h of 
11a rcus Aurelius this revival, which never reached any real 
conta ct with the s tructt.tre of society i tself, had collapsed 
ll 
of it s own superficiality. Rome during this period began 
to su ccumb to the cultural vi gor of those ver y nations which 
it had subdued. ~specially wa s this true of ancient l ands 
of the ~ast, the centers and perpetuators of the beginnings of 
human culture. While historia ns often assert t hat t he decline 
of t he Roman st r ucture result ed in the triumph of t he ancient 
1. Eucken, PHL, 95. 
2. Eucken, PHL, 103. 
3. Eu cken , PHL , 96. 
- 71 -
and inferior Oriental cultures, it is much more an approximation 
of the truth to state that Rome gave nothing to the East and 
was conquered by the ancient strength with which the subdued 
1/ 
nations abounded. 
The condition of letters in Rome in the Third Cent ury ·was 
at best second rate. The outstanding writers of this era were y 
to a man for eign, non-Roman subjects of the Empire. Rome 
imported the architec.ts , the artists and the artisans in the 
buildi ng of her cit ies and the development of her art forms . 
The Third Century produced no outstanding Roman scientists. 
bven the art and literature which was produced by non-Romans 
was of a decidedly inferior quality. Only the fields of law 
and religi on , especially religion , escaped the breath of 
2.1 decay vvhich was killing the Roman cultural forms. 
The outstanding biological fact of the Third Century was 
the tremendous decline of the birth rate in Rome , and particu-
larly in Greece, and the e~ually spectacular inundation of 
1±1 
Rome by the overflow of the fertile East. This influx of 
aliens into Rome was actually a strengthening of the .c;mpire , 
for without such an infusion of foreign blood the Roman 
co]apse would have been even more complete. The passing of 
cultural superiority from Rome, with its Hellenistic heritage , 
to a differently Hellenized vigor of ~astern nations con-
tributed greatly to the cultural chaos of the Third Century . 
Th e Third Century is not barren, in spite of the end of 
Clas s ical Latin , the effeteness of the old Roman religions, 
1. Cumont, ORH.P, S. 
2. Cumont, ORRP , 6. 
3. Cumont, ORRP , 10. 
4. lnge, BOP, I, 31. 
- 72 -
the general decay of I oman culture and the madness '\.'lhich 
characterized the Roman politic .. The city of Rome it s elf in 
the Third Century was filled with a wide variety of aliens 
who ate beef and. drank beer. The Eo mans themselves were 
partial to vdne and veget a bles. This is only the first and 
the least important of the differences the Oriental influx 
brought about within the structure of Roman culture and 
society • . By far the most signifi cant change wrought by the 
ascendancy of Oriental cultures was the fact that Oriental 
religions destroyed the old Roman Relig ion together vdth its 
national ideals a nd through a vast and fluctuating syncretism 
these religions became Christianity's chief foe in the final 
11 
struggle for spuremacy. 
2. 1:\. scendancy of Oriental Religions 
The old Gods of the Greco-Roman religion were no less a 
victim of the process of decay which, in the Third Century, 
h a d culminated in the demise of mo st of the old Classical way 
of life . ·~'V11ile it is true that the inheritors of the old Stoa 
appealed to a few high- minded men as a support amidst the 
miseries of the age, the general collapse of culture had 
instilled within the members of all levels of society a 
religious hunger which the dying gods c ould not hope to y 
assuage . By .the end of the Second Century , the Empire \vas 
ripe for an arrival of a religion which could offer a positive 
program for the overcoming of the sorrows of the era. Ivien 
1. Cumont, - ORRP, 19. 
2. ucken , PHL , 93. 
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everywhere, conditioned by the departure of old sust aining 
glories , possessed a deep need for the overcoming of t heir 
a pparent separation from God. 'fhat this apparent separation 
was a r eality to the Romans is understandable in the li ght 
of the collapse of the moral and intellectual sustenance 
which philosophi c disciplines had afforded them and the 
total inability of the formal religions of Greece and Rome 
to supply any positj_ve assurance of the hope mf a blessed 
life beyond the suffering of the age. 
The Roman reli .,;ion was a rather cold, familial affair 
which did not speak to the condi t ion of desperate men . It 
was based upon a thorough subordination to politics and 
sought to invoke the blessing of the gods on the ent ire state. 
The cosmopolitan tendencies in Roman society were not satisfied 
by s uch a legalistic religion, and the sham of imperial succession 
vii th its accompaning crimes even further destroyed the possibi-
1/ 
lity of the sufficiency of this religion . The advent of t h e 
various Oriental religions was greatly enhanced by t he moral 
poverty of the state as well as by a general cultura l decline. 
The Oriental r eligions brought an individual and intellect-
ua l iz ed flavor to religious life in Rome. In each of these 
religions the deity ap pealed in a universal manner on an 
individual plane. All of t hese r eligions taught that spiritual 
l i fe as they interpreted it was equal l y accessible t o all , but 
to a ll as individuals and their assurances of personal im-
?J 
mortality knew few exclusive prejudices . The Oriental 
1. Cumont , ORRP,-28:29 . 
2. Cumont, ORRP, 29 . 
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religions brous ht a greater satisfaction t o the senses and 
passions than the Roman religion could possibly afford . Too , 
these forms of worship ap1)ealed more strongly to the intelli-
gen ce and to the conscience of the individual Roman cit i z en. 
In the re~lm of the senses the Oriental religions brought 
to Rome series and reels of suffering deities which sustained 
death and were then joyously revived. The adherent of the 
faith, by means of obscure a nd mysterious esoteric i ndoctrina-
tions , suffered with the diety and thus knew a religious 
11 
companionship of a deeply emotional nature. The lit,urgies 
a nd rituals which these religi ons afforded were of a highly 
colorful and mysterious quality. The pomp and ceremony whi ch 
surrounded these ·worships was an extreme ly attractive affair 
and Oriental paganism, like Catholicism , knew how to make y 
religion enjoyable. Even more important than this , hoviever 1 
was the intellectual satisfaction which the Oriental mysteries 
brought. 'r he great tradition of Greek rationality had freed 
her from an impossible mythology but had left her with an 
3/ 
effete religious worship. The same is true of Rome . The 
arrival of emotional and sensuously compelling Oriental religious 
forms introduced the f i gure of the priest in his rol e as a 
scholar and as a scientist. It is true that pr i estly scholar-
ship suffered from a bias because of this practice, but the 
religious form received a power which the Roman did not poss ess. 
Too , philosophy in Gre ece and Rome had on the v-.rhole little to 
do with the populace as a ,,rhole and the gods they worshipped. 
l. Cumont, ORRP, 30. 
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'l'he phenomenon of a religion vvhich subsumed all knowledge 
wi thin its functionaries and still appealed to all levels 
of society met no real resistance from rationalistic elements 
in Home . The great majority of people thirsted for certainty 
and f aith , and the Oriental religions provided it. (Faith 
as taught by priests of the Oriental religions was one with 
kno1tlledge . ) 
The deepest level upon which the new religions appealed 
to the :Romans was t he lavel of individual , inner conscience . 1) . 
The Romans ~.rere an ethico-centered people. The Roman 
religion differed from that of the Greek chiefly in the fact 
that the Roman gods wer e moral; a strongly practical , morally 
conscious people made sure of that. The decline of the old 
religion in Rome left a moral vaduum which the new religions 
fulfil l ed in a very powerful way . In addition, in the Roman 
religion all the piety of a believer , no matter how thorough 
this piety, went unrewarded by the gods. This fact contributed 
to the death o£ the Roman state religion. In spite of the 
many licentious and apparently i mmoral elements of the newly-
ar.cived mystery religions they more than succeeded in fulfilling 
the Roman moral hunger . The Oriental religions bo aste§i the 
2/ 
possibility of a mysterious personal purification. By the 
cathartic activity of esoteric rites the individual adherent 
to the new cult could achieve the cleansing of his soul and 
the regeneration of his life in spite of the evil time s in whi ch 
he lived. 
1. Cumont, ORRP , 35 . 
2 . Cumont, ORRP , 38. 
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second , even more i mportant fac tor , was the Oriental 
religion's promise of blessed immortality, in return for the 
11 b eliever's piety. This piety was compelled at times to 
take the form of curiously orgiastic functions, but the appeal was 
a real one and highly successful. Cleansing of the soul by the 
fact of self-denial and suffering was another important element 
in the appeal of the new religions. Abstinence, privation and 
chastity were used to varying degrees to effect the price of 
salvation. 'J.'he introduction by the new religions of a rigid 
religious dualism is latent within this concept of expiation 
by suffering, and evil powers were overcome, not by the simple 
fulfillment of formal and sacred codes, but by the atonement 
:?) 
which suffering implies. This is a concept which helped 
prepare for the s uccess of Christianity. T he import ance of the 
priest was exaggerated by this concept beyond even his lofty 
position as possessor of all knowledge. The priest was the 
authority for the setting of standards of penitence and self-
denial. The priest was the sole determinator of the extent of 
a believer's sin and subse4uent atonement. 
The Oriental religi ons appealed to all aspects of the 
individual believer. I n comparison with the Greco-Roman beliefs 
they· certainly offered a greater aesthetic satisfa ction, a 
greater popular apprehension of doctrine and a greater ful-
l/ 
fillment of man's moral dimension. The fact that the 
Oriental mysteries brought to Roman civilization an enthusi-
astic emphasis on ultimate survival of the immortal soul in a 
1. Cumont, ORRP, 40. 
2. Cumont, ORRP, 39. 
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blessed Life which will overcome the powers of evil is a 
vital preparation for the domination of Neoplatonism 
throughout the post-classical world. The emphasis of these 
religions on the life supernatural and the overcoming of the 
miseries of this world provided a real basis for the univer-
salization of Neoplatonism. Hhile it is true that Neoplatonism 
suffered perversion after the death of Plotinus and a 
degeneration into all manner of theurgy and daemonology, it 
is nevertheless to be remarked that Plotinus himself lived, 
thought, and wrote in a society which collectively was looking, 
in its own very imperfect way, for the very kind of ultimates 
with which he is concerned • 
The four countries which were the source of the most 
important Oriental religions were Phrygia, Palestine, Egypt 
11 
and Persia. From Asia Minor came the first Oriental 
religion to be assimilated by the Romans. The Goddess of 
Phrygia lived in Rome under the name of Magna Mater Yum .Idea, 
and arrived there at a time of the second Punic war. She 
was brought to Rome at the decree of the Senate because of 
some obscure international favor. Through the introduction 
of The Great Mother the sensual and colorful bacchic rites 
of Cybele and Attis assumed a large place in the religious 
ll life of H.ome. This relig ion was strongly affected by the 
other Oriental religions and served to lend an orgiastic and 
fanatical worship form to them. It taught violent and bloody 
spiritual purification and redemption. 
1. Bigg, NEO, 
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From bgypt came the religion of Isis and Serapis. This 
particular religious form managed to combine Venus, Ceres, 
17 Osiris, I sis and Serapis in many different combinations. 
The death and rebirth of Osiris was celebrated in the famous 
spring and autmrun festivals. In Rome Serapis, supplanting 
Os iris, came to take a place at the summit of the Godhead, 
reigning in conjunction with Isis. Isis and Serapis appealed 
to all levels of humanity. This worship was fashionable and 
attracted devotees of cleanliness, bourgeois charm, inner y 
mysteries and only average obscurities. A splendid 
liturgical and ritualistic program was offered the adherents 
of Isis and Sera pis. They brought a rather low moral and 
theological development to Rome but more than compensated for 
this lack by their inherent charm and their flat promise of 
blissful immortality. 
' Mithra arrived upon the Roman scene and brought with 
him the rigid Persian dualism which a bounded therein arter 
Zoroaster. Mithraism taught that life is an ultimate combat 
between Good and Evil. The soldiers of Mithra were to fight 
the evi l principle in the world, Ahriman, for the ultimate 
ll 
victory of Ormuzd, the god of Light. Mithraism brought a 
strong ethical bent and was very popular with the Roman army. 
It enjoyed a tremendous success in Rome and came very near t o 
becoming the state religion. ~lithraism also contained some 
o:f the ancient Babylonian deification of the stars. 'J.'he most 
significant characteristic it boasted was its ultimate dualism 
1. Cumont, ORRP, 19S. 
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by which the apparent evil and suffering of the world is 
beautifully aligned in opposition to the blessedness of 
the victory of the God of Light. This dualism was a new 
concept amongst the Roman citizenry. Too, it is not without 
more important philosophical implications, for on the one 
hand it gave birth to a vast intermediary daemonology, and 
on the other it provided an opponent for the monism of 
Plotinus. 
From Palestine came the orthodox Jewish faith which had 
a fuller and more legali'stic codification of its doctrines 
than any of the other Oriental religions. Vwhile resembling 
the old Roman religion of the la\t in outward form, it did 
appeal more to the heart and did not go without some success 
in Rome. i.,;hristianity, hov-1ever, was a much more significant 
factor in the religious situation in Kome in the Third Century. 
The impact of the Oriental religions on Rome occured only 
after their having undergone general Hellenizing influences 
in their previous histories. In Rome in the Third Century 
religious temples of different faiths stood side by side in 
real harmony. The many differing doctrines of Oriental 
paganism did not simply coexist in suspicious, aloof separation. 
Their doctrines intermingled and their adherents changed formal 
religious loyalty without difficulty. A new religious dogma did 
11 
not supplant an old one, it simply complemented it~ Popular 
adherents to the beliefs of the various churches v;ere not 
subject to the higher currents of rational speculation which 
characterized professional philosophers. The mass of different 
1. Gurnont, ORRP, 201. 
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forms which the Oriental religions took in Rome comprised 
the biggest single enemy with which Christianity was 
confronted. The great pagan Oriental religions can be 
seen as supplementing each other in many ways and as a 
unity of nebulous sorts. That the Christian polemics of 
the time concerned themselves with the old gods of Greece 
and Rome is an indication that the apologists were in 
11 
many ways attacking dead gods. 
3. Christianity 
It is doubtful that Dean Inge is absolutely correct 
in his statement that Ohristianity, through its contact 
in the Third Century and thereafter with the religions 
of the Orient, finally won the day by offering all that y 
its rivals offered and a little more besides. wishing 
to avoid ent ering into controversy on this subject i t will 
be suff icient to note that Christianity in home in the Third 
Century was fast becoming a social, worldly religion which 
undoubtedly triumphed over its rivals through the greater 
universality of its appeal. By the time of the middle of 
t~e Third Century Christianity had emerged from its hiding 
and had broadened its scope to meet the demands of indivi-
dual salvation with which the age abounded. From a position 
of being scorned by the populace, particularly the lower 
classes, Christianity emerged to a place of singular importance 
on the religious scene in the Third Century. After the middle 
of the Third Century the Church began taking on the form of a 
1. Cumont, ORRP, 204. 
2. Inge, POP , I, 60. 
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hiera rchy which ap pealed to all levels of society and had , 
11 
adopted many pagan forms of worship. In casting aside 
much of its Jewish asceticism it had taken on pleasant and 
symbolic rituals, the raising of local heroes to the role 
of saints and martyrs, and the approval of religious charms y 
a nd relics. The structure of the Church was being codified 
into the system which was to rule the Empire. 
The real superiority of Christianity lay in its 
transcendence of licentious rites, its abolition of blood 
sacrifice and the general elimination from religious rites 
of a ny kind of modern conception of impurity. 'l'oo, the 
Christians could look to an historical person as a founder 
and this factor was by no means unimportant. Christianity 
pres ented a moral reformation which fulfilled the need of 
the people, and did so in a mm1ner which was superior to any 
of its rivals. The basic elements of the assurance of 
personal regeneration and immortality wer e at the very heart 
of Christian teaching and by no means denied the hunger of 
the age for a raising up of the individual soul into glorious 
eternity. 
The Gnostics have been treated elsewhere in this thesis. 
Plotinus might possibly have identified all Christianity with 
the Gnostic groups. He17ave the task of combatting the 
Christians to Porphyry. Plotinus nowhere discusses 
Christianity even thoU6h he must have known that Origen, his 
fellow pupil under Ammonius, had demonstrated to all of the 
1. Inge, POP, I, 60. 
2. Inge, POP , I, 60. 
3. Inge, POP, I, 60. 
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Roman world that the Christian faith was not unwort hy of 
intellectual respect. Inge concludes that Plotinus' 
silence concerning the Christians was a deliberate one. 
Too, it must be remembered that Plotinus taught a way of 
knowledge which included no isolated philosophy of religion, 
but was in itself a vray of life which was not susceptible 
to easy s ocialization. Much of vrhat is included within the 
scope of any religious form must have been looked upon by 
Plotinus as unnecessary. He was doubtless aware of the 
temper of the society in which he lived. He could hardly 
ha~insisted so thoroughly upon the total insuffici ency of 
corporeal, worldly existence without a thorough empirical 
knowledge of ~vhat this latter existence meant in the Third 
Century. His concern was both a quiet and an ultimate one; 
his teaching and his writings r eflect this abundantly. His 
relation to the century in which he lived is apparent in his 
writing, although his teaching has about it a timelessnes s 
which is not susceptible to dating. Included within those 
elements of his society with which he was thoroughly fami liar 
and concerning which he did not feel the necessity to deal 
at length must be included at l east a very large part of all 
the i mportant formal worships of his era. Christianity is 
one of these. Finally, Plotinus, vvhen he was concerned with 
matters of t he contemporary world, was a distinct conservative 
and a quiet champion of what he took to be the old Hellenic 
way of life. His unconcern f or his society can only be 
interpreted as the mark of a mind which, while retaining con-
tact with the problems of the world, s oared far beyond that 
world in its real concern. 
- 83 -
4. Astrology and I~Iagic 
The 'fhird Century vvas a great century for astrologers 
and ma6icians. Of all the superstitions in this age the 
11 
importance of astrology is supreme. Astrology enjoyed 
a close alliance with the religions of the Orient and 
occupied a position as queen of the sciences and the only 
key to certainty about the futur e . The stars were looked 
upon as divinities and comple~ interpretations of the 
comings and goings of the stars were worked out by the 
priests of the 0riental mysteries in the fashion of the 
ancient Chaldeans. In an a2;; e when r eli .::;ion ruled supreme 
very few raised voice against astrology. Carneades rendered 
a great service by composing an attack upon astrology in the 
Se cond Century B.C. whi ch was used against astrology by 
polemicists through the centuries until Christianity's 
3} 
triumph. 
The rise of astrology had a religious origin and 
manifested religious principles. The appeal of universal 
religions was enhanced and even motivated by the belief that 
JJ 
the stars controlled the lives of peoples of every nation. 
Astrology even introduced new gods to the pagan pantheon and 
became itself the means of passifying gods and discovering 
the future. Astrology became universal and even the sliehtest 
undertaking had its exposure to divination before courage was 
assumed to bring it off. 
The ultimate basis of astrology lay in the belief that all 
1. Cumont, ORRP, lb2: 
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being and all life, both past and present, enjoys a sort 
of universal sympathy which makes everything interdependent. 11 
This is a sort of animism and -v as cloaked in a most abstruse 
garb of doctrines and theorems. ~ven the old Stoic view that 
the world would be destroyed in an ultimate fire was supported 
by the doctrines of astrology. 
Curnont avers that astrology was the first scientific jJ 
theology. This conclusion is r.1ade from the fact that 
a strology combined the known theorems of astronomy \-d th the 
supernatural overtones of the Chaldeans. They all deal with 
vital questions which confronted mankind concerning the nature 
of the world, of God, and human destiny. Great systems of 
v 
astrology were concocted in a thoroughly logical manner. 
In spite of the hellenistic forces which helped to venerate 
astrology, however, it never lost its Eastern religious 
flavor. 
By far the most important principle included within 
this astrology was the notion of blind fata~is~ 
universe is determined; so is the fate of man. 
The whole 
The obvious 
cause of this lies within the vie w that all of life is 
determined by the mystic mechanism of the stars. This fatalism 
in the Third Century was placated in many ways by the Oriental 
religions thems elves which, while shot through with astrology, 
offered deliverance from bl ind unkno1~ fate through the 
mysterious conjuration and appeasement of the all-determining 
2.1 
stars. 
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Iviagi c was the hand maid en of astrology but lacked the 
systematic and scientific effort that vJent into the latter 
superstition. Magic is founded also upon the animistic 
11 
feeling of a universal sympathy obtaining in the ~-~orld. 
At the beginning of the Christian era, especially Per s ian magic 
was despised in the Classical world. By the Third Century, 
however, largely through the effect of Oriental myst eries, 
ma gic enjoyed a great popularity. The priest in the Or iental 
religious functions was a magician of no mean accomplishment. 
lVla gic resulted in the main from the influx of Persian y 
ideas of dualism. l•lagic became the illegitimate sister of 
religion through the degeneration of the belief that the god 
v 
of darkness must needs be placated, circumvented, defeated. 
'roo, the mysteries with which the Oriental religions abounded 
were imposed upon a hungry multitude which could easily 
pervert whatever religious elements were included within the 
myster ies into a debauchery of magic and magical rites. 
The degeneration of popular forms of religion ·was certain 
to occur and the prominence of astrology and magic attest to 
such degeneracy. These two sisters did not thrive on popular 
levels alone, however, but enjoyed success in all phases of 
society. That Plotinus lived in the midst of such cultural 
phenomena is a singular situation. He provides on the one 
hand an excellent antidote to dualistic misf easances by his 
monistic loyalty, and on the other hand he is a rare example 
of the man who lives both in and far beyond his age. 
1. Cumont, ORRP, -i83. 
2. Cumont, ORRP, 189. 
3. Cumont, ORRP, 191. 
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CHAPTER FOUR. THE PHILO~OPHY OF PLOTINUS 
1. Life of Plotinus 
Little is known of the life of Plotinus other than the 
brief biographical sketch \vhich Porphyry has furnished. 
This outline of his personal history is included in MacKenna' s 
11 
translation of the Enneads. The facts of Plotinus' life 
tha t are known do not shed much light on the nature of the 
philosopher's personal life and growth. Plotinus seemed to 
possess a lofty shame regarding his material extension. He 
was not ashamed of being in the body so much as he was 
supremely aware of the invisible world to which his senses 
did not belong. Porphyry reports that so reluctant was 
Plotinus to acknowledge his corporeal form that he refused 
to sit for a portrait. Cleverly resorting to subterfuge, how-
ever, Porphyry's fellow disciple, Amelius, smuggled an artist 
into Plotinus' public lectures and a likeness was thus ob-
tained. Porphyry's devotion to his master does not prevent 
him from yielding to history an excellent statement of 
Plotinus' person and character. Plotinus' reluctance to 
divulge the details of his personal background to even the 
most intimate of his disciples prohibits Porphyry from 
supplying a standard biographical sketch. 
Plotinus was born in Egypt in 205 A.D., at Lycopolis¥ 
He died in a country villa near Rome in 270 A.D . Plotinus' 
name is Roman despite his Egyptian ancestry. Porphyry 
discovered quite by chance that Plotinus pursued a typical course 
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of education at Alexandria. He ear ly succumbed to a 
passion for philosophy and in 225 ~.D. ardently sought to 
hear all of the outstanding teachers in Alexandria. For a 
time his exposure to the learned philosophers only saddened 
him for he could not find a teacher to whom he could give 
a dedicated year of study. At length he was induced by a 
friend to sit at a lect t~e of one fullinonius ~accas. This 
was the man Plotinus had been looking for. Plotinus remained 
with Ammonius for eleven years. .Ammonius was a thinker of 
unknown persuasion who must have been a singular thinker in 
that Plotinus remained with him for so long. 
At the age of thirty-nine, Plotinus left Alexandria to 
join a Roman Imperial expedition against Persia. Porphyry 
remarks that he undertook this journey through an eagerness 
to expose himself to Persian-Indian methods of philosophy. 
The Emperor Gordian met with an early and violent end in the 
pursuit of this campaign in 1v1esopotamia and Plotinus, suffering 
great hardship, emerged safely in Antioch. At the age of forty, 
in 245 A.D., Plotinus settled in Rome. Philip was Emperor. 
Plotinus remained in Rome the rest of his life. 
Plotinus founded a school in Rome \'lhich moved from a 
modest beginning to a limited degree of popularity and even 
Imperial favor. Porphyry joined Plotinus as a disciple in 
264 A.D. Plotinus v'las then in his sixtieth year. The years 
between ~nelius' arrival {248 A.D.) and Porphyry's entrance 
into the circle were devoted by Plotinus to lectures on all 
philosophical subjects to which any one could come. Plotinus 
developed a small circle of intimates to \vhom more esoteric 
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doct r ines were expounded. It is worthy of remark to note 
that Ammonius Saccus had pledged his pupils to silence 
concerning his doctrines. Porphyry asserts that Plotinus 
kept this trust but that the pledge v-vas broken by both 
Erennius and the non-Christian Origen. 
Plotinus' loyalty to Amrnonius may have kept him from 
putting his doctrines in \'VI'itins, for he remained a long 
time vvithout codifying his teaching in the written language. 
Toward his fiftieth year, Plotinus began writing and com-
posed t wenty-one treatises before Porphyry's arrival. ~-~hen 
the latter joined the group and became a close associate of 
Plot inus, he urged his master to set his ideas down in v-1riting 
and Plotinus obliged. Plotinus gave no titles to his writings 
an d left them for Porphyry to edit and revise. Plotinus was 
not overly concerned with grammar and never himself revised what 
he had written. His method of expression indicates the capacity 
of his mind, for he would \«ite each treatise without pausing 
to think, or to resort to notes. Should a practical affair 
interrupt his work he would attend the matter at hand and 
return immediately to his \vriting without reference to what 
had already been written. Ivluch of the difficulty of the Greek 
in the Enneads is due to Plotinus' casual attitude toward 
grammar on the one hand, and his neglect of revision on the 
ot her. Late in his life Plotinus' failing vision prohibited 
him from any but the most illegible kind of ~~iting. 
Plotinus' school attracted all manner of Romans in the 
Thi r d Century. His popular lectures were attended by 
politicians and poet s , physicians and praetors, business and 
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academic people. One Senator, Ro6itianus, was led to abandon 
his political way of life through exposure to Plotinus' open 
lectures and he became a splendid example for those aiming 
at the philosophical life. During the reign of Galienus 
Plotinus was greatly venerated by the Throne. Plotinus 
persuaded the Emperor to rebuild a ruined city in the 
Campania and to allow the founding of a city-state based 
upon Plato's political philosophy. Porphyry indicates that 
jealous intrigue at the Imperial Court prevented the consum-
mation of this scheme, although topographical and biologica l 
factors probably 1r10uld have rendered the whole affair a 
failure. 
Plotinus was a man of great personal charm and he enjoyed 
a wide reputation for sagacity. A rather large number of 
orphans of ranking social position was entrusted to Plotinus' 
care. His house was filled with children and with women who, 
through intellectual admiration for Plotinus, performed the 
duties of governesses. Plotinus' reputation was as ~ride in 
Rome as it was 'Vvorthy and he served as an arbiter in many 
practical situations. Such was his grace and wisdom that 
he never made a personal enemy throughout his twenty-six year 
residency in Rome. He is said by Porphyry to have had a most 
remarkable insight into the individual character of those 
around him. In his teaching method he had the singular 
ability to get to the heart of a question immediately. Yet 
through his graceful and warmly real int erest in all who 
attended his lectures, he always permitted any number of 
questions to be asked, no matter how irrelevant they may 
have been. 
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During the conferences which Plotinus held with his 
intimate disciples the v~itings of Platonists (Numenius, 
Car ius, Atticus, Severus} were read aloud and commented 
upon. Contemporary writers were discussed and, usually, 
dismissed. Plato, of course, stood as the professed final 
authority for all discussions. aristotle was used and many 
of his ideas were incorporated into Plotinus' system. 
Pythagoras was venerated only less than Plato himself. 
Philo may have been ideologically present through the works 
of the later Platonists. The GnosticS~ teachings were ex-
amined. Plotinus summarized his objections to these in hi s 
treatise Against the Gnostics. Amelius and Porphyry under-
took to show that contemporary accounts of Zoroastrian 
philosophy were spurious. Amelius was given the task of 
refuting the charges of the Academy in Athens that Plot inus 
had perverted the doctrines of Plato and purloined the 
philosophy of Nwnenius. 
Throughout Plotinus' teaching and in the Enneads a 
sincere veneration of the Ancients is apparent. Plotinus 
often asserted aloud that his teaching was but an exposition 
of what the Ancients taught. This assertion is similarly 
11 
recorded in the Enneads. Plato was seen as the greatest 
of all philosophers, the spokesman of the Ancients. Pythagoras 
and Aristotle, especially Pythagoras, were accorded the 
reverential term, "Ancients." 
1. V. 1, 8. (All references to the Enneads are from JviacKenna' s 
translation unless othervlise noted. The Roman nwneral 
signifies the Ennead, the first Arabic number the chapter 
within the Ennead, and the second Arabic number the section 
within the chapter.) 
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Porphyry ascribes several miraculous qualities to 
Plotinus. Upon the invocation of a priest ~f Isis Plotinus' 
Daemon appeared and startled the Egyptian cleric in that it 
turned out to be a god. After Plotinus' death the successors 
of Plotinus in the Neoplatonic strain accorded him the title, 
11 
"Most Divine." Beyond the miraculous aspect of Plotinus 
which Porphyry attempts to convey it is certainly possible 
to assert that Plotinus enjoyed a great philosophical re-
putation runong his contemporaries and even more particularly 
among his philosophical successors. 
Porphyry caps his estimation of Plotinus' life and worth 
by remarking that he was good and kindly, singularly gentle 
and engaging. Such a warm and personal worth complements 
Plotinus' very intellectual prowess and deep spiritual vision. 
He was an object of the deepest respect on all worthy levels 
that his society manifested, both social and philosophical. 
He was by no means disengaged from the century in which he 
lived. He was, in fact, vitally involved in many practical 
ways in his troublous era. .Cut he far transcended concern 
for the world of sense in his inward spiritual journey. That 
he \ll[aS able to occupy himself so worthily in the material 
world in spite of his absolute conviction that the human Spirit 
must shun all material existence in its flight to the immaterial 
One is a truly remarkable statement of his abiding greatness. 
Plotinus enjoyed the ultimate fruition of the inward 
journey of the Spirit to the Divine One upon four separate 
occasions.. His manner of thinking and teaching instilled in 
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his group of disciples an intellectual discipline which was 
based upon a mild aesceticism and holiness. Porphyry reveals 
that Plotinus' countenance radiated light and spiritual love 
as he lectured to his small inner circle. A light sweat would 
gather on his forehead during the pursuit of discourse. He 
was shy and did not appeal for special favor to the Divine 
or to mankind. He v.1as conservative in all manner of life 
and nowhere indicates a resort to wanton emotion. The ecstatic 
union with The One which was afforded Plotinus in his lifetime 
occured in each case as a spiritual, intellectual affair. 
Plotinus died in the country after an illness of several 
years. He was unattended by his intimates when the fatal 
illness struck and his close friend and physician, ~ustochius, 
was summoned. Upon Eustochius ' arrival, the philosopher told 
him that he was going to join the Divine in himself with the 
Divine in the universe. 
2. Plotinus ' Philosophy 
The Plotinian philosophy springs from an ultimate triadic 
JJ basis of all reality. The Triad vvhich is the foundation of 
Plotinus' thought is a unity which is separable only in its 
resolution into philosophical language and which is dependent 
for its Being (o~uL~ ) upon an ultimate Oneness. The First, 
'> (I 
the primal element in this Triad is The One (To E...V ) which is 
expressible only in negative terms and from which emanates all 
other Being. Plotinus calls it variously The First (~pwTov), 
1. The following is a general statement of the basic principles 
of Plotinus' thought. The details of this statement will 
be documented in the remainder of the chapter. 
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The Absolute (IJoUoo-t<~r(Tos- ) , The Simple ( ~ J..+E.A4 s), The 
Infinite Ui.1Turos), and The Father ( ~ Tro."T~fl). An under-
standing of it in principle and the inner participation 
(!J~8£. ~E.o-Ls-1 TTa.fDvP'to.J of its members is the key to an 
understanrling of all Plotinus' thought. All Being, all 
reality, all experi ence in life emanates in some strange 
way from The One. The second locus of the fundamental Triad 
in Plotinus is the Divine Mind (~ IJous-). This concept is the 
summati on of the emanations of The One and subsu:nes within 
I I its being the Ideas which have Real Being (ovrL~). These 
are the archetypes of all that exists in lower realms of 
Be ing and as such necessarily lend themselves to emulation. 
The function of the Divine Mind, apart from its contempla tion 
of The One as its illimitable source, subsists in the 
( c / Emanative Creation (ot.oV vT'fl:.pc.ppv7 ) of the third pole of the 
Primal Triad. This is the Al l -Soul ('fvl',}. All forms of 
Being lower than the Divine Ivand are included vlithin the All-
Soul or Universal Soul. The Logos, or the Logoi Spermatiko..i, 
is part of the 1Ul-3oul and is a result of the creative activity 
of the Divine Mind. The All-Soul has as a part of its unity 
the Logos whose function it is to serve as the vital creator 
of all Being that is lower than The One and the Divine Mind. 
The All-Soul contemplates the Divine Mind as its author on the 
one hand , and creates the universe and all that is i n it on 
the other. 
Each dimension of the Ultimate Triad is Divine and must be 
considered as part of a Oneness. The ~econd principle is the 
result of the emanation of Real Being from the First; the Third 
is the vital, direct activation into Reality of the Ideas which 
- 94 -
abound as Archetypes in the Second. They all are One. 
The translation into English of Plotinus' terms is ·a 
complex and difficult affair. This is particularly true of the 
most basic concepts in the structure of his thought. "The One" 
will be used throughout this thesis to indicate the First 
principle of all being. The Second principle is more difficult 
of easily manipulated translation. Nous is a difficult concept 
and must be understood through .the development of its place 
in Plotinus. In so far as the Nous as the Second principle of 
the Primal Triad is concerned, the rendering will be "Divine 
Mind." IVlacKenna uses the term "Intellectual Principle." This 
is an umvieldly phrase. The term "Spirit" and the term "Divine 
Ivind" will allow greater dexterity of interpretation.. The 
Psyche, the Third hypostasis of the Primal Triad, is rendered 
in this thesis, "the All-Soul," "the Universal Soul,n or 
"the Soul. 'l 
As in the case of Ultimate Reality, man is possessed of 
a tripartite structure. He is animated in a Body (o-w._,4) and 
is capable of the Intelligible use of Soul and Spirit. Man's 
Intellective Soul (6,~~oL~) is intended by Plotinus to indicate 
his capacity for rationality and thought about the spatial and 
temporal structure which is revealed to him by his bodily 
t 
senses. Man's Spirit (~o~~~~) or Intelligent-Soul i s separate 
from the functions of his body and the machinations of the 
Intellective-Soul. The Spirit originates in direct recourse 
to the Divine and is only brought to fulfillment in the life 
of the Sage (~ crc:,.Pwv). The Sage for Plotinus is the man who 
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who has left behind the Hational Soul and the world of 
sense perception and who has entered into the unity of 
contemplation of The One. 
I ) ll I' The world as seen by the senses (t<ocrpos cutr171'fTo s- ) and 
the intelligent judgments made about t hat world by the 
Reasoning-Soul do not directly reveal Reality as it truly 
is. Only the Spirit, the Intelligent Soul, knows the real 
I I 
vwrld which is the spiritual world ( 1-<0crf-11><3 Ll o r·fro~ ) • The 
exercise and conditioning of this latter facul t y is the only 
path to an experience of Reality as it really is. This is not 
to say, however, that there is any ultimate separati on in 
Plotinus of worlds or things in the world. There is but one 
world. The spiritual world is the only real world. All other 
asp ects of Being depend upon the 1-r.eal, or the spiritual wor l d . 
Since all that exists in any form is ultimately a product of 
The One, for Plotinus there can never be asserted the un-
reality of anything. As vdll be developed later in the thesis, 
lower f orms of being may lack the Real Being of higher forms 
of being , but they retain existence. 
The material world, the realm of sense perception, is 
the level of being t hat is the f arthe st from The One. Ascending 
the scale of Being the Spirit rises closer to the Primal 
Ultima cy of The One. The realm of s ense perception is the 
world that is the most apparent to the natural mind and body 
of man. This world has existence, but lacks in Real Being. 
The Intelligent-Soul of man must, according to Plotinus, begin 
its quest for knovdedge of The One by shunning the r ealm of 
s ense perception. 
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i. The Realm of 0ense Perception. To Plotinus the 
realm of sense perception is but the reflection of Heality. 
The highest place that Plotinus accords to sensible reality 
11 
is that of a mixed participation in true Being. In the 
realm of sense perception the mind is presented with a 
vast complexity of movement and diversity which gives rise 
to the rationally unsolvable problem of change and permanence. 
Th·e evidence of the senses and the activity of the in-
tellective factor in man can only yield knowledge which is 
of mixed , ununified and wholly diverse reality. Time has its 
place in the world of sense perception as does the continuing y 
flux and strife and opposition of all apparent reality. 
The apparent reality which is revealed to the rational 
soul of man is composed of matter and form. In the realm of 
the Supreme One there is true Reality becau se all things are 
one. To the mind of man the appearance of reality is one of 
gradational differences. The difference between Becoming and 
Being is a difference of apparency only, and is a result of 
t h e imperfect state of the world as man knows it with his 
l/ 
mind. The lending of an appear ance of reality to the realm 
of sense perception is the work of the True Being of the 
Divine Realm. The attributes of an object in the sense world 
.( 
are to be understood as the receiving subjects of Reality from 
4/ 
tne Real lJorld. Thus, quality, and all of its int erpre-
tations, is a condition which is given to an object of the 
1. VI, s, 1-3. 
2. III. 2, 3. 
3. II. 6' 1. 
4. II . 6' 2. 
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sense world by the Reality of the Real ~iorld. There are 
tvm forms of sense-quality, the movable and the fixed, 
because apparent qualities in the world of apparency 
constitutes with Matter ( 0 ~ ~) an Aristotelian unity on 
the physical level of being. 1atter is the incorporeal 
recipient of Form. But Plotinus does not, on this level, 
imply Aristotle's concept of the unity of Form and Natter 
as rteality itself. In the world of sense perception the 
unity of Form and Ivlatter is brought about by an eternal 
11 
unity \vhi ch subsist s within the world of Spirit. 
The world as perceived by the senses does not present 
to Flotinus the same kind of problem which is presented to 
many of his predecessors. The roots of philosophical 
speculation are deeply interwoven with the beginning of a 
controversy concerning the nature of reality as seen by the 
senses. The great debate in early Greek philosophy consisted 
in a dialectical struggle between advocates of change and 
champions of permanence. Plato had foreseen that the problem 
of variety and unity was unsolvable throu gh the isolation of 
the opposition of the two. Aristotle dealt with the problem 
on a mor e concrete level and showed that potentiality and 
actuality must be considered philosophically as complementary 
theses. The successors of these two thinkers had largely 
fallen into skepticism on the one hand or materialistic 
naturalism on the otber. The Epicureans and the dominant 
Stoic thinkers had succumbed to materialistic explanations of 
the problem of change, and of all philosophical problems. 
1. II. 6, 3. 
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Until the rise of i~eoplatonism the Academicians taught 
a refined skepticism. Plotinus regards both of these 
persuasions as superficial$ r~~aterialistic speculation 
about the vvorld does not penetrate to the Real Vorld. 
This is even more true of Skepticism. 
The development of Plotinus' view is based unon the 
. 11 A 
demonstration that the Soul is imraaterial. The postu-
lation of the possibility that life can come from any 
combination of soulless particles or elements is absurd. 
That which is called matter by materialists is alleged to 
be some kind of basic stuff out of which everything is made. 
Plotinus agrees with the materialistic point of view that 
what is known as Matter is "a certain base, a recipient of y 
Form-Ideal." For Plotinus the Soul is unified into neing 
· v 
to which life is inherent. Soul lends Form to matter. 
Matter itself has no Real Being without the determination 
given it in Formal Being by Soul. The world which materialists 
call the Heal ~ orld would be pure chaotic indeterminancy 
without the activity of the Soul. 'l'hrough the efficacy and 
animation of the All-Soul lifeless matter takes on a mixed 
form of apparent animation. For Plotinus the structure of 
Reality is such that a lo-v'lfer phase of Being receives its 
w 
Being from the next higher phase. Matter, then, or more 
particularly the so-called material world, has no Real Being 
apart from that which is given to it by a principle higher 
1. IV. 
2. II. 
3. IV. 
4. IV. 
7, 1-2. 
4, 1. 
7, 2. 
7, 1-4. 
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than itself. It is small wonder that materialists a re 
unabl e to solve the most basic philosophical problems. 
Loo king for intelligible principles of Reality as g iven 
in sense experience is for Plotinus by definition an im-
possible procedure. Skepticism or an indefensible naturalism 
can be the only result. The mind of man, his Reasoning Soul, 
succumbs to the inadequacy of sense data as potential tools 
of knowledge. · That which is called matter, that which 
animates the senses is by itself lacking in r rue Being . To 
understand the stuff of which the world seems to be made, 
the investigator must advance beyond the indeterminancy of 
matter in order to approach the principle that gives matter 
its Form. 
( 1 • ) l"Ta t t er • 
(I ]6;1 
lior Plotinus mat ter (uAI')) is incorporeal. 
It is the basic stuff of all entities of the sense world that 
have been formed. This does not mean that it is sense- quality, 
for it is not. Any form that matter may have is given to it 
by a higher principle, Soul. The principle which gives it 
? 
Form (~t6os) is alien to it. It is of necessity of later 
origin than the power which formulates it and it consists in 
a pure indeterminancy which is always ready to assume any y 
shape. Not only is ~uality imposed upon matter by the 
activity of Soul, its higher principle, but y_uantity is 
e~ually so given to r~tter from above. 
1. II. 4, g. 
2. That which is "latern in existence is farther from 
Reality, or its source, The One. The "earlier" is 
closer to The One and t bus has more Real Being. Natter 
is the "last" phase of reality for Plotinus. It is 
sometimes denied Being altog ether, but it cannot be 
Non-3eing. I. a, 3; I. a, 5. 
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Plot inus, following Plato, sometimes refers to matter 
11 
as the Non-Being. By this he does not mean something 
which does not exist. He means rather that matter , taken 
by itself, is something which is totally different from 
eal Being. .li.eal Being belongs only to the world which 
is beyond sense perception. IVIatter assumes its Form from 
this latter world and after having received this Form it 
is no longer y.Jholly without Real Reing. 'V/hatever authentic 
existence it has, however, comes from a principle which is 
higher than it. Matter must never be thought of in more 
concrete terms than as the recipient of Form. 
In most references to matter, however, Plotinus ranks 
matter even lower than does Plato . In Plato 's discussion 
in the Timaeus, matter is not separable from space in sense 
perception. Plotinus, however, maintains that, "Matter is 
without body; body is earlier (closer to The One) and merely y 
implies matter.u Plotinus holds that matter is pure 
potentiality. It has no relation to the thing it will 
become when it is acted upon by the Soul. In Plotinus' 
terms, nits existence is no more than an announcement of 
ll 
the future." It is the only concept in Plotinus' structure 
whi ch has the nature of the Apeiron. (The One is nevertheless 
limitless in a wholly different sense.) Matter is so 
decidedly pure potency that Plotinus refers to it as the 
Aut hentic Non- Existent. Matter has pure potentiality as its 
ontologi cal status, and to introduce anything a ctual into the 
1. I. 8, 3. 
2. III. 6, 7. 
3. II. 5, 5. 
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concept of matter v;ould be to falsify its unreal being. 
The hierarchical structure of Plotinus' entire sys tem 
is apparent in his doctrine of matter. Every lower re-
cept a cle of the higher fo~1ulation serves the relative 
function of matter. In a consideration of bare matter it 
is impossible to ascribe anything more than effete 
p otentiality to matter. It can only be understood with 
reference to a highe r p rinciple which gives it Form¥ In a 
f i gurative sense this structural element is common to all 
levels of exist en~ for Plotinus. The One is the onl y level 
of Being that does not serve as a receptacle for a higher 
Form. Matter is the only st at ion of the hierarchy \vhich does 
not impose its lifegi ving Form onto something lower. This 
dialectic of the Spirit is omnipresent with Plotinus and 
provides him ~vith the means to cope with all phases of the 
problem of change and permanence as well as with a ladder by 
which his monism is retained and his ultimate principle 
remains undefiled. 
The problem of evil is subsumed within Plotinus' 
-y 
treatment of matter. The All (the whole structure of 
r eality) necessarily involves the existence of matter. The 
Cosmos is a blend which stems from the Divine Mind of 
necessity. The Form which is impre ssed upon all levels of 
pot ency in the universe is wholly good. Evil, and all of its 
attributes, is i denti f ied with "the underlying matter not yet 
- y 
brought to order by the Ideal-Form." The escape from evil, 
1. I. 
2. I~ 8' 7. 8' 7. 
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that is matter, is a matter of acquiring virtue in the 
human situation. 'l'his is but another way of saying that 
the human Spirit acquires its Form from on high and 
transcends the material formlessness to v;hich it is bound. 
Pl otinus retains The Good as the only existent thing. Yet, 
he proclaims that there must somev'lhere be a Last, something 
after which nothing can be produced. This Last is matter 
and is so far from the source of Good in The One that it 
includes within its very formlessness the necessity of evil. 
The forms which are handed dov1n to matter from above 
lose their unified quality when they combine in material 
11 
shapes. IJlatter, even while yielding itself up to 
formalization, acts as a corruptive factor with respect to the 
Form. Plotinus says that, "I·1atter becomes mistress of vvhat 
is manifested through it; it corrupts and destroys the 
in comer, it substitutes its own opposite character and kind •.• " 
Contrary to Plato, body is earlier than matter. Body, there-
fore, and whatever may be called the inclinations of the body 
to evil, is not responsible for evil. Matter is the source 
of evil. Its formlessness makes it so. l!;ven when it is 
formed it lends some of its chaotic character to the Divine 
y 
Principle which works upon it. The Apeir.QD_ is evil primarily. 
The essential evil is matter, and any ethical evil is a 
secondary condition 11vhich is the result of the Primal darkness. 
Just as virtue is likeness to The Good, so vice is participation 
in the evil that is matter. Evil must be for Plot in us some kind 
of deprivation of Being. 
l. I. 
2. L. 
$' 8. 
8, 8. 
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The problem of evil in Plotinus is a very difficult one 
and one which he does not treat consistently. There are 
many critics of the first rank who see in Plotinus an 
implicit dualism in spite of the philosopher's great effort 
11 
to maintain a oneness. Plotinus does not permit the real 
existence of evil. The root of evil lies in matter. Matter 
is the point at which creative emanation, which begins with 
The One and is then thrown into formed reality by the All-
Soul, ceases to generate. Plotinus was desperately concerned 
to maintain the universal operation of The One which is in-
capabl e of evil. The problem of evil in the realm of Being 
g ives rise, of course, to the problem of evil in ethics. 
Pl otinus has difficulty in both spheres. It is his intention 
to maintain that no dualistic tension of physical or moral y 
g ood and evil exists. In his discussion of matter itself, 
Plotinus clearly and consistently insists that evil is the 
indeterminancy of unformed matter. The dualistic inter-
pretation of Plotinus is engendered by the difficulty which 
he experiences in dealin6 with moral evil. While the two 
levels of consideration are closely intertwined it i s possible 
in analysis to separate them. The problem of moral evil will 
be treated later in this thesis. The dualistic point of view 
looks for its verification to the very real logical difficulties 
of the monistic a r g ument and to Plotinus' avowal that the descent 
1. 
2. 
See, notably, Inge, - PoP; I, 133-137. This astute 
interpreter of Plotinus makes an excellent case for the 
dualistic position by showing that matter, as seen by 
Plotinus, lacked all qualities, physical or moral. Evil 
is surely a moral quality and must in some way exist in 
a world which manifests it. Morality and Being in Plotinus 
are inseparable in the Spirit's quest for real life. 
II. 4, 16. 
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of Souls from their perfect home into a mixed imperfect 
1 I 
=.1 
realm is the result of a natural condition of the Soul. 
But this is misreading Plotinus, for he is at this point 
furtheF plagued with the necessity to account for free 
will in the Soul. And he must ascribe to the Soul the 
capacity to descend while yet retaining its love of The One. 
It is significant, however, that Flotinus' defense of his 
monism makes of him at times a thinker of a very broad 
opt irnist ic inclination. 
Following Plato, Flotinus holds that matter is of such 
a nature that if it be apprehended by the Spirit of man it y 
is no longer matter. It is a cardinal point with Plato 
and Aristotle as well as with Plotinus that, "to any vision 
must be brought an eye adapted to what is to be seen, and 
11 
having some likeness to it." The Nous in man, then, can 
only perceive matter as a phantasm whose being is known only 
to the Psyche and the senses. To understand the place of 
matter in the structure of heality is an adequacy which is 
only granted to the No us, however. This means that in some 
way Nous must come to be like Matter or Matter must come to 
resemble Nous. Plotinus' often Qbscure references to matter 
and to its function in the physical world are probably the 
result of this difficulty. 
The difficulty with dealing with matter per se is a 
result of the non-existence Y.rhich matter has when it is 
considered apart from some formulation. It has been seen 
1. II. 9, 12. 
2. Plato, Timaeus, 52A-D. 
3. I. 7, 1. 
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that Plotinus maintains an interpenetrating structural 
hierarchy of reality. This is in direct line with the 
growth of Neoplatonism. An ultimate unity as the source 
of all in which continuous movement and tensed inner 
participation obtain is the mark of most Neoplatonic 
structures. The dependency for Plotinus of each station of 
Being upon the next higher for its formulation has been 
noted above. On each level of the scale of existence there 
is a principle of life-giving formulation and a receptacle 
for that transformation. 'rhus it is that matter for Plotinus 
is used in a second, and much more significant sense than in 
his cosmological or ethical speculation. l:ly virtue of the 
tensed inner participation of the structure which has just 
been noted, matter becomes divine. Matter in its state of 
primal deprivation represents the capacity for evil by the 
fact of its very lack of Form. This lack of Form, however, 
must logically be seen as an equal capacity for good . In 
fact, this is precisely what happens when the All-Soul forms 
matter with its breath of life and goodness. On a higher level 
matter, for Plotinus, serves as a basis for all reception of 
Form so that a different interpretation of matter is implied. 
Here, matter is the recipient of the form which any lower 
structure is given by the next higher principle. 'l'he process 
of creative emanation which proceeds dowm·.rard from The One 
demands t hat matter in this second sense be a product of The 
One itself. As an active recipient of the formulating power 
of The One, matter subsists in both the Divine IV!ind and the 
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All-Soul. In his cosmolo@- , Plotinus, constant with th~ 
doctrine, shows that the All-Soul is matter for the Divine 
Mind, the Divine Ivlind is matter for The One, nature is y 
matter for the All-Soul. In the ultimacy of The One itself 
t here is no distinction bet'ltveen Form and matter. This is 
the only place where such an identity prevails. The doctrine 
of the potency of matter is vital t o Plotinus' ethico-
religious convictions for these convictions consist in a 
journey to The One. The journey is only possible through 
the yielding of the matter of the human Spirit to the 
ultimate of potentiality from which it came. 
( 2. ) Nature. Nature ( ¢~c-c.-; ) is for Plotinus the 
last emanation of the Soul and possesses the lowest form 
v 
life from it. Nature is brought into being by the All-
Soul by an outgoing movement of the Real Being which Soul 
!:1/ 
of 
possesses. Nature is matt er formed. The All-Soul looks 
to the Divine Mind and pulsates in its own perfection . 
Leaving itself, it goes below, "into a movement foreign to 
its essence and engenders an image which is vital, vege-
2./ 
tating Nature." The Soul obviously has parts. These parts 
are unified \tdthin the Soul just as the Soul is unified within 
the structure of Reality. The upper part of the Soul that 
verges on the Divine lVIi nd is earlier than that lower part of 
Soul which emanate s into nature. Nature does not have 
1. IV . $, 5. 
2. II . \3 3. 3. III. 5. 
' 4. v. 2, 1. 
5. v. 2, 1. 
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1.1 
consciousness, but it has productivity. It transmits 
the Form w~1ich it has received from Soul, without juris-
diction over that Form, to body and matter. It is truly 
a part of Soul. Since, however, it is a later part of 
Soul than that whi ch contemplates the Divine l-'1ind directly, y 
it is not a true unity. The essence of nature is 
multiplicity and spatial differentiation. Discord replaces 
the harmony which typifies the unity of Pure Soul. The 
influx of Soul into mat ter results in a Nature in which 
unity is rent asunder. Plotinus somev;hat curiously in-
di cates that, 
This lower Kosmos has been engendered not 
because the Divinity saw need for it, but 
from the sheer necessity there was for a 
secondary or derivative kind, since it 
was not the constitution of existence that 
The Divine §qould be the latest and lowest 
of things. 2..1 
The natural world is authored in a perpetual emanative 
!±/ 
suspension. Plotinus holds that there never was a time 
when the Divine principles of Reality were not in operation. 
This denies the creation of the world in time. Since , 
however, The One is emanatively responsible for all that is, 
the only possible interpretation of Plotinus is a continuous 
creative structure in which the principles of The One are 
always operative. Plotinus fol lows Plato in the latter's 
assertion that God is responsible for the world and desired 
1. 
2. 
3 • 
4. 
IV. 
III. 
III. 
III. 
4, 13. 
2' 2. 
2' 2. 
2, 1. 
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that everything in it should be good and nothing in it 
11 
should be evil. Plotinus differs from Plato in that he 
does not permit God to decide to create the world. Plato 
tends to imply that God (The One for Plotinus) intervened 
in a previously existing chaotic world structure and 
brought order into being throughout the world. Plotinus 
must insist upon the eternal operation of The One. 
All of nature as recipient of Form from Soul enjoys, 
no matter how i~nersed it may be iri matter, a longing for 
participation in its source. Plotinus maintains that life 
belongs to everything upon which Soul has breathed. Life in y 
every case has a degree of spiritual vision. Everything 
in nature, then, 11dshes to find its own potential fulfillment 
in the source from "i-'lhich it carne. This is markedly similar 
to a ristotle who holds that all natural things have their 
peculiar ever-present longing for their source. The natural 
world reflects its divine h eritage through the possession of 
the principle of the All-Soul. Plotinus, while he dismisses 
astrology and gross ma~ical practices, is led to base his 
approval of religious magic and institutional religious forms 
ll 
upon the fact that nature reflects the ultimacy of All-Soul. 
The universal harmony that makes prayer efficacious is an 
element of the same tension which subsists in nature. The 
natural world is created by the All-Soul when this principle 
1 ooks in reverence and awe to the Divine Mind for its 
Archetypal Ideas.!:J:/ The natural world cannot be separated 
1. Plato, Timaeus, 29A-30C. 
2. III. S, 8. 
3. IV. 3J 11. 
4. III. D, 18. 
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from the principle in \vhich it participates. The fact that 
Soul lends Reality to matter in t he composition of the 
natural world pushes the Psyche of man beyond its intellectua l 
limits in any consideration of nature. 'v'Jhile intellection 
can perceive the order in some limited way as material which 
Soul animates in nature, only the Spirit of man can comprehend 
the Eeality that lurks b ehind every natural occurance. 
The discovery of law within the natural world is a clue 
to nature's origin. The appearance of order in the natural 
world is a reflection of the imperfectly realized creative 
emanation of the All-Soul as it looks to the perfect Ideas 
contained within the Divine J:vlind. Flotinus does not disparag e 
the natural world precisely for the reason that it is the 
ref lection of Divine perfection. He will find beauty in it and 
he will discover clues to the ultimate nature of Heality . .but 
it is a realm of multiplicity and inexplicable change. The 
explanation of its suspension must b.e sought beh ind the 
apparencies which are present in it. 
(3.) Space and Time. The direct action of sense 
perception and intellectual reflection present the Psyche of 
man with immediate ideas of space and time. The problem of 
space for Plotinus is not a significant one. In one of his 
attempts to define the free will and the will of The One, 
Plotinus asserts that The One is of necessity an ultimate 
1/ 
self-determination to which permanence is very Act. The One 
is seen as an Unori gination, an e ternal Oneness which cannot 
be known otner than throug h the infinite quest by the Spirit 
-=-1-.-':":v=r-:--s:::r--, -=1:-:o:::-.-------
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to i mmersion in the Divine I•lind and cont emplation. 'l' he 
inadequacy of ideas of s pace with reference to The One 
furnishes Plotinus with his concept of space on any level. 
The mind of man can approach to a conception of the un-
originating One by positing space as a place into whi ch 
the mind introduces God and proceeds to inquire. But such 
activity of the mind of man is completely inadequate for the 
!JI 
task of perceiving God. Plotinus proceeds to aver that 
not only is The One free from spatial location bu.t that ttall y 
the rest (of reality} is later than It-- space latest of all. tt 
With respect to the significant investigation of Reality, 
s pa ce has no relevance. Even matter does not occupy space in 
any real sense. Space is the Form of exter nality, which is 
an unreal realm of appearance. 
Plotinus is very much concerned with the problem of time. 
The divine realm of Being is etermal. The principles of this 
realm operate eter nally. ~t ernity is defined by Pl ot inus as, 
"that which enjoys stable exist ence as n either in process of 
21 
change nor having ever changed-- that is Eternity." The 
life which wholly belongs to the truly existent is Eternity. 
By definition Real Being is eternal. Plot inus follows Plato 
and conceives of time as the moving i mage of the archetypal 
!±/ 
et e rnity. Plotinus views eternity as The One declaring what 
5..1 it is in a perpetual manifestation of emanative reality. 
Time must stem from t his Ideal Reality. 
l. VI. 8, 11. 
2. VI. 8 , 11. 
3. III . 7, 3. 
4. Plato, Timaeus, 37 -C. 
5. II I . 7, 6. 
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Plotinus rejects the not ions of time which are 
character istic among his cont emp oraries. Time cannot be 
movement as i s sometimes urged by naturalistic views, for 
movement must be dist i nct from the mechanism in which i t 
JJ 
occurs. Nor can time be explained in terms of any 
phenomenon of movement or a moved object. Such consid-
erations belong t o mat erialistic speculators and are 
obviously inadequate in any such considerations. The 
phenomenon of rest alvmys succeeds the phenomenon of move-
ment and the conti.nuity of time is destroyed. rr i me cannot 
be an extension of movement for spa ce is a contingent affair 
which is outside of extension. All tha t Plotinus means by 
extension is the incidental f orm w·hich is the direct result 
of the tendency of matter to separate the unity of Forms 
2:.1 
which is imposed upon it. Spatial extension is the result 
of a higher principle, t he Al l-Soul, acting upon matter ~vhich 
is phenomenal and which exists solely because of matter's 
inadequacy to express unity. Spatial extension is not a f orm 
of anything but the unified appearance of an unext ended lteality. 
2.1 
Nor is time a number of measure belongi~ to movement. 
Plotinus rejects this Aristotelian doctrine. Such a doctrine 
cannot account for the l a ck of uniformity in movement. Time 
seems to Plotinus to be measurable in terms of movement only 
2.1 
after the reality of time has been asserted. Thus, the rate 
of movement which is after time in any considerat ion of the 
1. II.L. 7, 2. 
2. IV. 2, 1. 
3. III. 7, 9. 
4. Aristotle, Physics, Book I V, 12. 
5. III . 7, 9, 12. 
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structure of things is imposed subjectively up on t i me as a 
measure of its r eality. Such an imposition is clearly in-
adequate. 
For Plotinus, time is a real part of the natural world~ 
As s uch it can only be und erstood by t he Spirit of rnan. 
The Intellective-Soul is incapable of r eal understanding and 
att empt s to anal yze time t hrough intellection are impossible 
of success. Time is a creation of the All-Soul. It is even 
t he activity of that Soul in the sense that it is a by-product 
ll 
of the Soul's emanative creation. Real time is a continuous 
activity which is a characteristic of the expression of the 
All-Soul. The activity of the All-Soul manifests itself 
t hroughout the natural Horld in a perpetual suspension of y 
creation. Time attends this creation. 
This doctrine of time is rooted in the Platonic doctrine 
and reveals again the interpenetration of the levels of 
Plotinus' hierarchy of Being. The All-Soul actively emanates 
nature through imitation of the Ideas of the Divine Mind. 
The Ideal from which time takes its exi stence is found within 
the eternality of The One. In spite of its later position in 
the order of things, time has had a perpetual existence be-
caus e there never voTas a time when the ultimat e principle did 
not operate. Beyond the level of nature in which time sub-
sists, t he r e is no time. All a ctivity of the Divine Iviind is 
timeless, as is, of course, The One itself. So strong is 
Plotinus' urge to go beyond the realm of sense p erception and 
1. li i. 
2. III. 
7' 12. 
7' 11. 
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int all ection that he holds that all activity of the No us 11 -
in man occurs outside of time. The aim of this activity 
is the return of the spi rit to the contemplation of The One. 
) -
There ( f.'" ~ ( ) , there is no time .. 
( 4.) Cosmology. rrhe basic movement in all of Plotinus' 
thought is away from the apparent r eality of the ext ernal 
world. Advance of the Nous in man to apprehension of the 
Divine forms is an inward journey which must leave behind 
sp e culation concerning the apparent universe. Nonetheless, 
Plotinus indulges in more than one remarkable cosmological 
speculation. y 
Plotinus held that the ordered universe is eternal. 
The elements contained within the celestial universe are in 
constant flux but the Ideal Form of the universe which exists 
in the Divine ~lind persists. It is possible that a similar 
ll 
process pertains in the All. (This would mean that all 
possible universes and all possible ideal universes exist in 
a perpetual situation of change.) The One, of course, is not 
af fe cted. But this is inward change, a change within the y 
universe itself. The cosmos and the stuff of which it is 
made are in constant motion of change, but nothing is lost 
to the universe because the flux is not outgoing. Plotinus )_/ 
agrees with Plato's law that the offspring of God endures. 
The celestial order is from God. The celestial Souls are of 
a higher degree than the human Soul. The stars, the planets 
1. IV. 4, l. 
2. II. l, l. 
3. II. l, l. 
4. II. l, 3. 
5. II. l, 5. 
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are possessed of Soul and participate in the life that attends 
JJ 
Soul. The grandeur of the stars and planets consists in the 
fact that tpey reflect most perfectly in this phenomenal world y . 
the divine transcendence of permanence and change. The most 
perfect phenomenal representation of the identity of per-
manence and change is found in a planet which spins on its 
ovm axis and at the same time rotates about a static locus. 
Plotinus left room in his cosmology for the entrance of 
astrology and theurgy through his postulation of a universal 
sympathy which permeated the Star-Souls. Plotinus himself 
a dmitted a ce r tain causal efficacy of the stars in human affairs 
but only in so far as the heavenly bodies manifested a higher 
reality than observation s of them afforded. 
For Plotinus the universe and all of the individual 
v 
entities in it must persist forever. The history of the 
world is subswned within celestial cycles which are regular 
and repetitive. There are an infinite number of cycles but 
the cycles in themselves are finite, and have a beginning and 
an end. Plotinus is not concerned with the fate of the world 
in any anxious manner. The repetition of celestial cycles 
maintains the same general type of universe, for it is ever the 
result of one set of principles which are eternally operative. 
The Ideal suspension of this universe necessitates the almost-
identical repetition of the cycles. 
Throughout his discourses Plotinus continually refers to 
the spiri tual world as existing Yonder ( tK~d and the phenomenal 
l. II. 2, 1-3. 
2. II. 3. 
3. v. 7, 3. 
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world as existing Here (t.\11-..veD- ) • Often Plotinus simply 
refers to the spiritual world as "Yonder. u Just as often 
the apparent world is indicated simply by the term rtHere.n 
This does not imply any kind of dualism. Both worlds are 
rea l although only the world Yonder has Real Being . The 
world of the Divine Triad needs the world of apparency in 
11 
order that it may become manifest. Presumably this means 
manifest to the human mind. The potentiality of the All-
Soul is dependent for its very existence upon the manifestation 
- . y 
which the receptivity of matter affords. The different 
levels of Being and even the realm of unrc;al being are all 
elements of a great chain which. comprises Reality . ~ach 
element of the Divine Triad creates through emanation the 
stage below it. Each needs the eternal suspension of its 
emanation to realize its ovm existence. Plotinus is clearly 
optimistic in that he insists with great emphasis upon the 
dependency of all the aspects of the structure of Being upon 
each other. No aspect of the most ephemeral reality is without 
its positive worth. The Enneads are throughout a reflection of 
Plotinus' assertion that all that is good, true, and beautiful 
in the spiritual world exists in however imperfect form , here 
21 
in the apparent world. 
ii. The Realm of Soul. The third and last principle 
of the unity that is the Divine Triad is the 11-Soul or 
Universal Soul. The Universal Soul has within its unity two 
1. 
2. 
3 • 
IV. 
IV. 
III. 
F5' 6. 
8' 4-6. 
2, 1-4. 
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ultimate functions . It simultaneously contemplates in 
absolute awe the principle of Divine Mind for which it 
serves as potential Matter , and generates all being below 
and beyond it. The substantial existence of the All-Soul 
springs from the Divine IVJ.ind. The All-Soul is an imag e or 
a thought of the Divine I•lind and subsumes within it self all 
the creative force which the Divine Mind emanates into later 
forms of Being. The realm of Soul has its root in The One 
it self via the activity of the Divine JYiind. 'I' here is nothing 
that separates the Soul from the Divine Mind but they are not 
identical for Soul is a recipient of the life and that the Divine 
r~Iind exudes. Of such a lofty nature is the All-Soul that the 
highest statement of the grandeur of the Divine Nind consists 
in the assertion that, "it is nobler than so noble a being as y 
the Soul ." 
The All-Soul is itself a Divine Thought and in its creative 
activity of Being below it possesses the imag e of reality given 
21 
to it by the Divine Mind . The Al l-Soul possesses an 
intellective nature for it is a reason principle of the Divine 
iviind. The Soul has, thus, the Logos-function which serves as 
the activating agent which throws the Divine Ideas into all 
!±/ 
manner of imperfect being. 
Plotinus ' reason for conceiving the Supreme as a triadic 
unity is part i ally seen in the fact t hat the All-Soul subsumes 
within itself both the function of contemplation of the Divine 
1. v. 1, 3. 
2. v. 1, 3. 
3 . III. 6 , 18. 
4. III. 2, 2. 
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Mind and the creative Logos activity. Should another 
principle be posited bet\JI;een the Logos-function and the 
Divine r, ind the All-Soul would lose its intellective 
nature which it must have if it is to successfully per-
ceive through contemplation the Ideas of the ~ ivine Mind. l/ 
The Soul, therefore, is of a two-fold nature. The All-Soul 
stands betvveen its creator, the Divine Mind, and its creation, 
nature, and permeates all Being through this duality of y 
function. Because the All-Soul is s,uspended betvveen the 
Divine IVIind and the dependent world of nature, it is said by 
Plotinus to participate in all levels of Being. It perceives 
the spiritual world through its contemplation of the Divine 
Mind. Part of this contemplation of the Divine Mind is its 
self-consciousness. Through this self ... consciousness it 
ll 
maintains itself. In looking below at the later Being which 
it has created, the All-Soul lends its benevolent authority 
to all nature. As has been noted, time and spatial extension 
result from the activity of the All-Soul in its contact with 
Matter, but it remains itself beyond the temporal, spatial 
worldv The creation of nature by the All-Soul, and all that 
exists in the natural world, tends to relieve the All-Soul of 
1±1 
some of its divine unity. But it does not descend entire to 
the material world and does not suffer total loss of oneness. 
The realm of nature which it creates is a land of diversity and 
21 
action. Such flaws limit the All-Soul reason. But the upper 
1. II. 9, 1. 
2. IV. 8, 3. 
3 . IV. 8, 3. 
4. II. 9, 2. 
5. IV. 8, 2. 
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half of the All-Soul never descends into the natural arena 
and preserves the unity of the whole structure through its 
life-giving contemplation of the Divine Mind. 
Pl otinus does not limit the range of possible activity 
of the All-Soul. It can aspire to the realm of Spirit by 
contemplation of the Divine Mind. It can descend into the 
natural world and its activity make s such a descent necessary. 
Plotinus regards it as a universa l ~Janderer to which activity 
is an essential mode of Being. Because of its locus as a 
juncture for the divine activity of the All and the dependent 
activity of the perceptual world, it can make itself at home 
.. 11 -
on every 1evel of Being. As a principle of the Divine 
Triad it is eternal and eternally operative. Plotinus at 
times attributes all motion to it and calls it a moving circle 
about the ineffable One, while the Divine Mind is a motionless y 
circle. It being the necessity of the Soul to be act ive, it 
follows that its creation is necessary. Soul, then, is the 
only principle of the Divine Triad \'lhi ch lacks in any way and 
which must create to fulfill its needs. The activity of the 
All-Soul takes it into all realms of Being , even into inert 
ll 
material forms in nature. Thus, Plotinus sends Soul even 
deeper into natural reality than does Plato. 
Soul glory is manifested in the sun, the stars, and all 
the celestial heavens. The stars are gods and receive their 
!bl 
Being from the activity of the All-Soul. The gods whi ch 
1. This doe s not imply that The One possesses "activity" 
in any qualitati ve sense. 
2. IV. 4, 16. 
3 • III. 2, 3. 
4. III. 3, 2. 
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subsist in the heavens are hisher expressions of Soul than 
anything else in the phenomenal world, including man. The 
creative activity of the Soul has stabilized itself through-
out the phenomenal world in a magnificent array of Logos-
· expression. All of nature is seen as a testament to the 
glorious activity of the Logos in Soul. Just as the creation 
of the Soul is an image of the Logos in the All-Soul and is 
therefore an image of the divine, so the All-Soul itself is 
11 
a Logos-function of the Divine li:lind. 
The universal Soul for Plotinus preserves its unity by 
ranging close to the Divine ·lind* In its lower function of 
the creation of the world the All-Soul does not become 
directly involved in the mixture that matter engenders. As 
has been noted, the Soul descends through the Logos activity 
to create the world without suffering real loss of unity 
itself. The vvorld exists in the All-Soul rather than the y 
All- Soul existing in the world. 
In general the .' 11-Soul corresponds to the World-Soul 
2.1 
in Plato's Timaeus. Plato permitted himself only one 
World-Soul and did not introduce two functions into that one. 
Plotinus does not divide his 1vorld-Soul in two. The dual 
function of the All-Soul must be seen as part of a unity. 
From the reflections of the Divine Ideas which the All-Soul 
possesses, all later Being is created. For Plotinus the logoi 
J±/ 
~rmatikq~ are subsumed within the Logos. Plotinus dis-
tinguishes a First Logoi and a later Logoi which correspond to 
1. 
2. 
3 • 
4. 
v. 1.! 3. 
II . ts, 9. 
Plato, Timaeus , 34A-C. 
IV. 3, 10. 
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the dual function of the All-Soul. Individual human 
souls proceed, like everything else, from the All-Soul. 
(1.) The I ndividual Soul. It is a cardinal principle y 
of' Plotinus that no ~eal Being ever ceases to exist . The 
All-Soul manifestly participates in J:\.eal Being . It cannot 
ceas e to exist. The individual human soul is part of the 
21 
All-Soul and as such i :3 insusceptible to death. The human 
soul in each individual is the expression, the Logos of the 
realm of Spirit in which it has its source. The fact that 
humans are individuals does not destroy the unity of' Soul. 
Just as t he All- Soul is a direct result of the principle of 
the Divine Mind , so the human Soul is one with the total 
!d 
unity of Soul which the realm of' Spirit authors. For 
Plotinus the individual Souls are separate without being 
21 
distinct. In the world of nature which the i ll-Soul creates, 
the e lement of Soul is thrown into apparent multiplicity and 
division. As Logoi of Spirit the individual Souls participate 
in separate forms. This multiplicity of forms inhabits a 
world of multiplicity. Plotinus does not maintain that 
absolute unity belong s to the appearance of Souls in the 
natural vmrld. Total unity vvhich l acks the appearance of 
anything else belongs only to the contemplative activity of 
the All- Soul. But the fact that each individual Soul is a 
product of the Divine Mind and is one in kind with Soul 
1. v. 9, 3-9. 
2. IV. 3, 5. 
3. IV. 3; 5-6. 
4. IV. 3, 6. 
5. VI. 4, 4. 
- 121 -
1/ 
everywhere precludes the possibility that Soul is divisible. 
Plotinus uses the analogy of the unity of knowledge to 
demonstrate the real unity of apparent separation of in-
dividual Souls. The whole, the All-Soul remains a unity, y 
and yet is divisible into its parts. Soul is incorporeal 
a nd in the human situation is one with itself and one with 
v 
the Soul of the All. The human Soul, though it participates 
in the All-Soul and is one with it, exists in a mixed con-
dition which it must transcend if it \vants to realize its 
home. 
For Plotinus the Soul animates the body which it has 
cr eated. The individual Souls emanate from the divine realm 
!il 
i nto the heavens where they assume bodily form. Some 
Souls assume only one body and remain celestial. A la~v of 
eternal necessity leads Souls to follow their own free will. 
This leads some Souls to further extension and an a ppearance 
in the phenomenal world which is lower than The Divine. The 
Soul can be numbed into forgetfullness of its illimitable 
2.1 
home and will sleep in man as a result. (Sometimes, however, 
t h e descent of Souls into hrnnan form is explained by Plotinus 
§./ 
in terms of the Soul needing matter for its formal fruition. ) 
Th e t hings of the sky receive Soul earlier than the things of 
the earth. 
them J:i'orms 
1. 1V. 9, 
2. IV. 9, 
3 • IV. 9, 
4. IV. 3' 5. IV. 3' 6 . I. 
. 8' 
7. IV. 3' 
There 
higher 
2. 
5. 
1. 
15. 
15. 
11. 
17. 
are three orders 
JJ 
than man. The 
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of gods in Plotinus, all of 
One and His divine associ ates 
are the first level of gods. The heavenly bodies make up 
the second order of gods. Finally, the lowe st order of 
g od s, the daemons, exist half way between earth and moon 
11 
and have a va lue which lies between the gods and man. 
For human purposes astrology is next to worthless. But y 
Plot i nus feels that the stars are r eal causes. The 
uni ver sal sympathy of Soul i s participated in by man and this 
"' l ends causality to the hi gher Soul Beings. J.he huma.n Souls, 
a ccordin~ to Plotinus, have not been separated from their 
divine home in spite of their descent into material form . 
The Divine Mind does not de scend to earth with human Soul s 1 
but through the highest activity of the human dimension, 
the Soul can find its home. 
Following the Platonic psychology, Plotinus sees the 
ll 
Soul as consisting of three parts. The high er element of the 
Soul belongs to the realm of Spirit; the low.er element of the 
Soul is the appetitive part which closely corresponds with the 
body . Plotinus' third element is a mediational factor which 
corresponds to the Platonic spirited part of the Soul . 
The higher element of the Soul, the Intelligent Soul, 
is the only aspect which can motivate man to a vi sian of the !±/ . 
Real World. By nat ure, its functioning is the apprehension 
of Real Being. It has as its ultimate motivation its direct 
link with the realm of Spirit (Nous). It can ascend higher 
than the Al l -Soul whi ch created it by the attainment of 
~--~~~~-~~-----------------1. IV. 3, 17. 
2. II. 3, 7. 
3. Plato, Timaeus, 69A-70B. 
4. IV. 3, 3-14. 
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11 
sagehood. It is brought into being by the activity of the 
All-Soul as an i mage of the Divine Mind. It has the 
op portunity to transcend its present status into the appre-
hension of real Life by returning to its source. 
The principle of the individual Soul which is a mediational 
point between the Intelligent Soul and the Unreasoning Soul 
is the Reasoning Soul. Plotinus gives to this aspe ct of the y 
Soul the function of discursive reason. Plotinus' use of Plat o's 
concept of the Soul shows a paralle ling of his master in that 
the highest faculty of the human Soul ascends to the realm of 
Spirit and the Reasoning Soul participates only in the act ivity 
of speculation about the phenomenal world. To this phase of 
the individual Soul belong such activities as reason-grounded 
v 
v'lill, imagination and memory. 
The final phase of the individual Soul is concerned solely 
with the sensible world. The appetites of the flesh, the 
vegetative and generative aspe cts of man, and sense-bound 
memory and imagination belong to this element of Soul . This 
is man's lowest level of Being, and it does not deal with an 
!d 
overtly h.eal sphere of reality. 
The lowest phase of the Soul deals with sensation alone. i/ 
The activity that sensation represents subsumes a relationship 
to material factors of the external world and their impression 
upon the lowest Form of Soul. Because sensations are of the 
phenomenal world they are directly concerned with the images 
l. IV. 3, 3-14. 
2. IV. 3' 3-14. 3 . v. 5, 1. 
4. IV. 3' 20. 5. II. 3' 17. 
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11 
of He a lity v-.;hich comprise the external world. The 
sense-bound Soul does not pe r ceive spiritual r eality a s such; 
it does, however, concern itself with imperfect copies of 
the realm of Spirit. As the lov-v-est faculty which yields 
, 
knowledge, sensation provides the mind with belief ( rrLcrTL s ) • 
,. 
This b eli ef is the lowest form that knowledge can t a ke, and is 
a n i mit ation of higher f orms of knovdedge. The universal 
symp a thy and t ensed unity which characterize Plotinus' thought 
ar e illustrat ed by the fact that belief is a copy of knovvledge 
that concerns itself vvi th images of true H.eality. The Un-
rea sonign Soul is a conjunction which bring s Soul to its 
lowe st level of Being. Souls here ,conjoin with anima l life. 
Th ey are exposed to all sensations which animal lif e includes 
without participating in those sensations directly. 
The Heasoning Soul is the r ealm of opinion (6;~C\.. ) • This 
is the realm of discursive reason. Intellectual imagination 
,' ) I 
(pa..vl o...<rc.£t} a nd intellectual memory ( o. \ki..IJ \1 '7~'5 ) are subsidiary 
2:.1 
parts of opinion. The normal activity of man is subsumed 
wit h in the range of the Reasoning Soul. It acquires its 
knowledge (opinion) throu gh a process of logical a nalysis 
in the exercise of int elligent doubt. The realm of ordinary 
int ellection is able to deal with the factors of s ensation on 
a higher pla ne than the Unreasoning Soul. The fl e a soning Soul 
is capable of judgments about the appe arance of reality W"l.ich 
t h e sensations yield. Reason ( 6'L~\lot o..- ) is the f a culty of the 
f- • ' ul2./ i easonlng uo • The exercise of reason can afford at best 
1. VI. 7, 7. 
2. v. 3, 3. 
3. v. 3, 3. 
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the judgment that sense pursuits are idle and detachment 
fro m the realm of the animate is necessary. As a phase of 
the Soul, however, the Reasoning Soul deals tvith judgment 
about an apparent reality which is an image of the True. 
As such it is a link in the chain of 3eing. 
The ighest faculty of mankind is the Intelligent Soul. 
This phase of Soul yields knowledge of the heal. This faculty 
is sometimes referred to as man's Nous. It is similar in 
kind to the Divine r!lind which made it. The whole purp ose of 
Plotinus' teaching is to demonstrate that this phase of the 
Soul is capable of the flight homeward to the illimitable 
source of The One and All. This element of Soul is totall y 
independent of the body and must be aroused into action by 
ll 
the abandonment of the pursuit of opinion or belief. The 
Soul that is cleansed by the purification of the practice of 
virtue and the pursuit of Real knowledge through the 
Intelligent Soul's longing for the Divine l'Jlind is wholly free 
of body and opinion, and one with the Divine Order which is y 
the source and conveyer of all~ The liberation of the 
intelligent Soul from its bondag e in material and rational 
forms can occur only through the flight of the Alone to the 
Alone. 
In Plotinus the word "Souln is often used to indi cate this 
highest function of the Spirit of man. In so far as his 
doctrine of the Real viorld and the real destiny and purpose of 
man is concerned, Plotinus often deals -v'lith the Nous as the 
1. 
2. 
I. 
I. 
6 · 5-6. -
6 ' 6 
' . 
- 126 -
Soul. ·~vhen he is concerned with a discussion of the 
Reasoning Soul, the term "Mind" is more acurate. The 
hi ghest element of Soul has as its ultimate purpose the 
separation of man from this world to the end of resuming 
its position as part of the Divine. The individual Soul 
knows its destiny and is only aware of itself in so far 
JJ 
as it apprehends the Author of this destiny. 
( 2.) Immortality of the Soul. It has been remarked 
that the individual Soul descends to its union vnth matter 
in the realm of mankind throu gh some kind of freedom of will 
or through an eternal law of necessity. The explicit ex-
pression in Plotinus concerning the reason for the descent 
of individual Souls concerns itself vvi th a "rebellious 
2:) 
audacity." The entry into a primal differentiation which 
is the result of the merger of the Soul with matter is a 
result of the desire on the part of the individual Soul to 
have a life of its own. These individual vouls, revelling 
in free will, possess a longing for lower being. The lower 
the level of being which a Soul attains, the more .forgetful 
it will be of its higher calling. Inert natural objects 
and plants, thus, are the most rebellious Soul forms and 
live the farthest from The One. That the individual Soul 
ll 
is free is often asserted by Plotinus. The Soul which 
has been sundered from The One must be over come by the 
individual Soul if it is to regain its true heritage. Fallen 
1. 
2. 
3 • 
v. 3, b. 
v. 3, 9 .. 
III. 1, 9. 
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Souls must be shown the shame of their present desire for 
the lower, and urged through self-contemplation to return 
11 
to their source. The Soul which indulges its freedom of 
will in the yielding up of its highest Form for the s e eking 
of a lower level of being is sundered from freedom and be-
Y 
comes a slave of a false desire for freedom. Since Plotinus 
does not want to allow a real separation from The One, he 
21 
r et a ins the b elief that Souls are not wholly separated. 
'rhere is no Fall of Souls in the sense of Gnostic or Pythagorean 
dualism. The hi~1er part of the Soul retains its link with 
the Divine and must overcome its apparent separation through 
!:Jj 
contemplation and purification-
The universe is one living being in which all of its 
2] 
unified parts work to a common end- Each constit uent part 
of the universe has its own participation in the 11. Even 
that which appears to be evil in the universe is but a con-
Y 
tribution to the good. To criticize the universe for the 
flaws v;hich it contains would be to suppose it were on a par 
11 
with the Divine Mind. Since it is just an image of the 
Divine I··Iind, su ch a comparison is not permissible. The human 
Soul, by virtue of its participation in the unity of Soul 
and by its s tanding as an es s ential element of the universe, 
is inunortal. By maintaining that Souls Yonder are distinct 
without being separate from each other, Plotinus attempts to 
as sert a unity of Soul without disallowing some kind of 
___ ... 
1. VI. 9, 5. 
2. IV. 86 5. 
3 • III. ' 5 • 4. II. 9, 4. 
5 • IV. 4, 32. 
6. III. 2, 5. 
7. II. 9' 4. - 128 -
individuality. 
In Plato's Phaedo, there are elucidated the Platonic 
proofs of the immortality of the Soul. r here does not seem 
to be a concrete expression by Plato of the form that im-
mortality takes or the definition of the exact place of the 
human Soul in the universe after death. Plotinus is much 
more explicit in his treatment of the immortality of the 
Soul. Plato in the Phaedrus and in the Hepublic anticipates 
Plotinus' basic reason for assuming the immortality of the 
Soul in that 3oul itself is composed of absolutely real and 
eternal substance. Too, Plato sees the Soul as the self-
1/ 
determining principle in nature. Plotinus ' doctrine of 
the Soul and the descent is anticipated in many ways in the 
Phaedrus. Plotinus draws the doctrine out and extends it . 
The Aristotelian doctrine of immortality is different of 
resolution in that the impersonal Nous in man is the only y -
immortal factor. 
The Soul of man, the Nous, which is the highest part 
of man , has never been created and neither will it perish. 
21 
By t.he very nature of its participancy in the All-Soul , the 
individual Soul has eternal life. tteal Life for Plotinus is 
denied one of apparent life's starkest realities in that it 
can never die. 
Upon the liberation from the body v1hich occurs at death, 
!±/ 
the Soul is separated from its lower functions. Wnether or 
1. Plato, Phaedrus, 245-252. 
2 . Aristotle, Metaphysics, 1072. 
3. IV. 7, 9. 
4. I. 1, 10 . 
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not the Reasoning Soul survives is not expli cit in Plotinus. ll 
The Reasoning Soul at best survives as a potency. The body 
perishes at death without qualification. For Plotinus the 
authentic Soul can in no way be seen as existing in the body. 
. y 
The body exists through the Soul. 
The essential element of Soul never leaves the Divine 
21 
l~Iind. This would seem to indicate that no matter how far 
the Soul has descended it retains a positive link with its 
source. But this is in no case necessary. The life the 
Soul has led throughout the course of its temporary union 
with matter will determine the fate of the Soul after death. 
y 
If t he Soul has shunned the world of sense and has aspired to 
the inward journey to contemplation of the Divine Ivlind it will 
be rewarded by a speedy return home. Those Souls, nowever, 
whi ch have slumbered throughout their natural coexistence with 
matter are destined to live again in the f orm of plants , 
a nimals, or other men. The determination of the fate of each 
individual Soul after death is occasioned by the life the Soul 
has lived . Plotinus' ethic is formed upon this basis. 
;Jince all individual Souls have existed from eternity, 
there is no such phenomenon as a new Soul . s has been noted 
above , all Souls are unified in the All-Soul. The All-Soul 
is an undivided unity which subsumes within its structure a 
dist inction of emanated individ ual Souls whi ch are the Logoi 
5_/ 
of the Divine Mind. The extension of the individual Soul into 
1. VI. 4, 16. 
2 • I • 1 , 7 ; IV. 3 , 20; IV • 3 , 2 2 • 
3. VI. 7, 5. 
4. I. 1, 10. 
5. III. 2, 4. 
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natural form is but the furtherance of a distinction among 
Souls which has its root in the Divine :Mind. The immortality 
of individual Souls does not engender an individuality of 
Souls in the spiritual world, however. By nature the in-
dividua l Soul longs for union with its source in the Divine 
Mind. Its nourney downward and return home are a going forth 
and a coming a gain of unity which has the appearance of 
diversity and the reality of a subordinate distinction. The 
Soul can, while ensnared in the separateness that is material 
union, prepare itself for its return to the All. Pl otinus' 
aesthetics, ethics, and philosophy of religion are one in that 
they all treat of the manner in which the Soul can p repare 
for its journey home. The true life of the Soul of man lies 
in a realm beyond the temporal and spatial domain of natural 
existence~ Yonder, all is life, for There the One and All 
has Real Being. For Flotinus, as for Plato, eternity is a 
~' eality above and beyond the apparency of time. Eternity is 
a condition of all that participates in Real Being. The Soul's 
home is There. 
iii. The Realm of Spiriti; The ultimate ineffable One is 
al l things and no one of them. The One may not be said to 
have Being, but all Being generates from The One. In 
Plotinus' words, 
1. v. 
2. v. 
Seeking nothing , possessing nothing, lacking nothing, 
The One is perfect and, in our metaphor, has overflowed, 
and its exuberance has produced the new: this product 
has turned again to its begetter and been filled and~~as 
become its contemplator and so the realm of Spirit. 3.1 
2' 1. 
2' 1. 
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The initial overflow of The One results in the establishment 
) f 
of Being ( ~v~~~) . The realm of Being is the world of Spirit. 
Here all Reality begins and ends. This realm is the most 
basic concept in Plotinus ' philosophy, for it is within the 
whole range of the Spirit that all Being resides. The All-
Soul is its dual - purposed effulgency. The All-Soul depends upon 
it for its existence. The One is impossible of apprehension 
and so, while retaining its status as the highest phase of the 
Ultimate 'rriad, it yields its place as the explanatory crux of 
Plotinus' thought to the Realm of Spirit. Analysis of Plotinus' 
system based upon an approach through the All-Soul assumes a 
lat er form of Being to be mor e i mpor tant than an Earlier. To 
approach Plotinus through The One is to boast knowledge which 
only the Sage may apprehend in inexplicable ecstasy. 
f , 
The Realm of Spirit ( I<oo-!VO t; Uol-]ros ) is the home of Divine 
11 J.Vrind. In the Divine .Mind all knowledge i s immediately present. 
To the later level of Being , Soul, belongs the reasoning 
faculties. It is necessary to note that Pl oti nus does not 
sharply differentiate the highest element of Soul and the 
lowest phase of the Divine Mind. In hi s treatment of the in-
dividual Soul in man, Plotinus has represented the highest part 
of that Soul as being capabl e of apprehending the Divine [ind 
itself. The Realm of Soul and the Real m of Spirit interweave 
and it is precisely this merger that lends man the possibility 
2:./ 
of attaining to the Real m of Spirit. Within man there is 
that Spirit which never seeks but eternally know·s the Truth. 
1. v. 1, 4. 
2. v. 1' 10. 
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This is t he highest expression of man's Joul and is actually 
11 
Dpirit regardless of what Plotinus calls it. 
'I'he Divine Mind has its eternal immobile Act in its y 
contemplation of The One. All of its thought is a unity, 
there is no diver sity in it. The One, because its Act is 
i dentical with its essence and its existence, is immat erial . 
Motion within the Divine Mind is a unity. There is no 
division within the ealm of Spirit. All is ~eal Being. 
The Divine Ivlind has as its function, beyond its con-
templation of The One, the substantial origination of Soul. 
The Soul is matter to the Divine Iviind. The Soul is the 
recipient of the Form which is given to it by the Divine Nind. ll 
Likewise, the Soul's only Viay to The One lies through the 
Divine Mind. In rlotinus' speculations on the pr epa r a tion 
for the journey of man's Spirit to its home, he is compelled y 
to visualize that home as subsisting within the Divi ne Mind. 
The inward fli ght of the Spirit will lead the Soul through 
purification to the realm of Real Being and the Divine Mind 
which haunts its every corner. 
The unity which is possessed by t he Divine Iviind is a 
2.1 
result of its source in The One. The Divine Mind is not 
the First, for The One is a transcendent of it. True .unity 
belongs only to The One and the Divine Mind participates in 
this unity through contemplation . In the Divine Mind there 
is, therefore, a conditional multiplicity. This mul tiplicity 
1. v. l, 11. 
2. II. 9, 1 . 
3. v. l, J. 
4. v. 3' 9. 5. III. 8, 8. 
- 133 -
is the Dyad of the Divine Mind on the one hand and the 
Realm of Spirit on the other. The Divine Mind and the 
Realm of Spirit are to be understood as a Dyad 't'lithin a 
unity. Plotinus' pythagorean and Neoplatonic loyalties 
are apparent in his concept of the Divine lVlind and the 
R.ealm of Spirit. The separation of the Divine Mind and the 
object of its thought, the Realm of Spirit, is the separation 
of mutual participancy and Vity. The Divine r~-'Iind is itself 
the object of True-Knowing. rrhe Divine Iviind is identical 
with, though separate from, the object of its thought for it 
cannot act upon its object as sensation acts upon natural 
objects which exist apart from the sensation. The Divine y . . 
I>'lind is one with its Act. But it does act in that it 
throws into being the healm of Spirit. the Divine Mind, 
comprfusing all Real Being, is ultimately the same as its 
essence. This difficult s eparation and unity is the author 
and conserver of all Existence. 
Plotinus' treatment of the individual Soul whose Spirit 
has undergone the ecstatic inward flight to the Divine I~~'Iind 
21 
is in the very best Platonic tradition. The Spirit which 
has successfully transcended the world of sense and all of its 
manifestations, however imperfect, of a higher glory, may 
apprehend in the Realm of Spirit the eternal spiritual objects 
which are the ultimate realities from which all other being 
ori ginates. This realm is eternally unchanging for it is 
perfect, good, beautiful and true and wants of nothing.~ 
l. v. 4, 2. 
2. v. 4, 2. 
3. Plato, Phaedo, 73-80, 84-5, 100-2. 
4. v. l, 4 • . 
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In the Healm of Spirit, int ellective functions of human 
Soul are left behind . 11 theorizing i s abandoned. There 
is nothing but eternal participation in cont emplation of 
11 
The One and abiding perfection. The Spirit which has 
:returned to its home is eternally in a calm state of 
v 
wondr ous , real activity . 
Plotinus' conception of the spiritual world and its 
coexistent separ ate identity , the Divine Mind , signifies 
the transcending of all of the problems of the intellect 
which beset the Soul in it s human fo r m. Plot i nus explicitly 
s ays that the Reasoning Soul has no place in the Realm of 
Spirit for all There is perfect and complete . Such a view 
renders academic t he problems whi ch beset the Soul which has 
not yet attained its home. Plotinus i nsists , however , upon 
postulating categories in the Realm of Spirit~ T·he reason 
for this lies within his allegiance to Plato in t hat hi s 
treatment of the I deas , which for Plotinus are contained within 
the Divine Idnd , closely f ollows the vi ew of Plat o, and attempts 
to deal with the intellectual ca~e6ories found in his master ' s 
syst em . The real categories of the Realm of Spirit would 
appear to be the ba sic determination of the Good, the True , 
the Beautiful. This assertion is based upon t he fact that 
these values have their ori lbinal existence , as does everything 
else , i n their perfect manifestation in the Realm of Spiri t. 
Since the origin of Truth, t h e Good, and t he Beaut i ful lies 
within The One itself , and s ince the as similation of these 
1 . IV . 4, 2 . 
2 . v. 3 , 7 .. 
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values is necessary to tC.e return of the Spirit to its home , 
they will be treat ed in the section which deals with The 
One. 
(1.) The Kingdom of Ideas. The Realm of Spirit contains 
wi thin its unity the Kingdom of Ideas. For Plotinus the Ideas 
. 11 
are sC1_uarely placed in the Divine Mind. There is no 
separation of any kind of an Idea from Spirit. The Ideas comprise 
the limj_ts of Real Being. Plotinus speaks of the Ideas in many 
2:./ 
passages as being identical with the Realm of Spirit. This 
must be understood as a funct ion of the Divine Mind and not 
as a separateness in the natural realm. Ever y Form has as 
its perfect author , the Archetypal Idea which exists within the 
Divine Mind. The Divine Mind sends out emanations of its perfect 
Ideas in the Logos- form which Soul throws into being by its 
union with matter. There is no ultimate separat ion in any 
aspect of this process. It is true that the Soul looks to the 
Divine Mind for its emulative creation, but t his "looking to" 
is more a direct participation than it is a copying from afar. 
In the thought of Plotinus , The Ideas of the Divine Mind are 
almost inseparable from the seeds of Soul which they throw 
off. It is probable that Plotinus felt that he was f ollowing 
Plat o in his identification of the Archetypal Ideas and the 
Realm of Being that is the Divine Ivlind. 
The Platonic view of the location of the Ideas is con-
troversial, a t best . Did Pl a to regard the Ideas as the thoughts 
of the Divine or as independently existent? In the Republic, 
Plat o alleges that God is the author of the Ideal r eservoir and 
1. VI. 5, b. -
2. v. 4, 2. 
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11 
of al l other essences. On this view, God must contain 
wi thin His thought the realm of Ideas. God creates the 
real world by thinking it. On the other hand, the Timaeu~ 
represents the status of the Ideas in an appa rently different 
light. Here, the Demiurge forms the objects of the natural 
realm and orders the world according to the model which the y 
archetypal Ideas provide. There appears to be a clear 
dist inction between the Demiurge and the exemplary Ideas 
which serve as one form of Cause. Further, the Demiurge 
seems to be the force of Reason which operates in the world. 
If the Demiurge is the "Father" for Plato, then the Idea s 
as Exemplary Cause can hardly be said to exist within the 
mind of the Father. But Plotinus read s Plato as asserting 
that the Ideas exist within the Divine Mind. Regardless of 
Plato's meaning and the controversy which its obscurity en-
genders, Plotinus proceeds with the Ideas firmly a part of the 
Divine IVIind. The unity of the Divine 1vlind and its thoughts 
is basic to Plotinus' conviction that the Divine Mind is an 
ultimate Dyad vlhose nature is a unity .. 
The Ideas which exist in the Divine Illiind are the 
archetypal Forms which exhaust Reality. The Ideas are a 
unity which are thrown into multiple formal existence through 
the contemplative activity of Soul. The Divine Mind throws -~ 
the Realm of Spirit into being through its own self-contempla-
tion. The Ideas which are the thoughts of the Divine Mind are 
the Ideas of both Universals and Particulars.l/ Plotinus 
1. Plato , l epublic, 597. 
2. Plato, Timaeus, 29D-31A. 
3. v. 7; 1-3. 
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manages to coalesce within the framework of the Divine 
Iviind both the Platonic notion of Ideal Forms and the 
: ristotelian doctrine of the concrete universal. The mark 
of Aristotle's criticism of Plato is found in P~otinus' 
assert ion that each individual idea , while remaining part of 
unity of the thought of the Divine IVIind, is yet the original, 
11 
active Form of an individual thing. While Plotinus con-
stantly reiterates his loyalty to Plato in terms which lead 
the reader to conclude that he wa s merely restating Plato's 
teaching , there are several points at which Plotinus ob-
viously differs from his confessed master. The doctrine of 
Ideas i s one of the most striking of these points. For 
Plotinus all self-activity of the Spirit consists in Ideai. 
For each Form on any level of Being there is an active Idea y 
in the Divine !>lind .. 
Following the Platonic tradition Plotinus devotes the 
first three books of the sixth Ennead to a lengthy and abstruse 
discussion of the kinds of Being . Plotinus offers as a 
cl as sification of the categories of Real Being the antinomies, 
chang e and permanence, spirit and being, and difference and 
ll 
identity . It has been noted that Plotinus refused to carry 
. over into the Realm of Spirit the function of discursive 
reason. He is curiously given to intellectual dialectic to 
demonstrate the overcoming of the opposition of these 
antinomies . The root of the matter lies in the fact that all 
kinds of Being are one in that they have Real Being. I t is the 
l. v. 7, 2. 
2. VI. 7, l-3 . 
3 • VI . 7 , 1-3 • 
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very essence of the Healm of Spirit to author a multiplicity 
vih ich is a true unity of Being. Plotinus' postulation of 
the Divine Hind as a knmver 1.vhich knovvs its own thought and 
creates throu~h its Ol".'Tl self-contemplation is the k3y to the 
overcoming of the apparent dichotomy with which the 
intellectual man is confronted. Plotinus does not deprecate 
dialectic. But, he has shown that the Reasoning Soul .is 
unnecessary in the H.ealm of Spirit. All kinds of being 
exist within the Realm of the Spirit and exist the r e alone . 
The fact that the Divine Mind is, itself, its own object of 
thought, is the solution to all problems of permanency and 
change, unity and variety, thought and thing thought, and 
diff erence and identity. To the emanated world below the 
Realm of Spirit these concepts are unintelligible. Only 
through apprehension of the nature of the Divine IJiind can 
the Spirit comprehend the secret of Being. 
(2.) Ultimate Zternity. The ' ealm of Spirit is the 
realm of ultimate eternity. Bternity for Plotinus is an 
immediate existence which has no beginning and no end , and 
which reigns far above the temporal, spatial order which its 
1J 
lov1er emanations create. The Healm of Spirit is without 
anything beyond immediate existence. While the Ideas in the 
Realm of Spirit are active and the Divine Mind is a creator, 
this activity goes on above the impediment of time. 
, 
.I.. a v. 
But t he Divine l'1lind is all an::i therefore its 
entire content is simultaneously present i n that 
i dentity; this is pure being in eternal actuality; 
no"l.'lhere is there any future, for every then is a 
now; nor is there any past, for nothing t here has 
1, 4. 
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ever ceased to be; everything has taken its stcmd 
forever, an identity well pleased we might say , to 
be as it is; and everything, in that entire con-
tent is Divine 1viind and Real Being; cmd t hi 1total 
of all is Spirit entire and Being entire. ~ 
The relation of time to eternity is understood if time 
is accorded the place of a later being which has as its form-
giving Logos a timeless root. Time , as has been noted, is 
a by-product of the Soul's creative Logos-function in the 
natural realm. Time is real for the creatures of the natural 
v10rld in their lov.rer functions. It is, however, but an image 
of the condition of the l ealm of Spirit. Just as all being in 
the realm of nature is dependent upon the emanative activity 
of t he Divine Triad, so is time an image of something which is 
possessed of Real Being. 
But time has a ve r y special place in Plotinus' thinking. y 
As an i mage of eter nity it is an image of The One Itself. 
Time has its origin in an Ideal which is everlasting. Eternity 
is in the nature of unity. Yet it manifests all of the finite 
ll 
variety of Ideas which the Divine Mind holds. .ri:ternity is 
not the essential function of the Divine Mind. It exists a s 
. the result of the emanation of Being it-self. In the Realm of 
Spirit t here is no past, no future. All Heal Being possesses 
eternity. Plotinus' definition of eternity is: "The life -
inst antaneously entire, complete, at no point broke n into 
period or part - which belongs to real being by it s very 
existence, this is the thing we were probing for - this is 
eternity. "l±/ 
1. v. 1, 4. 
2. III. 7, 1-3. 
3 . III. 7, 3. 
4. III. 7, 3. 
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Eternity means an inunediacy of existence. 'l'he unity 
vthich is possessed by the Healm of Spirit is complemented by 
its oarticipation in eternity. The natural state of Real 
4 11 
Being is eternity . Plotinus conceives that the state of 
Being which can never depart from the vision of eternity has 
:£1 
apprehended the Divine. Eternity is proven to be identical 
with God and Plotinus describes eternity in the highest sense 
thus: "It may fitly be described as God made manifest, as 
God declaring \'Vhat He is, as existence without jolt or change, 
2.1 
and therefore as also the firmly living . u 
The elevation of 3ternity into an identification with 
the emanative creation of The ·One leads to the conclusion that 
eternity is without limit. It has no past and no future and, 
therefore, gives nothing away of its own Being. In it are 
all manner of pluralities , for the unity of Being has many 
Forms. te sting identical with The One, manifesting in the 
Realm of Spirit all of the unnamable beauty and pov1er of God, 
eternity is of the very essence of Plotinus' vision of Life . 
The One itself is manifest in the eternal Forms of the Divine 
Mind, the Truth, the Goodness and the Beauty which comprise 
the realm of Real .Deing. Blessed be the condition of man vvho, 
by virtue of his origin in the Eternity of Spirit, can arise 
within his very nature and ascend to contemplation of the 
source of the Good, the True , the Beautiful. 
iv. The One and All. Out of the vast multiplicity of 
the human situation the divine Soul in man longs for an ultimate 
1. 
2. 
J. 
Ill. 
III. 
III . 
7, 4. 
7, 5. 
7, 5 . 
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unity. It ~ust seek its own way to coalescence. The 
purpose of life on any level of being is the apprehension y 
of eternal unity. All of the activities of the life of 
the Soul are brought into meaningful harmony '~en the 
transcendent unity that is beyond Being is the sole de-
terminator of thought and action. The quest for the goal 
of unity leads the purified Spirit beyond even the unity 
of multiplicity which is the realm of ileal Being. It is 
the nature of the spirit to seek The One and All. If the 
Spirit, moreover, is to attain knowledge of the endurer of 
All it must become one wit h it in a final, inexpressible 
21 
_, 
apprehension. The search of the Spirit for The One is, 
therefore, of necessity an occasion -,vh.ich will unite it with 
the unity of The One but which will preclude the possibility 
of knowledge of that unity. So long as the divine Soul remains 
in any way separate from direct contemplation of The One it has 
not a ttained unity. When such i d entification is achieved the 
Soul will no longer search. 
iv.The One and the All. The absolut e transcendence of tne 
occasioner of all Being cannot be over-stated. Plotinus goes 
to great length to explain that The One can only be indicated 
ll 
in negative terms. None of the cate~ories of Being apply 
to The One in any way. It is not thought, nor Soul , nor moving, 
nor at reat, nor space , nor time, nor willing , nor acting in any 
intelligible way. It lends itself to comprehension only through 
mystical contemplation. It has no thought and yet is responsible 
1. VI. 
2. VI. 
3. VI. 
9 ' 2-3. 
9' 3. 
8' 11. 
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for all thou~ht . Since it i s The One it has by nature an 
et ernal self-presence which obviates the necessity of the 
needing or desiring of anything. The One is unintelligible 
except to the Divine Mind whi ch is its contemplator and the 
emanat ive result of Its self-possession. For Plotinus The 
One stands beyond the realm of Be ing.. Like Plato, Plotinus 
even when he refers to The One as The Good or the source of 
All, d oes so only with reference to the point of view of its 
1/ _, 
emanat ive creations. 11 Being , all good, all will, a ll t hings 
h owever august, are lat e r than The One. It is even deprived of 
its status as a source in that all Ulings must be kept apart 
3./ 
from it, even the freedom of action. It has no expressible 
relation to the realm of Being or any of its parts. Since all 
things came from it, it is none of them itself. 
This alone of all i s truly r eal; it is nothing 
among all things, and it l acks a name for it is 
beyond classes of t hings ; we can essay no more 
about it than to indicate in our words some ~ 1 
manner in which it can be di scussed between us.~ 
The sense in which The One is called Good is s i mply that it 
is the object of aspiration of all things, and It aspire s to 
!±/ 
none . 
The One is infinitely simple. It is not lacking anything 
and yet it has nothing which we may attribute to it. The 
Fo r ms through which The One manifests Itself are everything 
el se there is in the universe apart from Itself .. All levels 
of Being , all links in the ultimate chain are in some way the 
result of The One . But The One is none of these things. It 
1. VI. 9, 6. 
2. VI. 8, 8. 
3. V. .3, 13 (tr. the present writer from the Hrehier edition 
of the ~nneades.) 
4. I . 7, 1. - 14.3 -
is thus infinite in that it is at once without limit of any 
kind and yet is manifesting itself in all lower Forms of 
Being in an eternity of emanative creation . 
The infinity of The One leads to the consideration that 
The One is the ultimate cause. The true unity of The One is 
of all Being and 11 the source is its own source as well. In 
the Plotinian structure The One is the beginning and the end 
of all causality. The One and its imrnediate emanation, the 
realm of Spirit, are not in any way situated in a temporal 
or spatial setting. Causality is a matter of priority in 
exhalation rather than a sequence or series of events. 
Plotinus uses the term , "prior" in many passages to indicate 
2/ 
this relationship. There is no intelligibility in looking 
for causation in a direct sesuence of related events in 
Plotinus. The One is the source of all by virtue of its 
absolute priority to all Being. The One is beyond Being, yet 
Being m·1es its existence to it. As is the case with all 
aspects of Plotinus' structure, the relationship of existent 
parts is only intelligible if its ultimate unity is understood 
and vvhen the contemporaneous eternal existence of The One and 
its emanations is manifest. 
The One is the All. This is true in a very particular 
sense. The interrelation ship of each aspect of Plot in us' 
thought is rooted in the principle that every phase of the 
stru cture of that thought is motivat ed by necessity to cause 
a lower level of Being than itself.l/ The nature of things 
1. VI. 9, 5. 
2. v. 5, 13. 
3. III. 2, 2. 
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is such that they cannot become themselves until they 
ha ve given Being to the matter which i s below them. 
Thus, The One authors the Healrn of Spirit ; it must . 
Plotinus asserts that the fulfillment of the creation of 
the real universe is an eternal fulfillment of The One's 
self. The One, by virtue of itself, could not remain alone. 
11 
If it had done so it would not be The One. The authorship 
of the .realm of 3eing by The One is an effulgency which is ) , 2/ 
best characterized by the term "emanation" ( C1..1Tt>"pPot'] ). 
The emanative process affords Plotinus the direct relationship 
bet~;veen .The One and all of the many forms of Being which 
exist according to its authorship. The realm of Spirit is the 
first departure from unity and the bridge between unity and 
multiplicity is maintained by the emanation of 1'he One . Since 
all '""'eal Being is a unity in that it is an eternal participant 
of ultimate reality it is possible to assert that The One 
inheres in all levels of Being. The power of The One is 
present to all manifestations of being, even potentially to 
the non-being that is bare matter. Thus, v.rherever there is 
anything , The One is al s o present. 
But The One is not in any way acted upon by the structure 
ll 
v-rhi ch it throws into Being. The fact that Plotinus es-
tablishes The One as the cause of all things indicates only 
that he is making an asserti on about the natural world and not 
The One itself. "When we call it a Cause 1t'le are not making 
an 
1. 
2. 
3 • 
assertion a bout it but about ourselves; we speak of what we 
IV. 8, 6. 
v. 21 1. 
VI. 1:5 1 6 . 
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11 de rive from It Vih ile I t remains steadfastly within itself." 
The One as the cause of all is unaffected by the object of 
its emanative creation. Plotinus has surely carried into 
his concept of The One an heritage which originates in 
Aristotle. Th e a bsolute activity, the beginning and end of 
all things and the independent nature of The One all appea r 
to be Aristotelian doctrines in origin. In view of the fact 
t hat the interplay of the different levels of being is 
dependent upon the dynamic lending of form to a p otential 
matter, it is clear that Plotinus achieved a synthesis of 
Aristotelian and Platonic doctrines . 
The Plotinian One is the Ultimate of ultimates and is y 
tran scendent of Being itself. The One is to be reac hed in 
comprehension only by a leap into a strange r ealm which has 
no Be ing and none of the attributes of Being. The One is 
the supreme pot ency for It knows no difference between Its 
3/ 
Act and Its pot:,entiality. There i s nothing for whi ch It 
is not r e s ponsible and It creates all that I t creates ac cording 
to the inexpressible will which is the result of Its being , 
Its own cause . The One has will only in Its establishment of 
Itself and Its eternal activity . The primal , complet ely in-
dependent and eternal unity of The One place It beyond the realm 
of Being vvhich It creates and in vvhich Its pm·1er is ever present. 
It i s th e source of the Good , but goodness cannot be ascribed 
to It. It i s the a uthor of the Beaut iful but It is not the 
realm of Beaut y . Truth is Its only f orm of expression, a nd 
1. VI. 9, 3. 
2. v. 5, 4. 
3. v. 5 , 2. 
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yet It is not the True. All Real aspects of B.eing which It 
authors a re potentially a form of return to contemplat ion 
of It by lov1er l evels of Being . The Plotinian ethi cs, 
dialectic and aesthetic are fused, thus, in a r e ligion which 
is on e with metaphysics. The retur n of Souls to the ineffable 
source from which they sprang is the first and last concern 
of all philosophical disciplines. Plotinus knew no multi-
plicity hims elf in his conclusions concerning the necessity 
f or a journey back to The One . The Good, the True and the 
Beaut iful are eternal I deas which possess the highest reality 
to which Soul must aspire for the fulfillment of its raison 
d '~tre . The return of the Soul to direct contemplation of 
The One is the resumption by Soul of eternal residence in 
t he Realm of Spirit. This is the meaningfulness and the 
.destiny of all life. Plotinus hi·mself made the journey fqur 
times before his Spirit left it·s s eparated status in the 
natural world and reswned its being There where all Being 
contempl ates The One Who ha s no Being. 
The realm ot Being which The One has authored is endowed 
by Its emanative activity with eterna l Love. Love exists as 
an Idea in the r ealm of eing . It is chara cteristic of the 
tot ality of the Divine Hind to love its o'..vrl thoughts . This 
is the love of Spirit for itself. Love has its place in the 
h uman realm and, like all aspects of being on the natural 
level, owes its ori gin to the Divine vlind. The true nature of 
the love that is possessed on all levels of Being is· a lon ?,;ing 
11 
to r eturn to The One. The p ower of this love is the stronger, 
l. III. 5, 3. 
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t he earlier it occurs. The individual Soul of man is 
possessed of an image of love which is an activity which 
1/ 
desires the good. The human Spirit, then, participates in 
a Love which moves its Being to return to The One. All 
r eality is possessed of Love and only those Beings which 
yield to its commands and address themselves to the perfection 
of their temporal condition will find fulfi llment of this 
Love in the flight Yonder. 
(1.} The Good. The Good for Plotinus is often identified ]j 
in name with The One . Perhaps out of loyalty to Plato, The 
One is often termed the Good in the development of Plotinus' 
discussion. The Good in Plato is the ultimate source of light 
·which shines in the world, lending it the Beauty, the Truth 
ll 
and the Goodness which thereby become imperfectly manifest. 
Th e Good in Plato's system lies in a realm which is beyond 
a pprehensible forms of Being . Plotinus posits The One in such 
a realm and goes even further than Plato in rendering The One 
ineffable. But the Good is not The One for Plotinus . The 
realm of Being, and all of its constituents v1hich are emanated 
from The One, participates in the Good only through desire of 
the ideal Good which will fulfill its incompletenes s. 'fhi s is 
another definition of love. The One cannot be the Good and 
can apprehend no Good; for as Plotinus says: 
1. 
2. 
3 • 
4. 
All that can be said to lack or desire, l a cks or 
desires the Good that will complete it. The One , 
therefore, can experience no Good nor any 1tVill to 
Good; It is Beyond Good, or It is Good , not in 
~egard to It self, bu~ in. re~arli;to the lov.;er that 
~s capable of partaklng ~n ~t. 
v. 3, h. 
v. 5. 
Pl a to, Republic, 
VI. 9, 6. 
505-509 . 
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The On e is beyond t h e Good. The One is Good in the same way 
that It is a cause: It is responsible for Its object but 
doe s not participate in it. It is only Good with respect 
to the attitude of l011'ler levels of being It. The One can 
have no relation to the realm of Real Being. The Good stands 
as the ideal potential which will overcome the separateness of 
1/ 
mixed existence in an identification with the Divine Mind . 
The Good is present in varying degrees on every level of 
emanation . In the case of man the Good of his body is his 
Soul, for through its office he move s and loves and aspires 
£I 
to The One . For the Soul in man, the Good is virtue and 
Plotinus' ethic is rooted in the necessity to pursue virtue 
m.th the aim of apprehending the r ealm of true Being. The 
ethical is a f orm of the religious . The immediate apprehensi on 
of the Good by man engenders the practi ce of civic and social 
ll 
virtues . Plotinus wastes little time outl ining moral social 
behavior . His own exemplary life in this category indicates 
that he did not disparage the world of sense to the extent that 
he retreated from it. The catharsis of the Soul is the nex.t 
highest level of the Good , throu.::;h which the Soul i s detached 
!::J 
from the body and elevated into the Realm of Spirit . The 
motivation for purification is simply the love of the Good . 
Loving the Good is the form that l onging for The One takes 
in the realm of Soul . Plotinus ' t ranscending of the material 
realm is a wholly positive venture and does not concern it self 
with deprecation of the material world . It is simply a matter 
1 . VI. 8 , 8. 
2. VI . 7, 25. 
3. I. 3, 6. 
4. III . 6, 5. 
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of choosiwJ true Reality over apparency. Purification consists 
in emulation of wise Souls who have achieved purity of Soul 
and in moral discipline and the courageous practice of every 
- 11 
virtue, including wisdom . 
The result of purification is the advent . of the Soul into 
a realm of Being which is closer to The One than the natural 
world . The practice of virtue becomes emulation of The One . 
That is to say, virtue in the Realm of Spirit has nothing to 
do with human affairs . The Good enjoys a reciprocal relation-
ship with the true nature of Soul. The true nature of Soul is , 
since it possesses Real Being , of a likeness unto The One. 
The highest Good of the Soul is the realization of its own 
nature. The spiritual Good acts upon the Soul to the end of 
abetting this fruition and the resultant flight to The One . 
Plotinus asserts that the practice of virtue is a preparation y 
for contemplation of The One . Such contemplation of The One 
is an eternal union ~ovith the Divine Mind and a participation 
in the activity which the Divine Mind enjoys . The Divine I~lind 
makes itself the object of its own thought and rests in eternal 
contemplation of the Divine One . 
For Pl otinus moral evil is wholly a matter of mixed existence 
in the natural world. Plotinus' doctrine of natural evil en-
countered a difficulty which is largely insusceptible of 
resolution. Evil as the result of unordered matter is at best 
a weak explanation of phenomena which give all the appearance 
of participating in some kind of dark reality . The lack of the 
1. I. 
2. I. 
6) 6. 
3, 1 . 
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Form which Spirit lends to immaterial matter is an inade~uate 
treatment of the facts of the natural world. In a like manner 
Plotinus' ethic appears to be insufficient to cope with the 
indications of the manifestation of an evil principle which 
pertain in human society. Plotinus himself had no difficulty 
in coping with society as he found it. In spite of his lack 
of concern for things of the flesh , his life was nothing if 
not virtuous. Yet Plotinus views the individual encounter 
with evil as a difficulty which the individual Soul ex-
periences in its struggle to emancipate itself from its lower 
existence Here. The hllinan Soul cannot participate in evil 
because evil has no Real Being. Just as matter in the natural 
t. ne ma.~ter o! tne body and the lower Soul resists the summons 
of the Divine which the higher Soul extends . Evil is a false 
Form which can be rendered true through the process of moral 
1/ 
purification . The nature of Being is always Good. Standing 
in its way is its mixed existence with a matter upon 'tvhich it 
was impressed. The destiny of all Being is fulfilled by an 
overcoming of the impeding matter with which it is intertwined 
and the ascension of the Soul to the Divine . :C.Iatter itself, 
lurking at the bottom of the structure of reality , has no Real 
Being and is insusceptible to purification. If it does not exist , 
then it cannot be saved. Plotinus does not seem to cope with the 
fact that the effects of evil must in some way be the result of 
something which is similar to those effects. Hi s whole thought 
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demands a similarity, at bottor1 , of all causally connected 
being. In the vision of Oneness vmich the Real~ of Spirit 
afforded him by virtue of its contemplation of the ivine, 
the possibility of finding evil in the world was eternally 
precluded . 
The pursuit of the Good, then, is an aspect of Real 
Be ing which is one way of describing the a.scension of the 
Soul. The Good itself is the complete, the perfect Idea 
of perfection. It calls all Souls to return to the Realm 
of Spirit through participation in itself. The One waits 
in eternal nowness of ineffable, unmovable life. 
(2.) The True. Despite the fact that discursive r eason 
is left behind by the Soul which would realize its spiritual 
nature in its ~uest for fulfillment , the place of dialectic 
in Plotinus' thought is of special importance. For Plotinus, 
t he science of Dialectic is basic to the man who would seek 
after the truth of Real Being . This does not mean that 
Plotinus introduces the Reasoning Soul into the rtealm of 
tlpirit. This highest Soul in man , the Intelligent Soul, which 
fringes upon the Realm of Spirit, by its very nature is 
equipped 1J develop through dialectic its own apprehension of 
the True. 
The 'tfay of Dialectic is the upward way and as such is 
another aspect of the rise of the Soul to the Realm of Spirit. 
The purification that results from seeking the Good is the 
prerequisite for the "metaphysician" who would embark upon the 
1 . I. 
2. I. 
3, .4. 
3, 1. 
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way o~ Truth. The puri~ication which the practice of 
higher virtue entails affords the dial ecticien the 
opportunity to enter the sphere of thj Intelligibles, the 
1., 
divine arena of the Realm of Spirit. 
The musician is a dialectician whose natural tendency 
for true harmony and the beauty of the unity of a multi-
plicity of sound enables him to follo'fl the path of dialectic 
to the True. Because of his natural affinity for the harmony 
of the Intellit;ible Vlorld and the Beauty which inheres therein, 
t he musician knows his v;ay home. The born lover subsumes 
within his Soul a distant memory of Beauty from which he is 
severed in this life. For him his reminiscence must lead to 
a nobl e course of life which will lead him to the loveliness y 
of the immat erial. By this course he is led to t he Divine 
Mind through the knowledge that is the love of the Good. The 
metaphysician, more gifted than the others in that he is 
endowed by his nature with dimmed awareness of a longing f or 
the intelli e;ibility that obtains in the Divine Mind:3 needs 
1/ 
only a guide to tread the path of dialecti c. upward . He 
must embark upon the study of mathematics which will lea d 
him to the r eality of abstract t hought and to faith in the J±l . . 
incorporeal. ( Plotinus' pythagorean her it age, a strain 
which he held in common ·fi.ith Plato , appears at this point.) 
The metaphysician, too, must facilitate his upward journey 
through the ascension that is moral purifi catiom. Finally , he 
must traverse the path of dialectic. 
-...,.----::,--· - ----· ~~~· -~ -· . - -· 
1. I. 3, 1. 
2. I. 3, 2. 
3. I. 3, 3. 
1-~-o I. 3, 3. 
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Dialectic is the science which is essential to these 
three examples of men who would know the True. "It is the 
I>ethod , or Discipline, tha t brings vlith it the power of 
pr on ouncing w-lth final truth upon the nat ure and relation 
1/ 
of things." Dialectic concerns itself wi.th the Good, for 
its course lies in the ,vorld beyond. Its home is in the 
intelligible Re alm of Spirit. It leads beyond the realm y 
of falsehood and, "pastur~the Soul in the Meadows of Truth." 
Plotinus conceives dialectic as dealing with the realm of 
Platonic Ideal Forms. By virtue of the Spirit's divine 
Intelligence, dialectic leads to the Realm of the Spirit and 
There leads the Soul coursing through the entire intelligible 
World.. 1'ihen the Bpirit which pursues the path of dialectic 
has perceived the True in all of its finite particulars and 
the Ideas which are Real Being are known to it intuitively, 
it rest s . Divine Intelligence reveals to the Spirit the 
eternal realities which comprise the unity that is the thought 
of the Divine Mind. In this manner, the True is known. 
Philosophy for Plotinus is the supremely precious, a way 
2.1 
of Being for the Soul in any facet of its activity. Dialectic 
is the precious part of philosophy. It deals only with real 
Existence. It kno·ws the operation of the Soul and is thus a 
suitable guide for the Soul which would apprehend the True. 
It is the heart of philosophy, and philosophy is the persuasion 
of the man that vmuld know Real Being at first and eternal 
hand . The method of dialectic is the intellectual path to The 
1. I. 3, 4. 
2. I. 3 ' 4. 3 . I . 3' 5. 
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One . 'I'hrou.::;h its offices the Soul reaches perfect 
intellection. Quoting Plato, Plotinus reports, '"For,' 
we read, 'it is purest perfection of Intellection and 
1.1 
Contemplative-viisdom. '" Dialectic is ultimately the 
immaterial study of the first principles of Being. vlhile 
utili~ing logic and analysis, relation and identity, 
movement and stability, these categories are finally 
transcended in direct mv-areness of the Divine Ideas * The 
oneness of Plot inus' thought is sharply illustrated by the 
ascensi on of dialectic to the Realm of Spirit where Real 
Being is directly apparent to it. The path of dialectic 
leads only to the one realm of Being which is Real, and to 
Y<rhi ch pursuit of the Good and the longing for Beauty likewise 
l ead. Di al e ctic is necessary even to the perfect practice of y 
virtue. Moreov er, the "Master in Dialectic" finds it 
necessary to partici pate in the love of Good and the Beautiful 
if he is to succeed in his quest . The Sage is d efinable in 
terms of the pursuit of the Good, the True and the Beaut iful 
in combination or in terms of the s ubordination of any two 
of these ultimate Ideas to t he other . 
Fina l l y, the practice of virtue, which is a necessary 
part of the pursuit of the Good and the dialectic quest for 
the True, is an interrelated, two-fold aff air. The Soul which 
pursues virtue on the natural level and upon the higher station 
of the Spirit, finds the excellence and the truth which it 
1. I . 3, 5. So -strono was-rlotinus' regard for his direct 
heritage from Plato that he usually si gnifies Platonic 
passages through the use of the phrase, "We read." 
No other i dentification is necessary. 
2. I. 3, 6. 
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achieves ripening in mutual augmentation. In life as man 
knows it, tenure in the body sees the rise of moral and 
intellectual capacity in both his material existence and 
the True Being of which his Soul is an eternal part. 
Follmving Plato, Plotinus permits the path of dialectic to 
lead the Soul of man to the purity and unity of contemplative 
wisdom. Going even further t han Plato, Plotinus' vision of 
different paths to the Divine tends to mold the different 
activities which are part of these paths into a oneness of 
complete, unseparated, contemplative activity. Just as 
Divine Ideas are distinct Forms which are eternally unifi ed 
by the Divine Mind , so the pursuit of these Ideas occurs 
along pathways that merge into one continuing unity. This 
is the pathway of the Sage. 
(3.) The Beautiful . The Divine Mind and its thought, 
the Realm of Spirit , is very closely identified in Plotinus 
wi th Beauty. Beauty is, of course, of the very nature of 
ultimate Reality and servt:;s as an eternal Archetypal Idea . 
But Plotinus exalts Beauty even further in the assertion 
that, "Being is desirable because it is identical with y 
Beauty and l3eauty is loved because it is Being." Beauty 
is the very object of desire for the Soul which longs to 
return to the source from \vhich it was emanated. For Plotinus, 
only the eye \.Yhich has likeness to that rlhich is to be seen 
can gain a vision of beauty. The Soul is blessed wi th a 
di mension which can far transcend imperfection into a 
1. I. 
2. v. 
3 ' c.--
8 , 9. 
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contemplation of Beauty itself. Like only perceives like, 
and lacking the capacity for ultimate similarity, man 1.vould 
be denied a vision of Heal Beauty. Beauty belongs 
ultimat·ely to the Divine; so does man. Plotinus dis-
' r tinguishes between Beauty ( ~a ~~Aov ) and the Beautiful 
( "<~Mov7 ) • Beauty has no Form and is a term cautiously 
11 
applied to The One . Not that The One is beautiful ; It can 
have no quality. Pure Beauty has no Being and is in this 
sense assignable by human intelligence to The One. The 
Beautiful is contained within the Divine Mind and possesses 
the Ideal Form of Beauty. 
Shape and idea and measure will al~r;ays be 
beautiful , but the Authentic Beauty cannot 
be under measure and therefore, cannot have 
admitted shape or be Idea: The First, The 
One, must be without Form; the beauty in it 
must be , simply , the nature of the Intellectual 
Good ••• • we are _led to know that the Firs~ 1 
Principle , of Beauty , must be formless . ~ 
Like the apprehension of the Good and the True, the 
attainment of knowledge of the Beautiful is essentially a 
journey. The culmination of the quest for the Beautiful is 
in a final contemplati on of The One by the divine Spirit that 
is in man. Plotinus perceives Beauty on a much later level 
of Being than the ultimate , for imperfect Forms of Beauty 
occur in the sense world and strike the eye and the ear. 
Discursive reason perceives ueauty in nobility of character , 
2.1 
in virtuous conduct, and in the study of mathematics. 
Plotinus dismisses the idea that symmetry is the source of 
1 • I • 6 , 9·-; ~ - -· -~ 
2. VI. 7, 33. 
3. I. 6 , 1. 
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Beauty on the ground tha t if such were true, only a complex 
. !I 
form could be beautiful, never a simple unity. Bymmetry 
is no ac cident for Plotinus, and the principle which l ends 
Beauty to symmetry and to anything else , must be the source 
of Beauty . He thus marks a singular advance upon theories. 
of neauty contemporary to his age . 
The principle that grants Beauty to material things is 
a principle that the Intelligent Soul knows intuit i vely , 
through which Spirit welcome s and recognizes Beauty as being y 
similar to its ovm being. Upon encountering the ugly, the 
Formless, the Spirit recedes within itself, having reco gnized 
something foreign to its nature.. The Spirit joys to encounter 
any trace of brother hood in anything which it may come t o 
know . As a product of t he Di vine World, the Spirit is a 
participant in I deal F'orm ; when re cognizable by the Spirit 
as being of its own nature, Beauty in the world is a 
participant in Ideal Form . Plotinus states categori cally : 
"lie hold that all 1 oveliness of this world comes by communion 
21 
i n Ideal Form ." Anything ~Ihich does not participate in 
Ideal ~ orm is ugly simply by its isolation from the Divi ne 
J.VIind . l!Jhen matter has been shaped and molded by its communion 
with the Divine I1·1ind throu gh the action of Soul , there is 
Beauty . 
Plot i nus closely follows Plato's concept of beauty as 
revealed in the Hippias §l.ior and the Symposium. For Plato 
al l things are beaut iful by virtue of their participation in 
1. I. 
2. I. 
3. I. 
6' 1 . 
6' 2. 
6, 2. 
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11 
the universal beauty, Beauty itself. The Ideal Form 
of Be auty is the eternal ultimate which lends Beauty to 
any level of Bei ng lower than itself. It is absolute , and 
the source of all participated Beauty and consists in pure 
Being in the Divine ~-find. For Plotinus the Spirit of man 
is by nature a participant in beauty. When the Intelligent 
Soul discovers in its experience something which it re-
cognizes to be a product of the Divine Mind , its capacity 
for Beauty vmrmly goes out to meet that Beauty which is the 
result of ordered, participating Form. Beauty Here is one 
with Beauty There, for the Divine 1Viind expresses itself on 
all levels of being through Archetypal Beauty . Degr ees of 
Beauty are clearly involved in both Plato and Plotinus.. The 
rea.lm of mixed existence reveals a vast montage of the 
beautiful action of the Divine Iv ind forcing it self through 
Soul onto shapeless mass. 
For Plotinus the quest for Beauty lies in an upward y 
path . The divine Soul in man cannot rely upon sense organs 
to know the early Beauty which i s far superior to tha t of the 
mat erial vmrld. The journey to the Beautiful begins vdth the 
abc-mdonment of the sense world and the sharpening of the 
hungers of the Intell i gent Soul for a vision of the absolute 
Beauty that subsists in the realm of Truth. 
This is the spirit that Beauty must ever induce, 
vvonderment and a delicious trouble, lone;ing and 
love and trembling that is all delight . For the 
unseen all that may be felt as for the seen; and 
this the ~ouls feel for it, every soul in some 
1. Plato, Sym; 08'ium, 211. 
2. I. 6, 4. 
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degree, but those t he more deeply that are the 
more truly apt to this higher love -- just as all 
take delight in the beauty of the body but all 
are not stung as sharply, and those only that feel 
the keener wound are Lovers, then, Lovers of 
Beauty outsi~l of sens e , must be made to de clare 
themselves. -
The journey to Beauty is a form of the flight of the 
Soul to the Realm of Spirit . The same moral purification is 
necessary to this journey as was rem2rke d in the discussion 
of the Good and the True. The Soul that is cle ansed by the 
purifi cation of the practice of virtue and the pursuit of 
v'li sdom through the Spirit's longing fot the Divine I·lind is 
wholly free of body and is one with the divine order whi ch y 
is the source and conveyor of all Beauty. The Soul 's 
L~uest for Beauty is a quest f or eternal l ife . The power to 
seek Beauty is beautiful in itself an:i is a becoming like 
unto God. For, says Plotinus, "From the Divine comes all the 
Beauty and al l the Good in Being . ,;J./ Beauty , pure beauty, 
the Ideal Form of the neautiful, is identical with Real Being 
and ugliness is the principle opposed to Heal Being. This 
latter is a negative concept, one which has no reality. 
Plotinus attempts to maintain his monism through t he assertion 
that the uo:;ly is the p rimal evil, and yet the ugly is a lack 
of Being rather than a positive reality itself. 
The Beautiful is of the fir st rank of Being and share s 
,, 
with the Good and the True a preeminent place at the top of 
the Plotinian structure of Being. The One is the origina tor 
of Beauty and the Author of the Beautiful as eternal Ideal 
Form in Divine l\1ind. The Divine I• ind lends Beauty to Soul 
1. I. 6, 4-5. 
2. I. 6, 6. 
3 . I. 6 , 6. 
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through its creation accordin:; to the Ideal Form. •'ach 
Soul has a vision of the Beautiful which culminat es in 
a great hung er to be molten into oneness ~ith the Sour ce 
of Beauty itself . The Beautiful has an ultimate meta-
phy si cal import and provides one aspect of Plotinus' 
religion. Includ ed with this religious signification is 
the nec essity for the Spirit to act , to act out of love , out 
of s piritual passion , out of vmndering delight and curiosity 
for the Beautiful which shines from the well-spring of all 
that is an d ever 1."lill be. Plotinus ' vision of the Beautiful 
is the postulation of a way of life which would have life 
eternal Yonder. The noblest journey of any Soul has its 
or i gin and its f ul f illment in the realm of Beauty. Plot inus 
urges the journey of the Soul im~Tard , away from material 
Beauty which gives the Soul its f irst rememberance of 
11 
Beauty itself. The fli ght to the Fa therland is undertaken 
by disciplining the inherent capacity of the Spirit to re-
Y 
cognize the Beautiful. Th e Soul must withdraw into itself 
and , perceiving itself in all its pot ency of as cendency, rise 
to its essential nature . This essential nature is one ~dth 
the light which shines from the pr inciple of Being itself. 
The vision that is the result of this participancy is the 
pathway that leads to the source of Beauty. Only the Soul 
that is God-like can kno·w God. Since Beauty is of the very 
nature of the Divine, the Spirit which would know t he Divine 
must itself realize its absolute potential for Beauty . 
Mounting the pathway, the Soul a scends in contemplat ion to the 
l. l. 6 , 8. 
2. I. 6, 9. 
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Divine I:lind and discovers There that the Ideas, the 
11 
spir itual v!orld , are the Beautiful. Beyond tne kingdom 
of I deas lies the ineffable One, the First ~1ich is of the 
e ssence of Beauty . Plotinus ' identif ication of religion , 
et hics , aesthetics and metaphysics is crystal clear as he 
a sserts, "For the primal Good and the primal Beautiful are y 
of the same status; and Beauty belongs Yonder . " 
(4.) The Unity of Vision. The pursuit of the Good , 
the True and the Beautiful is the way of Life for the Soul , 
an inseparable unity of pursuit and vision. The Soul which 
would enter into the life eternal and the union that vision 
of The One involves has not embarked upon the quest of 
2..1 
something alien to itself. When the Soul begins to mount 
again homeward it is but returning to its source, to the 
fulfillment of its very self. The descent of the Soul has 
taken it almost to nothingness in its union with matter on 
a level of mixed Being and non-being. The returning Soul 
finds itself again f ully apprehending its own divine nature 
and gathering itself out of the realm of lower Being . The 
wa y of the Soul lies straight to the Supreme , and There it 
may pass even beyond Being into a union that is vision of 
w 
The One . The fulfillment of the quest f or cont emplation 
of The One finds the Spirit losing its separate identity in 
a glowing unity with The One. The condition of identity with 
The One is but the attainment of true potential of the Soul. 
Losing itsel f in ecstasy, the Soul gains itself, gai ns All by 
1 . I. 6, 9. 
2. I. 7, 1. (tr. the pr esent v..rriter f rom the Br ehi er edition 
of the Enneades.} 
3. VI. 9, 11. 
4. VI. 9, 11. _ 162 _ 
be comin& one ~~th The One. This is the ecst asy which 
1.1 
Plotinus knew four times bef ore his death. ~vnen his 
Spirit wa s r eleased by death into life et ernal it was to 
this ecstasy that he would attain. 
The hi gh er Soul of man, h is Spirit, J.s capa ble of 
t he f l i 6 ht to t he unknowabl e b ecaus e it i s similar i n 2/ 
kind to t he I neffable One.- The et ernal a ctivity of 
The One is present in the Spirit even ·though the v.rbole 
man be unaware of I t . The rela tionship of the myst er ious 
identity of The One and all of Its emanations is not appar ent 
to any lower l evel of Being . Even Spirit itsel f is i ncapa ble 
of knowin ,,. the Author of its existence. The Divine I•lind 
spends eternity in contemplat ion of The One. Only wh en 
Spirit become s the ob j ect of its contemplation can t he 
2.1 
myst er y of the oneness of the 11 be appr ehended. 
Cons ci ousness of The One does not come by knowl edge. I t 
is not afforded the pursuer of t he Good and the Beaut iful 
and is beyond the understanding of the high est element s of 
Being . Plotinus follmvs Plato and speaks of avmr ene ss of 
Th e One as a gr eatness not to be spoken of , not to be 
!±/ 
written. 
The Supreme is pr esent in every ma n and yet is absent 
from all . I t is a bsent because It can onl y be present to 
such a one v.rho is pr epared to receive It. To r eceive dir ect 
apprehension cif The One, the Spirits must, "hold it by virtue 
1. 
2. 
3. 
4. 
VI. 
I I I. 
VI. 
VI. 
7J 35 . 
~, 10. 
9' 4. 9, 4. Plato, Timaeus, 286, and Republic, 526. 
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of th 8ir own likeness to It and by the power in themselves 
1.1 
akin to the power which raised from It." The Spirit o£ 
him who has attained the repossession of the unity of Soul 
that originally came from the Divine is prepared to enter 
into that vision of the Supreme vlhich The One offers to all 
of its emanations . 
The v1ay to The One is a way of unity which must 
transcend all multiplicity and which must pursue ardently 
the spiritual journey to the Primals, the Truth, the Beauty 
and the Goodnes s that coexist in the Divine lviind . The 
journey is an im·1ard one and the Soul must make it s elf one y 
out of its manyness. The Soul must become one with the 
Di vine 1viind by apprehension of the Primals and will partici-
pate in all of the life th at the realm of Real Being holds 
eternally. The Soul which has entered the Realm of Spirit 
is on the threshold of the vision of The One. Possessing 
all unity, pure and unmixed in the realization of its 
eternal essence, the Soul must rise above all knowledge and 
must cease contemplation of even the Primals to know the 
vision of The One and All. All Beauty and Good are l at er 
than The One and the vision of true unity goes beyond being 
itself. Plotinus will not speak of the nature of his vision 
and urges his hearers to seek the place of union themselves . 
The teaching which he affords concerns i tself vli th the pathway 
and t he pl a n 
the pursuit 
1. VI. 9, 
2. VI. 9, 
which must 
of The One. 
---h. 
3 • 
be follO'ived through the beginnings of 
The path lies through the real m of 
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pure Being and in the end soars above that realm into direct 
vision of that alone which is earlier than Being. 
The Soul knows its origin beyond Being within The One 
It-self . The long journey of the Soul a\ ay from its source 
is eternally ended in an ineffable, unspeakable vision o£ 
ll 
The One and 11. The essential nature of man becomes in 
the fli 6ht to 'l'he One identical with the transcendence of 
Be inE£ and is joined to a likeness of the Supreme . The 
likeness of the Supreme is even itself an image, an image of 
tne beyond-Be ing. If the Soul passes from identity with the 
image to identity \'lith the absolutely inexpressible Archetype, 
then its journey away from its home is eternally ended. The 
Soul l.·ihich enters identi·ty vv-ith the image of the beyond-Being 
and falls back to a lower realm , enters again the ~urld of 
Spirit and must waken the virtue v-.'i thin itself until it can 
return once more throu0h the all-encompassing unity \"/hich 
leads to the Supreme_ In the realm of The One and the All 
is the life of gods and supremely blessed among men. It is 
a liberation from the separation . that all forms of Being 
entail. It is an eternal , immutable ct, a union that pulses 
with the absolute identity of all tha t is more r eal than 
Real itself, a fli ght of the Alone to the Alone. 
1. VI. 9, 11. 
- 165 -
CHii.PTER FIVE. PLOTINUS Al\JTI LATO 1USl-1l 
The philosophy of Plotinus is the fulfillment of the 
historical quGst of Platonism to culminate in a cogent 
unity. The great and early vision of Plato passed, upon 
his death, into many revulets and branches of philosophical 
speculation. Despite the cultural and intellectual decline 
of the ancient world in the six centuries betv;een Plato and 
Plot in us, the thought of Plato remained a vita~ force in 
the many different schools and thinkers vvhi ch flourished in 
this period. The climax of the course of non-Christian 
Platonism occurs in Plotinus. So great waw Plato's legacy 
tha t Plotinus repeatedly avowed that he was but reiterating 
the truths of Plato's Platonism. Six centuries is, hm-vever, 
a long period of time. Plotinus could no more simply re-
stat e the wisdom of Plato without molding it in his own 
image than a modern genius could interpret Duns Scotus' 
Scholasticism and deliver himself of pure Scotist doctrines . 
Especially is this the case when the interpreter has an 
intimate knowledge of all n~jor historical persuasions in 
Philosophy. Plotinus was truly a Platonist. But six 
hundred years had changed the' world a great deal, and had 
seen the course of philosophical history r un through many 
strange channels. Plotinus lived in an age of real individual 
suffering and religious hunger. He stands full in the heritage 
left by Plato , but his re-interpretation of this heritage was 
accomplished with his own vision and his own insight into the 
life v1hich he knew in the Third Century, A. D. Plotinus' 
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thought is first and last a vm y of sal vat ion for the 
individual Soul . All aspects of this thought but point 
the Soul's way home. His ideas and his philosophical 
language are primarily Platonic. What he does with these 
tools is peculiar t o himself alone . 
Plotinus' philosophy is in one respect the attempt to 
give unified expression to the highest attainments of Greek 
thought. Plotinus is an eclectic thinker in the finest 
sense of the "\vord. He is sensitive to the Aristotelian 
criticism of Plato, and he is familiar with the historical 
journeys which Platonic and Aristotelian doctrines had 
undergone. Plotinus' thought is a manifest of unity which 
imposes its author's vision and historical setting upon the 
philosophical tradition of the past. Utilizing the doctrines 
of this Platonic tradition in the main , and assimilating the 
overtones and criticisms afforded by Plato's successors , 
Plotinus molds his vision of Reality into a unified body of 
doctrine s ' which has one sole purpose: to lead the Soul to 
search for its horne . This monolithic purpose is purely 
Plotinian. The factors which occasioned Plotinust total 
concern \vith the world of Spirit and the flight of the Soul 
thereto must be sought within Plotinus himself and the age 
in which he lived. The form which his thought took, however, 
is understandable only through an investigation of his 
philosophical tradition. This tradition was many things, but 
it was Platonic above all . 
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l. Plato in Plotinus 
Plotinus in all of his writings and during the course 
of his teaching maintained that he was expounding ideas 
vvhi ch were discovered by, "the Ancients e" He was always 
anxious to show that his persuasions had been expounded 
six hundr ed year s before the philosophy of Plato. Plotinus 
considered himself a Platonist and always gave verbal credit 
to Plato as the author of all truth.. Plotinus sa\v himself' 
a s an interpreter of Platonic doctrines which had not been 
rendered explicit by their originator. In his elucidation 
of Plato, Plotinus demonstrated both his conservative reverence 
for his confessed master and his personal vision which was to 
make of Platonism a unified way of salvation. 
The fundamental basis for Plotinus' concept of matter 
is purely Platonic. Plato had shown th at matter is the other-
1/ 
than- Being and thus cannot be knovm by the No~!§ in man . 
Plotinus begins his analysis of matter by adopting this vievv. 1:./ 
Plot i nus also follows Plato in asserting that the Spirit in 
man must descend to a corrupt form of itself in order to know 
v 
matter. Ivlatter cannot be known in its primal stat e. It 
must be known through some Form . Plotinus is much more 
anxious than Plato , however, to make matter the culprit in 
the universe. Matter is lower than body or space for Plotinus. 
This is not true for Plato. Plotinus is at great pains to 
!d 
illustrate the low rank of matter. ratter is a Formlessness 
1. Plato, Timaeus, 52A-D. 
2 . I. 8, 3. 
3. I . 8, 3-5. 
4. I I I. 6 , 7. 
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which is the cause of evil, and yet it lacks a status of 
its own. This concept gives rise to Plotinus' difficulties 
with the problem of cosmic evil . Plotinus goes further 
than Plato in emphasizing the low rank of matter. 
There is another aspect of the problem of matter in 
Plotinus that is lacking in Plato. Utilizing the Aristotelian 
doctrine of matter as the recipient of Form, Plotinus gives 
11 
to matter a potential home in the divine. Each lower 
stage of the emanative process of creation serves as matter 
for the Form of the next higher. Soul is "matt ern for Spirit 
in that it gives Spirit something upon which it may impress 
its Form. Plotinus thus elevates the concept of matter far 
beyond its Platonic status in that it is potentially divine. 
Plato himself experienced no little difficulty in 
relating the individual manifestation of the Ideal Form with 
9 
the Form itself. The theory of Ideas underwent extensive 
criticism from Aristotle on this point* Plato's avvareness 
of the necessity for a direct relationship between the Idea 
and its copy is indicated by his doctrine of participation 
L - " 
( }-JE. '' i.. ~'i, ifo. fD I.Ic1"Lt.L). Plotinus utilized this doctrine on a 
much broader scale than did Plato. It becomes for Plotinus 
the key concept in the relationship of all levels of Being. 
Fused with Aristotle's doctrine of potentiality and actuality 
on a Form-Matter level of relationship, the Platonic doctrine 
of participation is the basis for Plotinus' entire structure. 
Plato used this doctrine to overcome the isolation of the 
1. Aristot-ie,- -I~Ietaohysics, 9B3A. 
2. Plato, Sophist, 248E. 
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individ ual copy of c->..n idea f rom its author in the realm 
of Ideas~ Aristotle did not feel that Plato had success-
fully related the universal Idea and its concrete manifes-
tation. Aristotle's doctrine of the concrete universal was 
the result. Plotinus experiences no such difficulty. 
Following Aristotle's criticism of Plato, Plotinus views 
the Ideal realm as a unity which contains aLl Ideal Forms 
of' all individual existences. All levels of Being participat e 
in each other in a tensed unity of Form and matter. Thus, 
the highest level of Soul merges into the lowest level of 
Spirit. The Platonic participation is for Plotinus a 
universal principle which makes possible a concrete 
hierarchical relationship of Forms of Being. Even the 
lowest, latest phenomenon of this hierarchy, matter, is 
potentially divine and participates in true Reality in its 
potential reaction to the actualizat ion of' Soul. Plotinus' 
structure is held together by a fluid inner participancy 
which is strong enought to assure the Oneness of al l Being 
and which is elastic enough .. to ascribe various functions and 
statii to each level of Being. 
For Plotinus , the interpenetration of' a ll level s of' Being 
in the structure of Reality subsumes a relationship in which 
each lower level of Being is Formed by the next higher . Matter , 
thus, can be understood only inasmuch as it is created, or 
formed by Soul. All Being is traced back to The One as its 
source. But Plotinus cannot allow the creation of the world, 
or of anything else, out of nothing. The Divine has et ernally 
existed . There never was a time when the ultimate principles 
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did not operate. This puts Plotinus at a point which is 
opposed to Plato. Plato asserted the eternality of the Divine 
principles , but not their eternal operation. For Plato , 
God in his Goodness took thought concerning the visible world 
and , finding chaos therein, He ordered it according to His 
ll . 
Goodness . God thus endoued the world \'lith Soul and with 
Spirit. Plotinus clearly follows Plato here. Too , Plotinus 
echoes Plato when he pronounces the Platonic doctrine that 
God did not refuse to create out of selfishness or " j ealousy," 
but engenders the perpetual creation of all Being according y 
to the Divine necessity of His status. 
The One did not "take thought" and create Being. Plotinus 
appears to have dealt with a singular Platonic difficulty. 
Plat o does not explicit~y relate the created world with the 
creator and leaves his doctrine open to t h e charge of un-
related dualism. Aristotle grounded his criticism of the 
Platonic Ideas on the lack of relationship which these Ideals 
had with the created world. Plotinus, as has been noted, 
rnaint ains the Ideas squarely within the Iviind of the Divine 
and supplies an immanent causal connection of these Ideas \rlth 
their particular manifestations by giving them a Logos-function 
in the All-Soul. The Ideas , for Plotinus, retain their status 
in the Divine 11'lind • The Divine lVlind creates the All-Soul and 
lends it a creative function of its own by which it brings 
Nature into Being. The Ideas remain in the Divine Mind, but 
they are present to Soul as logoi spermatiko~: and the Soul 
1 . Plato, Timaeus, 29D-30G. 
2. IV. 8, 6. 
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uses these logoi directly in its creation of Nature and 
11 
all reality within it. 
It is not reasonable to read the Timaeus as if Plato 
located the archetypal Ideas within the Mind of the Creator. 
Plotinus, maintaining his allegiance t o Plato , places the 
Ideas in the Divine h ind as t he realm of Spirit. The dual-
function of the All- Soul, that is, its reception of Form and 
Ideas from the Divine :Mind on the one hand and its projection 
through the Logos - function of mixed , imperfect images of the 
I deas in the world of Nature , escapes the Platonic difficulty 
v.ri th the doctrine of Ideas. Further , Plotinus' view of 
creation as a generation, an emanation of the ineffable One 
enables him to maintain a oneness in the hierarchy of Being 
which establishes the irnnanent and transcendent glory of 
The One without falling into an animistic position. 
This achievement is accomplished through the doctrine 
of emanation. It is not, specifically , a doctrine , for it 
is ultimately unknowable since it is of the nature of The One., 
For Plotinus' expression of The One as the First and Final 
h h !f t• . It ( l L . ' \ cause e resorts to t e term ere a J. ve emanat1. on ocov vTrt-pE-ffVIfJ • 
He a ppeals to metaphor to describe the all- powerful effulgency 
of The One. "Imagine a spring which has no commencement, 
giving itself to all the rivers, never exhausted by what they y 
take , ever itself in perfect immobility.tt Plotinus also 
employe the metaphor of light from the sun , never diminishing 
the power of the sun , but lighting all the world . Plotinus 
1 . v. 9, 3-5. 
2. III. ~' 9. 
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departs from Plato in that there never was a time at which 
God could have taken thought and ordered the world creatively . 
Plotinus goes much further than Plato in his doctrine of' 
emanation. By the introduction of this all-unifying concept, 
The One is responsible for All, yet The One is never 
diminished by this activity. The One is present on all 
levels of Being precisely because it is Its nature t o be the 
Cause of All. Dut the Form its ultimate causality takes 
leave s it to itself in perfect, i mmobile l~ ct. The vlOrld 
which is thus created is a manifestation of Th e One , but 
it is in no sense The One Itself. 1'he One makes Itself 
manifest through the creation that is emanation, but it does 
not participate in the Being which It has emanated . 
Plotinus' view of the emanative activity of The One is 
his own innovation. He did not read this doctrine in Plato , 
even though he may have found Plato 's theory in need of such 
a concept. The necessity of The One to emanate an d thus 
create all levels of Being follows the Platonic doc t rine of 
the necessity of creation . Too , all l ater levels of Being for 
Plotinus are understandable only through the apprehension of 
the next higher level. (This clearly calls for knowledge of 
The One.) but the unity which is a characteristic of Being 
through the participancy of the Forms of Being with each other, 
and the causal relation bet'''een each level of Being in i'lhich 
the emanation of The One is alvv-ays present without affecting 
The One in any way , is a doctrine for \vhich Plotinus must be 
accorded full credit. There are obvious Platonic and Aristotelian 
ideas in this doctrine. The vision which fuses these ideas and 
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projects them into a unity of its own devising is the work 
of Plot inus. (It is undoubtedly at this point in Plotinus ' 
doctrine t hat critics read Eastern influences into his 
thought . 'rhe seeds f or this do ctrine are found in Plato's 
Timaeus and in the Aristotelian concepts of the concrete 
universal and the Unmoved Mover as Final Cause. No " .l!..asterntt 
elements are nece ssary for the tra cing of Plotinus ' allegiances. 
Even Poseidonius, in a far earlier century than Plotinus, 
approached a view which hints at Plotinus' position. 
Poseidonius was first a Stoic who , in pursuit of a consistent 
monism , found in Plato and Aristotle the tools with which to 
build .) 
Plotinus closely fol lows Plato ' s doctrine of time as a 
1/ 
moving image of eternity . Plotinus agrees t hat time came 
into mixed Being when the natural vmrld was created. For 
Plot in us the 11-::>oul manifests the Ideas of the Divine Mind 
according to the logoi spermatikoi which it receives in the 
creation of nature. This is, as has been shown, a departure 
from Plato. Time serves the same function for Plotinus as 
for Plato, however. The concept of eternity as an identity 
of The One, and the accordance t o it of a high place as Real 
Being vlithin the Divine 1\ilind is an emphasis whi ch inheres only 
in Plotinus. For both , however , eternity is t he source of time. 
Tbo, for Plotinus space is the last stage of t he process of 
emanation and is hardl y mentioned by him. Unlike Plato , 
Plotinus separates space and body and finds that space has no 
reality whatsoever. The Plotinian view of matter as an unreal 
1. Plato, Timaeus, 37C-38C. 
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potential for the Form vJhich Soul can l end it, moves him, 
apparently, to deny space a reality of its own. 
Fundamental to the v1hole structure of the Plotinian 
system is the Platonic maxim that Reality can only be 
known by that whi ch is Heal.. The realm of Being can only be known 
by that which is similar in kind to itself. Plotinus' inter-
penetrating and interdependent structure of Being rests upon 
this truth. His monism is maintained on this basis, and, as 
has been noted, his difficulty with evil as a lack of order 
is a result of this monolithic insistence. Plotinus adopted 
11 
this doctrine from Plato. It is basic to the thought of 
both thinkers. Further, Plotinus a ccepts Plato's assertion y 
that t he offspring of God endures. The creations of God 
for Plato are eternal and immortal. For Plotinus , The One 
who causes · 11 is eternal by definit ion and all that 
participates in Real Being will always endure. This doctrine 
is basic to both Plato and Plotinus, particularly with re-
ference to their views of Soul and its inner divisions. 
Plotinus adopts the World-Soul which Plato details in 
the Timaeus, as the emanation of the realm of Spirit and the 
2} 
creator of nature. Plotinus extends the function1 of the 
·orld-Soul. For Plotinus the Soul is the final Logos of the 
Divine r•lind in that its dual function forms a link between the 
Ideas and the manifestations of these Ideas which it, the Soul, 
emanates into mixed Being . Plotinus has but one Soul , the 
All-Soul , in which all individual souls inhere. The All-Soul 
1. Plato , Timaeus, 60D-70A. 
2. Plat o, Timaeus, 69B. 
J. Plat o, Timaeus, J5A. 
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has a dual purpose, the 'latar' of which is to send 
indi vi duated, but not distinct, parts of itself into 
temporal existence as Form for potential matter. Plotinus 
thus gives explicit functions to the All-Soul which are not 
a part of Plato's doctrine. The All-Soul is not simply 
the Reality in which the universe rests. Its lower part 
is nature, its high er part verges on the Divine lVIind and 
creates out of wondrous contempla·tion after the pattern 
which the Divine Mind's Ideas provide and according to its 
own vision of these Ideas which are its logoi spermatikoi. 
The basis for this doctrine is found in Plato. Plato, 
himself, did not work out such a situation as Plotinus 
affords. Stoicism gave Plotinus his Logos seeds. 
Plato gives to Plotinus the latter's doctrine of 
individual Souls. Plato had asserted the immortality of the 
Soul in that the highest part of the individual Soul is made 
by the Demiurge out of the same stuff as the immortal World-
·y 
Soul. Plotinus adopts this view and gives to man an 
Intelligible-Soul, or Spirit, which is simil~r in kind to 
the All-Soul, and even, potentia~ly, to the realm of Spirit. 
Plotinus far exceeds Plato in emphasizing the unity of all 
that is Real Being. Life for the individual Soul is to be 
sought in the Divine for both Plato and Plotinus, but Plotinus 
concerns himself at eMery turn of his thought with the potential 
oneness of all Being, and the means to achieve that oneness. 
For both Plato and Plotinus the highest part of the individual 
Soul is divine and capable of knowing true Reality. Plotinus' 
1. Plato, Timaeus, 41C-42E. 
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doctrine goes further to establish the validity of the 
Soul's knowledge of the Real and insists more emphatically 
upon the journey of the Soul to the wondrous One. 
Plotinus closely follows Plato's doctrine of the 
11 
appetitive Soul. For both thinkers, this is the animal 
in man; it caters to all physical hungers of the body and 
mind~ Plotinus sends the lowest form of Soul further down 
the scale of reality than Plato, however. For Plotinus, 
even inanimate natural objects have a bare breath of Soul. 
Everything has some of the Divine. Plato halts Soul at the 
level of animals and plants. 
The "spirited" Spul in Plato corresponds exactly with 
Plotinus' Intellective-Soul. This is the faculty of moral 
and civic activity and to it belongs discursive reason. For 
both Plato and Plotinus only the highest Soul in man hungers 
for the Divine and exists eternally by its nature. 
It has been observed that the Platonic view of the Ideas 
as existing apart from the Divine Mind was radically modified 
by Plotinus. Plotinus unified the Divine Mind and its thoughts. 
The totality is the first emanation, the realm of Spirit. 
Plato held, as well, that the Ideas as Forms are perceived by y 
the highest Soul faculty in man. The absolute Ideals are 
perceptible to the divine Soul. Aristotle strongly objected 
that the ultimate universal Idea is undoubtedly not known by 
the inquiring mind of the highest Soul in man and he thus 
. v . 
posited his doctrine of the concrete universal. Knowledge 
which the Soul apprehends is of an expression of the ultimate 
1. Plato; Timaeus, 69D-70A. 
2. Plato, Phaedrus, 247C. 
3. Aristotle, Metaphysics, 900A-B. 
Idea. Plotinus indicates that he is aware of this controversy 
in his attempt to fuse the two views. He identifies the Ideas 
and the mind of the Divine and holds that the Spirit of man 
must pursue a course which will lead it from particular 
knowledge of an expressed Ideal (which has its own lifegiving 
Form in the logoi spermatikoi which the Soul takes from the 
Divine Mind as images of its eternal Ideas) to an ultimate 
return to the realm of Being itself. Plotinus is timeless 
on this last point. His system is an expressio~n of the way 
to undertake this return to ; the realm of unmixed Being, but 
he does not fail to deal with problems which :.the questing 
Soul encounters immediately in its experience of the Real. 
Plato and Plotinus both posit the ultimate Divinity 
11 beyond the realm of Being. Plotinus is much more explicit 
concerning the nature of his One and Its emanative creation 
than is Plato in his treatment of the Good. Nowhere in Plato's 
account is there mention of an explicit emanative process by 
which the Good creates without suffering any effect whatsoever. 
The Go od for Plato is beyond Reality, just as is The One for 
Plotinus. The Idea of Good has Being for both thinkers. 
Plotinus does not wish to ascribe any quality to The One, so 
he almost consistently does not refer to It as "The Good". 
Plato averred that it is impossible to speak of the creator y 
of the universe, even though he be found. Plato speaks of 
the Father of the universe in the Timaeus as a concept beyond 
the Demiurge. Plotinus read Plato to identify the Father with 
1. Plato, Republic, 505-509. 
2. Plato, Timaeus, 28C. 
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the Good in the Republic. The Good is One and transcends 
Being . Plotinus, then, receives his initial concept of 
The One from Plato. 
The approach to The Good is, for Plato, a matter of 
JJ 
divine dialectic. Plotinus utilized Plato's use of 
dialectic in the ascent of the Spirit to The One in the way 
of the True. Plotinus also closely parallels Plato's 
language in that the former asserts that the Soul is lifted y 
by dialectic to contemplation of The Good. The Plotinian 
doctrine that the Spirit of man may rise to contemplation of 
The One has its clear antecedent in Plato. Plotinus em-
pha sized more ardently the use of thought as an ultimately 
rel i ~iou~. way to Life, but Plato provided him with both the 
spirit of the quest for truth and many of the forms that 
that quest takes. Plato and Plotinus b«>th insist ·upon an ad-
vance from the appa~ent world through the Soul's inherent longing 
for The Good, The True and The Beautiful. Plotinus, perhaps, 
exalts The One to a more unint elligible level than does Plato. 
Plato does not work out a theory of the emanative creation of 
a three- level Godhead as does Plotinus. But Plato is concerned 
with the same ultimacy as is Plotinus. 
Plotinus too~ the basis for his concept of Beauty directly 
from the Symposium. His view that Beauty is the result of a 
participancy in Divine Ideas is purely Platonic. The vision 
of the ultimate afforded through the path of Beauty is also 
anticipated by Plato. Plotinus identifies the whole realm of 
Being with Beauty, and in so doing follows Plato in the latter's 
1. Plato, -RepUbiTc:-- 532A.;.C. 
2. Plato, Republic, 532C. 
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view that the realm of Ideas was perfectly Beautiful. 
Plotinus here particularizes Plato and offers the path of 
Beauty as one of the three intervwven aspects of the quest 
for The One. 
Plotinus adopted Plato's absolute view of Love. Both 
assert that the source of Love is the Ultimate and the power 
of Love is the summons of the Divine to all of its creatures. 
The near-identification of Love and Beauty as different phases of 
the Ultimate World occurs in both Plato and Plotinus. Love 
is the result of Beauty. The highest Soul in man loves the 
Beautiful because it is the realm of the Good. Love for its 
source is given to the Soul eternally by its Source, and the 
fulfillment of this love is afforded only in contemplation 
of the absolutely pure Beauty of which Plato speaks in the 
11 
Symposium. Plotinus expressly charts the ascending Soul's 
pathway into such contemplation and his total ethical concern 
lies within the means of the attainment of this end. Plat0 
develops a much wider expression of ethical and political 
concern than is to be found in Plotinus. For Plotinus, the 
pursuit of any activity or discipline must be undertaken ex~ 
pressly for the purpose of the Soul's return home. 
Plato indicates that Ideal Beauty is the ultimate 
principle of the unity of all reality~ This statement occurs in y . 
the Symposium. This suggests that Beauty is, ultimately, 
One with the Good. Dialectic is, for Plato in the Republic, 
the road of the Soul to the True, in the sense that the True is 
1. Plato; Symposium, 210-212. 
2. Plato, Symposium, 210. 
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the Good. The Good, inasmuch as it is compared with the 
sun in its light-giving power, may be seen in one sense 
as possessing an ultimacy which Beauty does not have. 11 
The figure of the sun suggests an ultimate principle which 
gives life to all of Reality without itself suffering loss. 
Is this an anticipation of the Plotinian One? Such an inference 
must be made. Plotinus so utilized Plato's doctrines that 
they came alive under his o-vm peculiar visionary analysis. 
Plotinus , after cautioning wi. th Plato that The One is not to 
be spoken of, proceeds through all manner of inspired metaphor 
to convey the nature of The One. While Plato did not develop 
a tensed unity of inner participation with the eternal emanative 
activity of The One as its first and last impetus, he certainly 
stated the possibility of such a view. Plotinus read Plato 
in a setting of deep religious hunger, and succeeded in 
surpassing Plato in expression of religious doctrines without 
overtly contradicting Plato at any fundamental point. While 
objectively speculating upon the ultimate nature of things, 
Plotinus adhered verbally to Plato's doctrines while departing 
from them at several key points. In considering the journey 
to which such speculation led, however, Plotinus but fulfills 
explicitly the vision of Plato which was so strong a part . of 
his heritage. 
It remains to determine the source of the Plotinian doctrine 
cf ecstasy. The method of dialectic is clearly enunciated by 
PlatG as an approach to The Good. His concern for mathematics 
1~ Plato, Republic, 509. 
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in a Pythagorean sense is well marked. There are overtones 
of an ecstatic approach to the ultimate principle of 
Beauty in the Symposi~, however, which suggest that Plato 
may have held a supra-dialec;tical view of ultimate con-
templation and resultant unity. The ascent to the final 
level of attainment occurs with a suddeness and an immediacy 
11 
which do not usually characterize dialectic. There is 
more than a suggestion here of some kind of mystical or 
intuitional apprehension. Plotinus clearly felt that Plat 
had approached such a view, for he most ard.ently asserts that 
he is following Plato in the most esoteric of his own 
doctrines. It is possible to assert that both Plato and 
Plotinus looked upon the composition of Reality in such a 
way that the human Soul must be finally like unto The One, 
or The Good, in order to truly apprehend It. Plotinus gives 
confident voice to the reality of ecstasy in the Spirit's final 
loss of its self in true attainment of itself in identity with 
The One. Plato avers the necessity for the Soul's becoming 
like unto The Good in order for it to know It. That the 
Soul must become The Good is implied in Plato. Finally, Plato 
suggests a completely supra-rational approach to The Good. 
The Good, existing beyond Being, must be approached by the 
Soul in a form which is itself beyond Being. Dialectic is the 
science of true Being. The way is left open for Plotinus' 
ecstasy, and Plotinus carries the vision of the Spirit beyond 
Be ing itself in mysticaul union \•lith The One. Plotinus' doctrine 
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of ecstasy is of two-fold origin. He read the suggestion 
of an ecstatic approach to The One in Plato. But he found 
in his own experience the possibility of the fulfillment which 
this approach offers. 
2. Plotinus' other allegiances 
From the writings of Aristotle Plotinus took a 
significant part of his own system. It has been noted 
that Plotinus used Aristotelian criticisms of Plato's theory 
of Ideas and Plato's view of the Good. Plotinus regards each 
Idea as an active original for each individual thing. Plotinus 
defines The One as absolute Act, and as the first and final 
Cause of all Being. These are surely Aristotelian concepts. 
Plotinus does not give Aristotle the reverence which he accords 
Plato and, in a lesser degree, Pythagoras. Plotinus was ex~ 
ceedingly anxious to preserve his status as a Platonist, and 
did not overtly link his own teaching with non-Platonic sources. 
The fact that the eclectic tendencies of the separate post-
Aristotelian schools authored a wide interchange of ideas can 
account for some of Plotinus' reluctance to credit Aristotle 
when credit was due. The Academy and the Peripatetics had 
coexisted for six hundred years, and in the Third Century the 
differences between their major doctrines tended to meld into 
a Neoplatonic unity. Porphyry asserts that Aristotle's 
Metaphysic is included within Plotinus' system, "all but 
entire" .11 This is not surprising, for the Peripatetic School 
was fast becoming Neoplatonic in Plotinus' century, and he most 
1. Porphyry in Plotinus, ENN, I, 13. 
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probably looked upon Aristotle as an astutely critical 
Platonist. 
Plotinus frankly uses the Aristotelian doctrine of 
Form and Matter. Aristotle had taught that reality is a 
11 blend of Form and Matter. The potency of Form and the 
resultant mixture with Matter resolves into actuality. 
Plotinus uses this doctrine as the basis for his emanated 
levels of Being. Each higher level is the potential of the 
next lower, and the lower level is "matter" to the next 
higher. But the phenomenal world, even though it is a 
mixture of Form and Matter, is in no sense Real. Plotinus 
uses the Aristotelian doctrine as a basis for a primarily 
Platonic doctrine of the apparent world as an unreal image 
of pure Being. Plotinus employs the tension which adheres 
between Form and Matter in a fluid interpretation of the 
entire structure of Reality. The Plotinian One is pure Act 
and pure Potential, all at once, and through the doctrine of 
emanation, It is First, Final, and, in a sense, Immanent 
Caus e . 
Aristotle must be given some credit for the Plotinian 
doctrine of contemplation. Aristotle affirms that all natural y 
things long f0r the Life that is in the Divine. Plotinus 
regards Philosophy as a quest for spiritual vision. In the 
Enneads, Plotinus most often means the quest for contemplation 
Gf The One and existence in the realm of Spirit when he speaks 
of Philosophy. Aristotle's enunciation that all natural 
1. Aristotle, MetaRhysics, 104$-1049. 
2. Aristotle, Physics, Bk. IV, 12. 
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things seek the Divine is a clear anticipation of 
Plotinus' view. Plotinus, of course, goes much further 
than Aristotle, and sees Philosophy as precisely the way 
of ap preaching The One. 
Plotinus employed Aristotle's doctrine of the Soul in 
a most singular manner. Aristotle had held that the Soul is 
the highest expression of the Body, a purposeful fulfillment 
11 
of the Body's potential. The Soul authors the Body in 
the sense that it is the Body's Telos. Plotinus was 
able to use Aristotle's soul doctrine at this point by 
ignoring the question in Aristotle concerning the possible 
immort&lity of Nous, and adopting the purposeful aspect of 
the Soul as the highest potential of the Body. 
Plotinus stands as the philosophic and historic con-
summation of the eclectic schools of ancient philosophy during 
the Hellenistic period. His one great allegiance is to Plato. 
By indirection he holds Pythagoras in almost as great veneration 
as he does Plato. His debt to Aristotle, while unexpressed, 
is a very real one. It has been observed that Plotinus, even 
while VvGrking with the doctrines of "The Ancients," lent to 
them a monolithic religious purpose and insight all his own. 
This characteristic applies with equal force to his use of 
the doctrines of the schools which preceded him. From these 
schools Plotinus took few doctrines. But the eclectic quality 
of these doctrines, and the cultural conditions in which these 
schools prospered, are important considerations in the 
investigation of Plotinus' thought. The growing ac cent upon a 
1. Aristotle, De Anima, Bk. II, 414. 
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rel i gious philosophy which would lead the thinker to rise 
above the troubled Hellenistic world was a mark of all the 
schools in the early centuries of the Christian era. Plotinus 
at once gives fulfillment to this tendency and re~ains a 
wholesome view of the apparent world. His flight, however 
inwar d it may be, was primarily a rational, intelligible 
a dvance of the highest capacity in man toward life eternal. 
In no sense is Plotinus' thought an expression of a crass 
excapism. 
The Peripatetics became Neoplat0nists before the advent 
of Plotinus. The Skeptics survived as a school into the age 
of Plotinus, and provided him with an excellent discursive 
opponent. V'lhile not mentioned in the Enneads, the Skeptics 
are often referred to by implication when Plotinus wishes 
to allude to his opponents. The only skepticism in Plotinus 
is a healthy denial of the Real validity of sense-knovdedge 
and conclusions about the natural world. This world has a 
potential validity which must be sought Yonder. With the 
Skeptics Plotinus denied that knowledge of the natural world 
is certain knowledge of the Real world. Needless to say, 
Plot in us did not stop at this point. 
The Epicureans afforded Plotinus materialistic opposition, 
and it is against Epicurean and certain Stoic doctrines he 
argues in the refutation of materialism. Again, Plotinus does 
not mention the Epicurean School; neither does he overtly 
allude to materialists. But his arguments against materialism 
are directed toward the Epicureans. Plotinus adopts a 
monistic view of the universe, but his is a radically different 
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monism than is Epirurean materialism. The principle of 
The Good as the maximum of pleasure is certainly odious to 
Plotinus. His own Ethic, based as it is upon a uni f ied 
religious conviction, has nothing to do with pleasure and 
. very little to do with the apparent world. 
From the Stoic tradition Plotinus adopted the l ogoi 
snermatikoi~ which, for the Stoics, were the forms of the 
Logos which is the creator of the world. Plotinus denounced 
the Stoic use of the logoi spermatikoi because, he felt, 
they were but forms of an ultimat ely material Principl e. 
This is not necessarily true. This doctrine, as ha s been 
observed, is very important in Plotinus. This is the link ·. 
between the Archetypal Ideas and the natural world. Pro-
ceeding from the Divine Mind, the logoi spermatikoi are the 
individual Forms of the original Ideas which the Soul employs 
in its creation. Each individual thing has its logo~. · Each 
logoi is an image of a single Idea in the Divine Mind. The 
whole structure is maintained in the fluidity of emanation. 
Poseidonius' early anticipation of Plotinus occurred through 
t he postulation of a hierarchy of Being in which these logoi 
snermatikoi played a central role. Poseidonius insisted with 
Plotinian clarity upon the "otherness" of the Real world, and 
he did not entirely lack the Plotinian emanative creation which 
brought the Divine into the apparent world. The later Stoa 
anticipated Plotinus' view that evil is in some way the abs ence 
of Form, or Good. 
Plotinus did not regard the Stoics as allies in his 
argument against mat erial ism and did not revere them as "ancients." 
- 187 -
He almost certainly knew, however, that there were non-
materialistic elements in Stoic history, particularly in 
Poseidonius. The historic Stoic insistence upon the 
Divine authorship of matter and the c0nsequent immanence 
of the Divine in all of nature certainly found expression 
in Plotinus. Plotinus' ethic, insofar as it is concerned 
with the apparent world, is almost purely Stoic. Nonetheless, 
Plotinus . did not approve of the Stoic tradition. His use 
of the doctrines of this tradition undoubtedly had its root 
in the fact that he received these doctrines from eclectic 
thinkers who were already verging upon Neoplatonism. Would 
he, for example, hav,e regarded Poseidonius as a Stoic? 
The Neopythagorean School coalesced the Platonic Ideas, 
the Aristotelian Forms and the monism of the Stoics long 
before Plotinus' time. Number symbols were identified with 
the Ideas and the Forms, and the monism had a decided non-
materialistic nature. The Neopythagoreans were the first 
thinkers to overtly establish a Monad-Dyad postulation in 
which tensed participation inhered. The second principle, 
the Dyad, ruined their monism and set up a tension of ultimate 
Good and Evil. This duality was mediated by the Demiurge. 
Matter was seen as the author of Evil. Plotinus, in spite 
of similarities in doctrine, cannot be said to have been 
influenced very much by the Neopythagoreans. Matter is eviL; 
for Plotinus, but only in the sense that it has no Real Being. 
Plotinus is not dualistic. The Neepythagoreans are more an 
indication of where Neoplatonism was going rather than a direct 
influence on Plotinus. Oriental dualisms influenced the 
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eclectic Neopythagoreans. They offered a route to direct 
participation in God through extreme accents upon mystery 
and symbolisms. 
The Middle Platonists, leaving the post-Platonic 
skepticism, were turning to religious philosophy long before 
Plotinus' era. The merger of philosophy with deep religious 
yearnings had been occuring in Pla·t.onism for seYeral centuries 
before Plotinus. Platonism was becoming a way of approaching 
God. The drift tovm:cd Plotinus' expression of philosophy as 
basically a way of salvation had its roots in Platonic and 
Pythagorean applications of their heritage to the problems of 
the Hellenistic age. Celsus had seen evil as matter which 
resisted the thought of the Divine. Albinus fused Plato's 
Ideas with Aristotle's Forms as copies of the Ideas. Numenius, 
a Platonist who had been influenced by Philo, conceived a 
three-sided Godhead which appeared to anticipate Plotinus. The 
Ideas were in the Divine Mind for Numenius. This probably 
accounts for the Academy's charge that Plotinus had utilized 
Numenius' teaching. Numenius posited an evil world-soul, 
however, which followed the Platonic suggestion of an ultimate 
dualism. Plotinus resisted this attraction, hovvever latent it 
may be in Plato. The structure of Numenius' Godhead is a 
clear anticipation of Plotinus' hierarchy. Plotinus knew of 
Numenius' thought, but did not give him credit for any ideas 
from it. It is unlikely that there is much direct influence 
in Plotinus to be found in Middle Platonism • . Indirectly, however, 
the Platonists of this period pointed the way to Plotinus and 
influenced his thought in subtle deed if not in word. 
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Plotinus certainly admitted no allegi ance to any 
Christian thinkers. His personal treatise against the 
Gnostics shows that he regarded them as inordinate liars 
and petitioners of popular support. Platonistic Christian 
thinkers of the rank of Origen were not influential upon 
Plotinus in any way. 
Philo anticipated Plotinus more than any other 
Hellenistic thinker. Philo had insisted upon the utterly 
transcendent nature of God. Too, he had outlined the 
Ecstatic approach to the Supreme. A hierarchy of inter-
mediary Beings related this world to the Divine. The 
Platonic Ideas were located in the Mind of God. Philo 
clearly influenced Numenius' Platonism. Plotinus might 
well have known of Philo's thought. But Plotinus was in-
ordinately anxious to assert his classical heritage in 
Hellas, and regarded himself as a true Platonist. Philo, as 
a major contributor to the religious form which Platonism 
was assuming before Plotinus, may be said to have influenced 
Plotinus indirectly. The extent of influence ends there. 
Philo was an ardent and extremely able champion of his own 
proud heritage, and aimed to speak chiefly to his own 
cultural and religious tradition. That his influence on 
other Platonists is observable is a testament to his broad 
philosophical and allegorical powers. Plotinus, the con-
servative classicist, built his system of very old bricks; 
the site he found and the mortar he used were of his own 
visionary making. The structure is timeless despite his 
conservative allegiances • . 
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Ammonius Saccas, Plotinus' personal teacher, lives 
in some unknown way in the philosophy of Plotinus. That 
Ammonius was a Platonist, and that he sought to reconcile 
Plato and Aristotle on a transcendent level, are all that 
is known of his thought. Even this is not absolutely certain. 
Ammonius must have influenced Plotinus, for Porphyry asserts 
that Plotinus applied Ammonius' method in the examination 
- 11 ' . 
of every philosophical problem. Both the method and the 
thought of Ammonius are largely unknown. Ammonius must be 
in Plotinus, but it is impossible to determine how or where. 
Plotinus was a Greek Platonist who gave to Platonism 
its final and highest religious expression. He has one great 
philosophic allegience and several lesser ones. His 
philosophy is his own, for he builds a system which ac-
knowledges its debts, speaks to the condition of its era and 
transcends time in its ultimate quest. Despite the fundamental 
religious emphasis which his thought betrays, Plotinus was a 
philosopher of the first rank in the classic sense of the 
word. His dialectical powers and his inward vision make of 
him both a philosopher and a mystic. Neither aspect out-
wei ghts the other, and the unity of his thought and vision 
denote that Plotinus himself was ultimately one. This was 
the life and thought of a Sage. 
3. Conclusion 
Plotinus offers a Platonic view of the Soul which 
becomes in his hands primarily a religious conception. Taking 
1. Porphyry in Plotinus, ENN, I, 13. 
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from Plato the tripartite nature of individual Soul, 
Plotinus proceeds to outline throughout his thought a 
method by which Soul is led home to it,s Creator. All of 
the Platonic elements are present in t he Plotinian doctrine 
of the individual Soul. Its immortal origin and destiny 
are clearly stated. Plotinus' particular emphasis in 
Psychology has an ultimately religious connotation: Soul 
is similar in kind to the Divine, and the way of Philosophy 
will see it home. 
The Plotinian epistemology is wholly Platonic. The 
Real World is the object of the Intelligent-Soul's knowledge . 
Opinion and belief belong to the Intellective and the Appetitive 
Souls. Knowledge is eternally Real, and if attained, the 
Soul has apprehended the Divine Mind. Plot in us accentuates 
the purposeful quest of the Soul in his theory of knowledge: 
knovvledge is of the eternally Heal, and is one with eternal 
life. 
Plotinus' Ethics and Aesthetics are chiefly concerned 
with man's approach to The One. The Good and the Beautif ul 
are fundamental characteristics of the Divine Mind. Pursuit 
of these Ideas leads the searching Soul from virtuous social 
conduct to immediate awareness of the Good and from the 
remarking of Beauty in the material world to the threshold of 
union with The One. The pursuit of the Good and the Beautiful 
subsumes two aspects of the philosophical qu est for The One. 
The True is pursued intelligibly by the highest Soul in 
man. Dialectic is the search for Real Being in the realm of 
Spirit. The True is of the nature of the Divine Mind. It 
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compels the Soul to ascend to the Intelligible World 
through the love that is dialectic. Philosophy is the 
way of the mind and the heart and the Soul to the One. 
Dialectic is pursuit of the True, one aspect of Philosophy. 
Ploti.nus regards the purpose of life a s the flight of the 
individual Soul of man to union with The One. His Cosmology 
is a detailed statement of the apparency of this purpose. 
In an age of extremities of wild religious fervor and 
doctrinaire ethical humanism, Plotinus forges a universe 
which is compounded of a unity of clues to the ultimate 
Creator. Man enjoys a vertical relationship with The One 
within that universe. 
Plotinus offers the most feasible solution of the 
ancient problem of the One and the Many. Utilizing Platonic 
and Aristotelian sources, Plotinus sees the multiplicity of 
the l•Iany issuing from the unity of The One in such a way that 
The One remains One while immanent throughout the variety of 
the Many. The many must proceed from the One. Both must be 
maint ained in a monism which overcomes the classical concept 
of illusory motion and multiplicity. Plotinus' hierarchy of 
levels of Being which is emanated from the immobile, active 
One, and in which an inner participancy of potency and 
actuality inheres, is a solution of the problem of the One 
and the Many in all of its aspects which is the highest 
treatment of the problem in pagan PhilGsophy. 
Plotinus attempted a unified synthesis of the Platonic 
and Aristotelian theories of Causality. The Exemplary and 
Efficient Causes of Plato were emanated from the Final Cause 
of Aristotle and the whole was endowed with a fluidity of 
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inner participation in which The One is Immanent Cause 
without direct activity in the created Realm. The difficulty 
of this doctrine is manifest; the attempt of such a unity, 
and the form that attempt takes, ensure Plotinus' status 
as the great philosophical visionary of antiquity. 
Plotinus defends his metaphysical monism to the end. 
His allegiance to Plato is expressed chiefly to a Plato who 
is older and more of a monistic mind than the author of the 
dualistic passages in the Republic. Plotinus' doctrine of 
Evil as the result of unreal, unformed matter does not cope 
adey_uately ""ith the apparent reality of moral and cosmic 
evil. Plotinus' refusal to allow a principle of Evil in 
the structure of Reality leads him further to fail in ex-
planation of the descent of Souls from their source in 
The One. The causal factor of this descent is denied reality 
by Plotinus. "Rebellious audacity" and a "longing to be 
free" do not explicate the voluntary departure of the Soul 
from the Fatherland which it loves to seek a world of mixed 
and later Being. 
The Plotinian use of the ecstatic approach to God came 
in potential from Plotinus' knowledge of Plato and in 
actuality from his ovm spiritual experience. 
The chief culmination of the amorphous and eclectic 
trends in Philosophy after Aristotle lies within the system 
of Plotinus. The watering-dovm of the doctrines of the great 
Classical thinkers received a final, life-giving mold of 
systematic expression in Neoplatonism as subsumed within the 
Plotinian structure. The pagan thinkers after Plotinus devoted 
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themselves in the main to fantastic and uncritical 
ampl i fication of the more esoteric Plotinian doctrines 
or to an effete ethical Stoicism: The stream of thought 
that poured into the philosophy of Plotinus represents 
the last great expression of Greek Philosophy. Aft er 
Plotinus the history of Western Philosophy finds its 
broadest and most cogent development in the minds of 
Christian thinkers. Plotinus contributed much that was to 
mark the rise of Christian thought (e.g., Augustine, ps eudo-
Dionysius, John Scotus Erigena). 
Through the genius of Plotinus, and the unity of his 
philosophical and spiritual insight, Platonism was brought 
to its highest fulfillment. Certainly Plotinus' thought, 
and its total concern with a way of overcoming the . alienation 
of the Soul of man from its Creator, represents the summit 
of pa gan religious philosophy. Plotinus' immersion in the 
doctrines of Plato, coupled with the fli ghts of his own 
vision, resulted in a philosophy whichwas a true product of 
the troublous era in which it flourished. Rising beyond the 
limits of its age, it assumed a timeless verity which at 
once crowned the phi l osophical history of the anci ent world 
and provided a first philosophical stage for Christ ianity. 
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ABSTRACT 
The problem of the thesis is to invest iga t e the phil-
osophy of Plotinus with particular reference to its his - ·· 
tori~l roots and its structure as a system. The t ask here 
is two-fold : an historical survey of post-Aris totelian 
thought and the investigation of Plotinus 1 thought in r ela-
tion to Pla to and Platon ism i s one aspect of the method of 
the thesis ; an investigat ion of Plotinus' philosophy is the 
other . 
hilosophy after Aristotle tended toward wide eclec-
tic~ sm and broad interpenetration of ideas. The Ac demy be -
came Skeptical, the Skept ics, Epicureans and Peripatetic s 
r e- evaluated the ins ights of illustrious forebears , and the 
Stoics worked out a history of practical thought . Almost 
alone in the immediate post-Aristotelian era , Poseidonius 
rose abov e epigonic s peculation and approached the genius of 
the great thinkers . 
Neopythagoreanism rose from an obscure religi on to a 
flourishing school in the period just before the advent of 
Chris t ianity. Platonism returned to the spiritual v i sion of 
Plato at this time . Several Pl atonists of this period an-
ticipated many of Plotinus' interpretations of Plato . Philo 
Judaeus p t onized the Jewish tradition in allegorical ex-
pansion. In the First and Second Centuries , A.D., the demise 
of classical culture was accompanied by the rise of Christian-
ity . ...,a.rly Christian philosophy was almost wholly platonized 
as it created. 
~ e Th i rd CPntu rv , A. D., a s e n e r a of 8lno s t tot&l 
cul tur :::. l decline i n t he Homa n l?rrp ir·t"' . .Jiora l a nd "n b:: l lec t u · 1 
p SJVPrty ···ns a ccorrrprmi ed by a n G''' thirst f or r eli ious c e r-
t a. inty o Ori ent a l r e lig ions hf- d a vi t a l enpNi. l for such a n 
gge . Christiani t y grev-. rapid l y in t his clima t e . Astrology 
and rna ric became popul a r pandmaid .ns of r•clig ion . In such 
a s nt tin: , ? lo tinus nppenred . 
Plotinus ' life was not oubvar d ly extrordin a ry. He 
f ounded a sch ool in Rom0 i n 24E> A. D., and di ed t b e r in 
2 70 i . D, H :'las rid el . known and r AvPrf.ld , as a ma n ~ - nd u s 
a thinker . 
Plotinus t thou&rht is an attempt at a monistic inter-
prBtation of Pl ato . All of a pparPnt r e lity is but the for -
ma l exp re~ sion of t he Real m of Id ea s . This r ealm is a lso 
t h e mind of the One ( God) . The All- Sou l crPat s t he a pp aren t 
r ealm. Matter i s unformed : ot entiali t y , and e vil r esults 
t .. e re f rom. Although man partic i ua t e s in ma t eri a l ~xt ension. 
his h ome is in the Divine , .nd a ll thinking should be dir ec-
ted tov:ard his f l i gh t from his r; res cnt state . f l o tinus ' 
philosophy is throughout a st a t ement of the ultirr:a te sta tus 
of rr.an and t h e universe and th8 mflans wh( r eby man c a n a nd 
must ris e from h is present c ondition . 
The On A is the nameless sour c e of all Being for Plotinus. 
'rhrough emanative creation, Th e One au thors ev ' rythinB with-
out itsel f suf f e ring l oss . Pursuit o f the Good, the True 
a n d t he BNmtiful i s a unified quest for i mm0r s i on i n The 
OnA. This is ecs t as • It is also the hope of lif a nd th~: 
p romi s e of d eath . 
Plotinus maintained his doctrinal loyalty to Plato with-
out exception. Important differences in doctrines can be 
perceived, however. Nonetheless, Plotinus was a Platonist. 
Aristotle's criticisms of Plato are taken into account by 
Plotinus. Several other direct historical antecedents are 
observable in Plotinus' thought. 
Plotinus provides Greek thought with a rare and enduring 
width and depth of philosophical penetration. At once, he 
furnishes the dying pagan culture with a final great phil-
osophical system, and he establishes a way of life and thought 
which early Christian culture was to use in its highest phil-
osophical expression. 
